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PREFACE

Assalamu’alaikum Wr. Wb.

Our gratitude goes to Divine Rabbi for giving His grace, taufik and guidance so that the
preparation of the IAIN Metro Postgraduate International Seminar Proceedings, theme:
"FOSTERING SUSTAINABLE ENVIRONMENT FOR EDUCATION, LAW, ECONOMIC SYSTEMS, ART
AND HUMANITIES IN THE SOCIETY ERA 5.0"

Environmental sustainability is the responsibility to conserve natural resources and
protect global ecosystems to support health and wellbeing, now and in the future.
Because so many decisions that impact the environment are not felt immediately, a key
element of environmental sustainability is its forward-looking nature.

Standards for environmental sustainability vary greatly, based on local education,
law, economic system, art and humanities environmental conditions. We now know
unrestricted consumption takes a significant toll on human welfare. As GDP climbs, so too
does our energy use, leading to more polluted environments and depleted natural
resources. But, that doesn’t mean businesses can’t be successful and sustainable. Some
growth works in step with sustainability. Renewable energy companies represent a source
of new jobs. Using less energy and plastic in production represents an opportunity to grow
profit margins. This mindset requires a long-term outlook and a regard for environmental
impacts in corporate cost-benefit analyses, but achieving this alignment is an investment in
a future education, law, economy, art and humanities where businesses can thrive.

Furthermore, if we say about the era 5.0 that was proposed in the 5™ Science and
Technology Basic Planas a future society. It follows the hunting society (Society 1.0),
agricultural society (Society 2.0), industrial society (Society 3.0), and information society
(Society 4.0).

In the information society (Society 4.0), cross-sectional sharing of knowledge and
information was not enough, and cooperation was difficult. Because there is a limit to what
people can do, the task of finding the necessary information from overflowing information
and analyzing it was a burden, and the labor and scope of action were restricted due to age
and varying degrees of ability. Also, due to various restrictions on issues such as a
decreasing birthrate and aging population and local depopulation, it was difficult to
respond adequately.

Social reform (innovation) in Society 5.0 will achieve a forward-looking society that
breaks down the existing sense of stagnation, a society whose members have mutual
respect for each other, transcending the generations, and a society in which each and every
person can lead an active and enjoyable life.

Society 5.0 achieves a high degree of convergence between cyberspace (virtual
space) and physical space (real space). In the past information society (Society 4.0), people
would access a cloud service (databases) in cyberspace via the Internet and search for,
retrieve, and analyze information or data. In Society 5.0, a huge amount of information
from sensors in physical space is accumulated in cyberspace. In cyberspace, this big data is
analyzed by artificial intelligence (Al), and the analysis results are fed back to humans in
physical space in various forms.



In the past information society, the common practice was to collect information via
the network and have it analyzed by humans. In Society 5.0, however, people, things, and
systems are all connected in cyberspace and optimal results obtained by Al exceeding the
capabilities of humans are fed back to physical space. This process brings new value to
industry and society in ways not previously possible.

Wassalamu’alaikum Wr. Wb.
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Fostering Sustainable Environment for Education, Law, Economic Systems, Art and
Humanities in The Society Era 5.0

Siti Nurjanah
Email: siti.nurjanah@metrouniv.ac.id
Institut Agama Islam Negeri Metro

Abstract
Environmental sustainability is the responsibility to manage natural resources and
protect global ecosystems to support health and well-being, now and in the future. This
study aims to analyze environmental sustainability for education, law, economic
system, arts and humanities in society 5.0 era. This is library research. The results of this
study show that exponential population growth has led to increased agriculture, leading
to greater greenhouse gas emissions and deforestation. of global warming on
ecosystems and communities resulting in the need for environmentally friendly and
socially responsible investments, such as being clean and paying a living wage, and
using a viable future energy for education, law, economy, arts and humanity in the age
of society 5.0.
Keywords: Environmental sustainability; education; law; economy, art;
humanities.

A. Introduction

Environmental sustainability is the responsibility to conserve natural resources
and protect global ecosystems to support health and wellbeing, now and in the future.
Because so many decisions that impact the environment are not felt immediately, a key
element of environmental sustainability is its forward-looking nature.

Standards for environmental sustainability vary greatly, based on local
education, law, economic system, art and humanities environmental conditions. We
now know unrestricted consumption takes a significant toll on human welfare. As GDP
climbs, so too does our energy use, leading to more polluted environments and
depleted natural resources. But, that doesn’t mean businesses can’t be successful and
sustainable. Some growth works in step with sustainability. Renewable energy
companies represent a source of new jobs. Using less energy and plastic in production
represents an opportunity to grow profit margins. This mindset requires a long-term
outlook and a regard for environmental impacts in corporate cost-benefit analyses, but
achieving this alignment is an investment in a future education, law, economy, art and
humanities where businesses can thrive.

Furthermore, if we say about the era 5.0 that was proposed in the 5" Science
and Technology Basic Plan as a future society. It follows the hunting society (Society
1.0), agricultural society (Society 2.0), industrial society (Society 3.0), and information
society (Society 4.0). In the information society (Society 4.0), cross-sectional sharing of
knowledge and information was not enough, and cooperation was difficult. Because
there is a limit to what people can do, the task of finding the necessary information
from overflowing information and analyzing it was a burden, and the labor and scope of
action were restricted due to age and varying degrees of ability. Also, due to various
restrictions on issues such as a decreasing birthrate and aging population and local
depopulation, it was difficult to respond adequately.

Social reform (innovation) in Society 5.0 will achieve a forward-looking society
that breaks down the existing sense of stagnation, a society whose members have
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mutual respect for each other, transcending the generations, and a society in which
each and every person can lead an active and enjoyable life.

Society 5.0 achieves a high degree of convergence between cyberspace (virtual
space) and physical space (real space). In the past information society (Society 4.0),
people would access a cloud service (databases) in cyberspace via the Internet and
search for, retrieve, and analyze information or data. In Society 5.0, a huge amount of
information from sensors in physical space is accumulated in cyberspace. In cyberspace,
this big data is analyzed by artificial intelligence (Al), and the analysis results are fed
back to humans in physical space in various forms.

In the past information society, the common practice was to collect information
via the network and have it analyzed by humans. In Society 5.0, however, people,
things, and systems are all connected in cyberspace and optimal results obtained by Al
exceeding the capabilities of humans are fed back to physical space. This process brings
new value to industry and society in ways not previously possible.

B. Environment Sustainability for Education, Law, Economic Systems, Art and
Humanities

The definition of “sustainability” is the study of how natural systems function,
remain diverse and produce everything it needs for the ecology to remain in balance. It
also acknowledges that human civilisation takes resources to sustain our modern way
of life.” There are countless examples throughout human history where a civilisation has
damaged its own environment and seriously affected its own survival chances (some of
which Jared Diamond explores in his book Collapse: How Complex Societies Choose to
Fail or Survive. Sustainability takes into account how we might live in harmony with the
natural world around us, protecting it from damage and destruction.

We now live in a modern, consumerist and largely urban existence throughout
the developed world and we consume a lot of natural resources every day. In our urban
centres, we consume more power than those who live in rural settings® and urban
centres use a lot more power than average, keeping our streets and civic buildings lit, to
power our appliances, our heating and other public and household power requirements.
That's not to say that sustainable living should only focus on people who live in urban
centres though, there are improvements to be made everywhere - it is estimated that
we use about 40% more resources every year than we can put back and that needs to
change.? Sustainability and sustainable development focuses on balancing that fine line
between competing needs - our need to move forward technologically and
economically, and the needs to protect the environments in which we and others live.
Sustainability is not just about the environment,* it's also about our health as a society
in ensuring that no people or areas of life suffer as a result of environmental legislation,
and it's also about examining the longer term effects of the actions humanity takes and
asking questions about how it may be improved.

B http://www.epa.gov/sustainability/basicinfo.htm

2https://www.academia.edu/9294719/U rban_Sustainability_in_Theory_and_Practice_
Circles_of_Sustainability_2015.

3http://degrowth.org/wp-content/uploads/2011/o5/Lorek_Sustainable-consumption.
pdf

4 http://www.sd-commission.org.uk/pages/what-is-sustainable-development.html
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1. Environmental Education Sustainability in Indonesia

The main problems of Indonesia were the enormous environmental
destruction occurring in the country and the low level of environmental awareness
among the Indonesian populace. Many researchers wanted to do something about the
first problem by addressing the second. They wanted to investigate how to foster
environmental consciousness and pro-environment action in Indonesia. Indonesia’s
environmental problems are many and dire. The rubbish in the streets and rivers and
the poor quality of the air in the cities are such that even the most casual visitor will
remark on them. Internationally, Indonesia has ‘talked the talk’ of environmental
responsibility: it hosted the UN Conference on Climate Change in 2007, participated in
the UN Decade for Education for Sustainable Development (2005—2014), and signed up
to a REDD+ Treaty (reducing emissions from deforestation and forest degradation) with
Norway in 2011. However, many see Indonesia’s environmentalism on the international
stage as a ‘NATO' approach (No Action, Talk Only). Indonesia is the world’s number
three emitter of greenhouse gases (World Bank Group 2016) and the world’s ‘second
largest contributor to marine plastic pollution after China’.

Deforestation rates are high, and, despite a series of law sand regulations,
such as a moratorium on new permits to clear primary forests (Presidential Instruction
no. 10/2011), continue apace (REDD 2016). Deforestation through burning and logging
causes massive greenhouse gas emissions, soil erosion, air pollution from smoke and
haze, loss of biodiversity, and a host of associated problems (see Nilan this issue).
Deforestation has been driven predominantly by agricultural expansion, especially the
rapid extension of oil palm plantations.

The seas, rivers, coral beds and mangrove fringes of Indonesia’s archipelago
are also polluted.Indonesia has the dubious distinction of having 4 of the world’s 20
most polluted rivers. Many marine areas are overfished, with some devoid of fish and
other marine species; in some places local people still fish by blowing up coral reefs
(with explosives), reducing them to rubble, for short term gain. It seems that every year
there are international news stories about the massive amounts of rubbish, especially
plastic waste, that are washed up on Bali’s tourist beaches. In March 2018, the BBC
reported that government officials had declared a ‘garbage emergency’ along some 6
kilometres of coastline, deploying 700 cleaners and 35 trucks. The concern was with the
image problem it created for the tourist industry. In classic NATO style, the Governor of
Bali had declared back in December 2014, that the island would be ‘plastic bag free by
2018'. One report on Australian television news in March 2018 explained that this was a
seasonal event, due to the particular ocean currents that flow around Bali at this time.
With innocent but appalling ignorance, one of the cleaners, standing in front of a
plastic-strewn beach, ended his apologetic interview with a shrug and the words, ‘That's
nature.’

His misqguided conclusion is symptomatic of the general lack of awareness and
knowledge of the natural environment and of the impact of human son the natural
world among the Indonesian population. Even the World Bank (2014) has noticed it:
‘Environmental values are not deeply embedded in society, leading to undervaluation of
natural resources and environmental services.” General ignorance about human-
environment interactions, in combination with decentralised government, which has
opened opportunities for self-interest and corruption to all levels of government, and
lack of capacity and environmental understanding among government officials, mean
that the many laws that are meant to protect Indonesia’s rich and wonderful natural
environment are rarely enforced.
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At the same time, Indonesia is developing rapidly, meaning that demand for
consumer products, infrastructure (roads, transport, communications) and energy are
growing  rapidly,  inturn  creating more  environmental  destruction.
Arapidlygrowing,andconsuming, middle class, and urbanisation, are two salient points
of Indonesia’s demography, and both contribute to ecological loss and damage. There
is an urgent need for the development of a mass environmental consciousness in
Indonesia. In the Global North, this developed among the educated middle classes. It
remains to be seen if the same phenomenon can happen in Indonesia.

The processes of creating new environmental subjectivities and practice en
masse, and thus a new groundswell of support for environmental sustainability, are
complex, but all point to the value of education, whether formal or informal. We aimed
to identify how various types of education can contribute to creating environmentally
aware citizens in Indonesia. Our researchers studied a range of different educational
projects in different contexts: schools and universities, among rice farmers, young
urban activists, and in and around national parks. ®

2. Environmental law Sustainability in Indonesia

Among recent actions taken by Indonesian President Joko Widodo to
strengthen regulatory and enforcement functions in the environmental sector was the
integration of two previously separate but interlinked departments to become the
Ministry of Environment and Forestry ("MOEF"), through the issuance of Presidential
Regulation No. 16 of 2015 regarding the Ministry of Environment and Forestry ("PR
16/2015").

Another action was the issuance of Presidential Instruction No. 8 of 2015 ("PI
8/2015"), which effectuated a moratorium on the issuance of new licenses in primary
natural forest areas (hutan alam primer) and peatland (lahan gambut) located in
conservation forests, protected forests, production forests, and other utilization areas,
as stated in the Indicative Map of Suspension of New Licenses. This moratorium,
however, does not apply to (i) applications that have received principle approval from
the MOEF, (ii) vital national development in the fields of geothermal, oil and gas,
electricity, and land for rice and sugar cane, (iii) the extension of existing forest
utilization licenses and/or the use of the forest area licenses of companies whose main
businesses licenses are still valid, and (iv) ecosystem restoration.

Possible Future Developments to face the Society Era 5.0

a. Environmental Management and Protection Plans: To support systematic and
integrated management and protection of the environment, the Government of
Indonesia (“"GOI”) is considering the enactment of a regulation regarding
environmental management and protection plans, as mandated by Article 11 of
Law No. 32 of 2009 regarding Environmental Management and Protection (the
“Environmental Law”). The MOEF, the Governor, and/or the regent or mayor, in
accordance with their respective authority, would be responsible for the
formulation of an environmental management and protection plan, which would
consist of plans on the utilization and/or reservation of natural resources,
preservation and protection of environmental quality and/or functions, control and
supervision of natural resources, and adaptation and mitigation of climate change.

>For the sake of simplicity, in this special issue, we mainly use the term* environmental
education’ rather than synonyms like ‘education for sustainable development’ and the more
desirable ‘education for sustainability’.
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b. Indonesia’s Haze Issue:Increasing public awareness of environmental
sustainability and improving legal foundations have caused law enforcement to be
more aggressive to ensure that business operations and activities in Indonesia do
not adversely impact the environment and to take actions against those that do.
For example, in the last trimester of 2015, the MOEF, among others, was under
scrutiny and pressure in light of the massive Sumatra forest fires that created
unhealthy haze in and beyond the Indonesian archipelago. In addition to imposing
administrative sanctions on the perpetrators, the MOEF indicated it would
represent the community in bringing claims for compensation against the
perpetrators on the basis of Article go of the Environmental Law, which allows the
GOl standing to make environmental claims for compensation. The President also
indicated that entities responsible for slash-and-burn practices would lose their
concessions.

C. Global Commitments: The GOI has committed to contribute to reducing global
emissions up to 26 percent below the Business As Usual ("BAU") standard by 2020
in the |Intended Nationally Determined Contribution ("INDC”). Based
on www.climateactiontracker.org, Indonesia’s deforestation and peatland
destruction “at present account for the largest source of the country’s emissions, an
average of 60% of total emissions over the last ten years (based on national data).”
Pl 8/2015 is one of the GOI's responses to this issue.®

3. Environmental Economy Sustainability in Indonesia

Five sectors were prioritised in the Indonesia analysis based on their potential
to create economic benefits from a circular approach in Society Era 5.0. Adopting a
circular economy approach could drive growth and employment across these five
sectors, reduce household costs, and create significant benefits for the environment. By
creating new job and growth opportunities, and increasing the resilience of supply
chains, a circular economy could also play an important role in Indonesia’s economic
recovery from the COVID-19 pandemic.

The five sectors prioritised to better understand the promise of a circular
economy in Indonesia: food & beverage, textile, construction, wholesale and retail
trade, and electrical and electronic equipment. Five sectors were chosen to provide
focus to circular economy efforts going forward. Existing studies on the circular
economy also typically prioritise three to five economic sectors. For example, the case
study on Denmark published by the Ellen MacArthur Foundation focused on five
sectors: food & beverage, construction & real estate, machinery, plastic packaging, and
hospitals. Elsewhere, a report evaluating the potential for a circular economy in India
focused on three focus areas: cities and construction, food and agriculture, and mobility
and vehicle manufacturing. Similarly, a report estimating the economic pay-off of
adopting a circular economy in Australia focused on three sectors: food, transport, and
built environment.’

To arrive at these five sectors, three criteria were used: i) the economic
potential of the sector, ii) the circularity potential, and iii) the level of stakeholder
support, both private and public, in advancing circularity within the sector. To assess
the economic potential of the sectors, the gross value added and employment statistics
of the sectors were examined. To understand the circularity potential of the sectors, the

6http://www.gbgindonesia.com/en/main/IegaI_updates/environmentaI_Iaw_in_indon
esia_recent_and_possible_future_changes.php
’ The Economic, Social and Environmerntal Benefits of A Circular Economy in Indonesia
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material intensity, waste volumes, share of waste unrecovered, and the circularity
potential (defined by the Ellen MacArthur Foundation) were assessed for each sector.
This assessment was complemented by international case studies and expert
interviews. Finally, to evaluate the level of stakeholder support, indepth, qualitative
desktop research (e.g., the number of private-sector partnerships and initiatives
associated with circular economy adoption in each sector, relevant government
strategies) and several interviews with Indonesian policymakers, private sector leaders,
and circular economy experts were conducted.

4. Environmental Art and Humanities Sustainability in Indonesia

The increasingly real impact of climate change has moved the hearts of art
and humanities workers who have hundreds of thousands to millions of followers on
social media. Through campaigns and invitations from short videos, they give their
influence to invite the wider community to be more concerned about environmental
issues and the sustainability of the earth.®

The COVID-19 pandemic has shifted our view of the world and significantly
impacted the art and humanities world. With the consideration of cleanliness and public
safety which is now a priority towards the New Normal era. Even though the boundaries
are increasing, there is no better time than now to make art that is broadly accessible
and inclusive.’

C. Conclution

Exponential population growth has led to increased farming, which leads to
greater greenhouse gas emissions and deforestation. Industrial and technological
growth means we need more power than ever. Yet our planet is reaching a breaking
point. We are beginning to see the consequences of global warming on ecosystems and
communities. That’s why now more than ever businesses need to invest in
environmentally sustainable and socially responsible practices, like using clean energy
and paying living wages, to secure a livable future for education, law, economy, art and
humanities in the Society Era 5.0.
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Abstract

In recent decades, environmental issues have become one of the important agendas in
the development process. Not only at the national or regional level but has become a
global issue.lssues regarding massive natural destruction, global warming, the
Greenhouse Effect, issues of exhaust gas emissions, garbage, deforestation and so on
have become development issues in several world leaders' meetings and have become
the subject of discussion among academics and non-governmental organizations that
work together. concentrate on environmental issues. Although environmental issues
have become part of the development agenda, in reality the rate of environmental
damage and global climate change is still happening and its intensity is increasing. The
Forum for the Environment (WALHI), a non-governmental organization concerned with
environmental issues, recently submitted the latest data onenvironmental
issues. Quoting the statement of the UN Secretary General Antonio Gutteres,
WALHI stated that the UN Secretary General gave a code red warning to mankind due
to the continued increase in carbon dioxide emissions. If we continue to carry out
activities as usual and do not reduce the use of fossil fuels, then in the next 20 years,
disasters dueto climate change cannot be controlled. Meanwhile, the earth's
temperature is currently increasing by 1.1 degrees Celsius. From the analysis that has
been carried out, it turns out that as many as 14 thousand studies related to climate
change show that the cause of the increase in temperature is Earth's 1.1 degrees
Celsius is the result of fossil fuels. One of them is the power generation industry, the
majority of which still uses coal as fuel.

Keyword : environmental, Education

A. Introduction

The National Medium-Term Development Plan (RPJM) for 2020-2024 sets out efforts to
build the environment, increase disaster resilience and climate change. Therefore, the
preservation of renewable natural resources such as forests, water and biodiversity is a
challenge in sustainable development. The National Statistics Agency (BPS, 2020)
stated that in addition to the diminishing availability of natural
resources, environmental problems in development issues are the limited carrying
capacity of natural resources and the capacity of the environment. The carrying
capacity of natural resources and the carrying capacity of the environment must be
considered in every development planning process because will determine the
sustainability of development. Several parameters of the carrying capacity
of natural resources and environmental carrying capacity mentioned in the RPJM
include (a) Primary forest cover, (b) Forest cover on peatlands (c) Habitat of key species,
(d) Size of settlements in coastal areas affected by climate change , (e) Disaster-prone
areas, (f) Availability of water, and (g) Availability of Energy.

According to Greenpeace Indonesia (www.greepeace.org) there are several
environmental issuesthat will still be a problem and require the handling and
participation of all parties. These problems include the problem of forest damage that
occurs either due to deforestation ( deforestation) or due to land burning. From a
greenpeace analysis, there were 3,403,000 hectares of land burned between 2015 and
2018. Based on an analysis by Greenpeace International, it is revealed that several
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world-renowned companies are behind forestfiresand have triggered climate
change. The next problem is the damage to coral reefs caused by many things and one
of them is fishing using bombs. Currently the condition of coral reefs in Indonesia is
quite worrying because 35.15% of Indonesia's coral reefs are in the bad category. In fact,
coral reefs can help reduce global warming because they are able to absorb existing
carbon dioxide. Loss and destruction of coral reefs is fatal because it will cause damage
to marine ecosystems which will then have an impact on drastically decreasing the
number of marine animals.

Environmental issues that also still need to be addressed are the handling of plastic
waste. Based on the data, 60% of the plastic in the world is single-use plastic which will
be immediately thrown away, after that | don't know where the plastic goes. Of
course, where else if not to water areas, such as rivers, lakes, and the sea. The last part
in greepeace's notes on environmental issues is the investment in coal mines used for
industrial purposes, especially those used for power generation. In fact, globally, the
power generation sector is the largest contributor of greenhouse gases causing the
climate crisis. Even in Jakarta, 20-30% of the existing air pollution is the result
of contributions from emissions from coal-fired power plants.

In political economy, environmental issues are the impact of the economic policies
of neo-liberalism as an economic system adopted by most countries in the world. The
economic system of neo-liberalism which gives the widest freedom to
corporations with a policy of economic privatization has resulted in massive
exploitation of nature. Exploitation of nature on a large scale that results in damage to
nature and has an extraordinary environmental impact. An environmental activist and
critical social scientist, Vandhana Shiva (2002, 24) states that neo-liberalism as a new
form of colonialism has succeeded in becoming the dominant hegemony, has resulted
in the struggle for biodiversity. Currently, environmental destruction in the form of
theft of biodiversity is carried out through the patent regime, privatization, and the
commodification of water and social services.

Recently, in Glasgow, Scotland, from October 31 to November 12, 2021, a conference of
world leaders was held to discuss the issue of climate change caused by human
activities and how countries in the world save the earth. This conference is called the
United Nations Climate Change Conference 2021 or the United Nations Climate
Change Conference (UNCCC) or also called the Conference Parties ( Conference of the
Parties | COP). The parties referred to in this event are countries that signed an
agreement in 1992 to tackle climate change. The number of countries that adopted this
agreement continues to grow and has now reached 197 countries. COP Glasgow is the
26th with the first COP in Berlin in 1995. (Kompas, 8/11/2021).

There are four main focus issues in the discussion of COP-26, namely the importance of
shifting to electric vehicles, ending deforestation with financial assistance, drafting
rules  forglobal carbon  markets, mobilizing funds for  developing
countries. The expected outcomes of COP-26 are: first, funding from developed
countries to combatand mitigate climate change; second, compensation from
developed countries for the impact that will befall them: third, money from developed
countries to help them implement a more environmentally friendly economy; fourth,
ensuring the commitment of each country to achieve the 2050 target, namely zero
emissions and progressive carbon reduction by 2030. (Tempo, 4/11/2021).

Although environmental issues and climate change have become the development
agendaand have become an agreement for many countries to be resolved
immediately, in reality international conferences on climate change are often just lip
service and have not been realized with full commitment. Kompas daily (15/11/2021)

8 | PROCEEDING 10 TH METRO INTERNATIONAL CONFERENCE ISLAMIC STUDIES (MICIS )
POST GRADUATE IAIN METRO LAMPUNG

ISBN :978-623-95339-2-2



Mukhtar Hadi Environmental Education...

even stated that the results of the conference of the parties or COP 26, which was
formulated in the Glasgow Climate Pact, were disappointing. The pact is not sufficient
enough to contain the current rate of global warming and climate change.

Therefore, Vandhana Shiva (2002) states that one of the works that should be an
inseparable part of the environmental movement is to raise people's critical awareness
of the implications of neo-liberalism policies on the rights of people's sources of life . It
is not only critical awareness about neo-loberalism  policies that
cause environmental damage that must be raised, but what is more important is the
emergence of public awareness of the importance of environmental conservation and
the impact of this environmental problem on human life in the present and in the
future.

Where does building public awareness about the environment begin? Of course it can
be done from anywhere, especially in the family, community and school. Education
isan important means to build environmental awareness because through education
values can be transmitted and internalized effectively and efficiently. Environmental
education through schools, from elementary to tertiary levels can take on this role by
making environmental issues and climate change a part of the education curriculum.

B. Islamic Ecotheology Perspective

There have been many writings and researches discussing the role of religion in
providing guidelines in environmental issues. The religious guidelines are shown by God
by explaining the purpose of the creation of the universe, how to treat nature, and how
to preserve it nature and environment. In relation to the relationship between religion
and environmental issues, the concept of ecotheology is developed , namely an effort to
build environmental awareness based on religious values. (Pudjiastuti, Iriansyah, and
Yuliwati 2021); (Kholis and Karimah 2017); (Muhaimin 2020).

Islam views that preserving, preserving and not destroying nature is ahuman
task. Nature with all its contents is provided by Allah SWT so that it can be used to meet
human needs, however humans are prohibited from destroying nature which can result
in the occurrence of natural disasters. Allah has created this universe with all its
contents and the perfection of its creation. The task of humans is to process and use
them properly while maintaining them so they don't get damaged.

Everything created by God on this earth has a purpose and is not for nothing. Only
people who are kufr think that this world was created in vain. With rhetorical language,
Allah states that it is inappropriate to compare those who believe and do good with
those who do mischief on earth. In other languages it is stated that those who do harm
to nature are unbelievers." And We created the heavens and the earth and what is
between them in vain. That is the opinion of the disbelievers, so woe to the disbelievers
because they will go to hell. Shall We treat those who believe and do good, the same as
people?

people who do mischief on earth? Or should We regard those who are pious with evil
people?” (Surah Sad: 27-28)

Therefore, Allah SWT forbids the attitude of destroying nature and recommends
protecting it. People who take care of nature are declared by Allah as people who will
get mercy because of the good they do. Allah says: " And do not do mischief on the earth
after (created) well. Pray to Him with fear and hope. Verily, the mercy of Allah is near to
those who do good ." (Surat al-A'raf: 56)

Allah SWT also emphasized that the damage to nature, both on land and in the sea, is
the result of human actions that exploit nature excessively without wanting to maintain
and protect it. " It has been seen that corruption on land and at sea is caused by the deeds
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of human hands; Allah wants them to feel some of the (results of) their actions, so that
they return to the right path .” (Surat Ar-Rum: 41). In Surah Al-Baqgarah verse 205 Allah
also forbids destroying nature by cutting down plants, destroying trees in the forest
which also results in the extinction of animal habitats as He says: " And when he turns
away (from you), he trying to do mischief in the earth, and destroying crops and livestock,
while Allah does not like corruption” (Surah Al-Baqgarah: 205).

Prophet Muhammad SAW in several of his hadiths forbids his followers to take
actions that can pollute the environment. The command was shown by the Prophet by
his prohibition against people who litter and pollute water. In a hadith narrated by
Muslim from Abu Hurairah Rasulullah SAW said: " Stay away from the two actions that
bring curses!, the friends asked, "What are the two actions that bring curses?" The Prophet
replied, "people who defecate in public roads or in human shelters" (HR.Muslim). In
another hadith Rasulullah SAW said: " Stay away from you urinating in calm water that
does not flow and then bathe in it ." (Narrated by Bukhari and Muslim).

The two hadiths above, if we expand our understanding, contain a message of
prohibition from the Prophet SAW to humans not to take actions that can pollute the
environment. Environmental pollution can be done by humans by littering, disposing
of waste improperly and destroying the comfort of public facilities. The Prophet also
forbade humans to pollute water, because water is a source of human life that must be
maintained so that it can continue to be used for human survival. The attitude of not
taking care of the environment, polluting water by throwing dirt and garbage, throwing
household and industrial waste into water sources was declared by the Prophet as an
accursed behavior.

On the other hand, attitudes that protect the environment by living clean, healthy, and
caring for the environment are given a great reward and are recorded as goodness
in Islam. People who always preserve nature by planting trees or plants that can provide
benefits to humans are considered equal to alms. The Prophet SAW said: " There is no
Muslim who grows plants or cultivates crops, then the fruit is eaten by birds or livestock,
except that what he eats will be worth charity for him " (HR. Bukhari).

The behavior of protecting and preserving nature as the example of the Prophet, is
also a behavior that is practiced by the Companions. One example is what was done by
a friend of Abu Bakr. On one occasion when Caliph Abu Bakr gave a message to the
Muslim troops to be sent to Syria, he said: " And do not cut down date palm trees and
burn them. Do not cut livestock or cut down trees that bear fruit. Do not destroy the place
of worship. Do not kill children, old people and women " (HR. Ahmad).

The teachings and values of Islam regarding the importance of protecting the
environment and preserving the universe as above show us that environmental
problems are not only human issues but also the commandments of Allah SWT and the
Messenger of Allah to mankind tobe implemented in utilizing and managing
nature. When humans carry out thecommands of Islamic law regarding the
environment and its preservation, then by itself he has performed worship and devotion
to the Creator. This perspective is called e- cotheology , namely religious teachings or
demands about how humans treat nature. There are two main things that become
important discussions in ecotheology, namely the formulation and efforts to introduce
what is called Islamic perennial wisdom about the natural order, religious significance,
and its close relationship with every phase of human life and develop ecological
awareness with a theological perspective.
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C. Environmental Education in Islamic Educational Institutions
Education has an important task in overcoming environmental problems because
in education there is a process of knowledge transfer, inculcation of values and the
formation of attitudes and skills needed to live a meaningful life for students. The
problem of good use of nature, prevention of natural damage and
its conservation efforts will run effectively if the community has good knowledge and
understanding of nature. Likewise, how to behave towards nature so that it remains
sustainable and does not cause damage can only be done by building and developing an
affectionate attitude towards nature in a good and appropriate way. All of this can
be done through a continuous education process.
For Islamic educational institutions, the role mentioned above can even be carried out
intwoways, namely the role of disseminator of religious messages by
building public awareness about environmental issues with a religious approach
(ecotheology) and the role of forming knowledge, attitudes and skills through
education itself. Therefore, for Islamic educational institutions, both from the Ibtidaiyah
madrasa level to Islamic religious colleges , including Islamic boarding schools, they can
take on the role and carry out their duties.
This task is in the learning process it manages.In some Islamic educational
institutions this role has actually begun to be carried out, (Pudjiastuti et al. 2021), but
the scale is still sporadic and has not become an integral part of the implementation of
learning in all Islamic educational institutions.
At the real policy level, education which aims to build environmental awareness has
been a government program through Environmental Education and environmental-
based school programs.However, in its development, these programs are less
sustainable and receive less serious attention from all parties, both by the government
itself and education stakeholders . Whereas understanding of global environmental
issues and the internalization of values in building environmental awareness must
always be instilled, and the process of building environmental awareness can once
again be done through education. (Karmini, Wiana, and Sukarma 2019). To realize this,
the government in Indonesia has included environmental educationin school
management policies, from elementary school to tertiary level with the Adiwiyata
school program. (Anon 2014)
The purpose of the Adiwiyata Program is to create good conditions for schools to
become places of learning and awareness for school residents (teachers, students and
other workers), so that in the future the school community can take responsibility for
efforts to save the environment and sustainable development. The Adiwiyata program
is developed based on norms in the nature of life which include: togetherness,
openness, equality, honesty, justice, and the preservation of the function of the
environment and natural resources.
According to Yossa Istiadi (2015) there are four aspects that schools must pay attention
to to be managed carefully and correctly when developing the Adiwiyata Program,
namely; Policies, Curriculum, Activities, and Infrastructure. So that in a planned manner
the management of these aspects must be directed at the indicators that have been set
in the Adiwiyata program. by The details of these four aspects are as follows:

1) School Policy Concerned and Cultured Environment,

2) Environment Based Curriculum,

3) Participatory Based Activities, and

4) Environmentally Friendly Supporting Facilities and Infrastructure.
Thus environmental education programs in schools can be carried out notonly by
including environmental education curricula in learning subjects but also by creating
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school programs that allow the development of understanding and the formation of an
attitude of caring for the environment. This includes the creation of an
atmosphere, open space planningand the use of environmentally friendly
infrastructure. Everything becomes a single unit and is integrated in the overall school-
based management. All of this is doneso that the objectives of environmental
education can run well and the formation of attitudesand awareness about the
importance of the environment can be easily internalized withinthe
students themselves and personally .

The objectives of environmental education can be broken down into six
groups, namely:

1) Awareness, namely giving encouragement to each individual to gain awareness
and sensitivity to the environment and its problems.

2) Knowledge, which helps each individual to gain various experiences and basic
understanding of the environment and its problems.

3) Attitude, which is helping each individual to acquire a set of values and the
ability to make the right choice, as well as developing a feeling of being
sensitive to the environment and providing motivation to participate actively in
environmental improvement and protection.

4) Skills, namely helping each individual to acquire skills in identifying and solving
environmental problems.

5) Participation, namely providing motivation to each individual to participate
actively in solving environmental problems.

6) Evaluation, which is to encourage each individual to have the ability to evaluate
environmental knowledge in terms of ecological, social, economic, political, and
educational factors. (Yossa Istiadi, 2015).

To achieve the objectives of environmental education as mentioned
above, prerequisites and conditions are required that must be met. Schools that
implement environmental education must try to meet all the prerequisites and
conditions. There are several important aspects that must be met in order to realize a
school that has a cultured environment, namely:

1) School location easily accessible, safe, not too close to the center of the
crowd, j alanraya, and landfills. The school stands on stable land and has a large area of
land.

2) Theschool has enough space as a school green belt, enough places to study,
exercise, play, and rest.

3) Sufficient classrooms and other school support rooms. These spaces are endeavored
to have good air circulation and are "healthy" for school activities .

4) Schools have hygiene and health facilities that are proportional to the number of
school residents, both students, teachers, and all school staff. 5) Have a good drainage
system and safe disposal of liquid and solid waste

6) There are plants and hard plants around the school environment, so that it looks
beautiful and supports the health of the entire school complex. (Yossa Istiadi, 2015).
Taking into account the objectives and prerequisites of environmental education as
above, the authors recommend that environmental education can be carried out with at
least three strategies. Each of these strategies in implementation can be carried out in
an integrated manner, but can also be carried out separately. However, an integrated
system will be better and more optimal in order to achieve the goals of environmental
education. The three strategies are:

1. Making environmental education as one of the subjects or subjects taught and
becoming part of the educational curriculum that must be followed and taken
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by students. By making environmental education a stand- alone subject, the
scope of material and time provided will be wider and deeper. With a broader
and deeper material, it is hoped that the process of building awareness about
the importance of the environment, understanding of environmental problems
and efforts to preserve the environment can be implemented properly by
students in everyday life .

2. Implementation of environmental education by integrating materials
on environmental issues in all subjects or courses. This method is done by
inserting environmental issues in the learning materials or at least linking the
existing materials with environmental issues. For example, when a teacher
teaches English subjects, he or she can choose environmental themes as
reading texts so that students learn English as well as gain knowledge about
environmental issues. When the teacher teaches religious subjects, the
teacher can raise themes about social piety, among which social piety
is preserving nature and protecting it from damage. Thus the content
of environmental education can be done by integrating religious values
in learning to build environmental awareness. This is as has been donein
several studies that take the topic of Ecotheological concepts. (Kholis and
Karimah 2017).

3. The third strategy is to create a school atmosphere that reflects the charm of a
beautiful, green and environmentally friendly environment. Not only the
beautiful physical environment but also creating a green living culture or
environmentally  friendly lifestyle, for example, energy efficient
building layout, saving water and electrical energy use, using tools made from
natural materials so that they are environmentally friendly, and so on. . Several
studies and research have been conducted to see the implementation and
effectiveness of this strategy, including those carried out by Sumarni (Sumarmi
2008), also by Mulyana, (Mulyana 2009) and research conducted by Indahri
(Indahri 2020).

D. Conclution

Those are some strategies that can be done in environmental education, of course there
are many other ways and strategies that can be done in the education process. What is
no less important than all of this is the political will from policy makers in the field of
education to make environmental problems not only a development issue but also an
education issue. Without strong political will from policy makers, all recommendations
for ways and strategies in environmental education will be meaningless.
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Abstract
Islam as a religion that puts reason in a very respectable position, so that Islam
encourages its people to always use their minds. With reason, humans have
diversification from other God's creatures. By reason, humans have also reached a
high culture and civilization. Therefore humans are referred as civilized and civilized
beings. Thus, it is true that Islam is a religion that upholds culture and civilization.
Therefore it is not surprising that Muslims have reached the golden age by being in the
top position in civilization and culture. Even the classical era been a historical witness
of the existence of Muslims as the most advanced people in the field of culture and
civilization on earth.
Keywords: Islam, Culture, and Islamic Culture
A. Introduction

Allah has created man by giving him a gift that has never been given to any
other creature. Therefore, humans are creatures of Allah, created in the world as
caliphs. Humans are born, live and develop in the world, so they are also called worldly
beings. As worldly beings, of course, we struggle and wrestle with the world, against all
aspects, problems and challenges, by using their mind and power and using all their
abilities, both creative, taste and intention. This shows that human relations with the
world are not always manifested in a passive attitude, surrender and adapting to the
demands of their environment. However, it must be manifested in an active attitude,
utilizing the environment for the benefit of life and living. From this active relationship
grows culture. It is through this culture that the existence of an entity, society or nation
can be recognized.

B. Culture and Islam
1. Culture

In* anthropological literature, there are three terms that can be meaningful with
culture. The term culture comes from Latin, namely from the word culture (verb cob,
colere). The meaning of culture is to maintain, work, or manage. Then, culture is
defined as the power and human activities to manage and change nature. The second
term is civilization. Civilization comes from the Latin word, namely civitas which means
citizens (civitas = city-state or citizenship). explains that civilization is associated with a
more progressive and more refined urban life. In Indonesian, civilization is considered
commensurate with the word culture.” Related to culture, the meaning and review of
the meanings contained in the term culture are widely studied by experts. The
definition of culture according to Koentjaraningrat is the whole of the behavior and
results of human behavior that is ordered by a code of conduct that must be obtained

Tadjab, et al., Dimensions of Islamic Studies, (Surabaya: Karya Aditama, 1999), p. 306.
Z|bid,Dimensions of Islamic Studies,... p. 306, and Dedi Supriyadi, History of Islamic
Civilization. ( Bandung: Faithful Library. 2008). h. 16.
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by learning and all of which are structured in people's lives.? Related to culture, the
meaning and review of the meanings contained in the term culture are widely studied
by experts. The definition of culture according to Koentjaraningrat is the whole of the
behavior and results of human behavior that is ordered by a code of conduct that must
be obtained by learning and all of which are structured in people's lives.* Meanwhile, S.
Takdir Alisjahbana argues that culture is "a manifestation of a way of thinking.

A broader understanding was put forward by Ki Sarmidi Mangunkaro, who stated
that culture is everything that is the result of the work of the human soul in the
broadest sense. It is said to be broader, because the work of the human soul includes
inspection work (thoughts, creativity), taste (feeling), intention (will), intuition,
imagination and other human spiritual faculties. It's just that in this definition more
emphasis is placed on the work of the human soul, and the function of the human body
(physical) has not been confirmed in the context of creating this culture. Whereas the
totality of human beings includes both physical and spiritual (soul), or material
substance and spiritual substance in a balanced way, and each has a role in the creation
of culture. Meanwhile, in the Oxford Advanced Learner's Dictionary of Current English,
it is explained that the word culture means culture which has various meanings.

Based on some of the definitions of culture above, it can be understood that culture
is development based on human strength, both the development of the soul, mind, and
spirit through practice and experience; tangible evidence of intellectual development,
such as art and knowledge; or intellectual development among people's cultures; that
culture is all arts, beliefs of social institutions, such as the characteristics of society,
ethnicity, and so on; cultivate agriculture to the level of bacterial biology technology. In
the writings of Jaih Mubarok, the definition of culture among the best as made by EB
Taylor that culture is a complex whole which includes knowledge, belief, art, morals,
law, customs, and other capabilities and habits acquired by humans as part of society
(that complex whole which includes knowledge, belief, art, morals, laws, custom and
any other capabilities and habits acquired by man as a member of society). Briefly and
simply, as is generally understood, culture is "all the works, tastes, and creations of the
community. Community works produce technology and material culture (material
culture) needed by humans to control the natural surroundings, so that their strengths
and results can be used for the needs of the community. A feeling that includes the
human soul, embodies all social norms and values that are necessary to regulate social
problems in a broad sense Religion, ideology, mysticism, and the arts which are the
result of the exile of the human soul who lives as a member of society, including Based
on the description above, Muhaimin, et al explained that there are several things that
should be underlined from these definitions, namely:

a) Culture is manmade or human creations;

b) The material for culture is nature, both natural materials that exist in humans

and natural materials that exist outside of humans;

c) Whatis used as a tool for creating culture is the human body and soul. Included
in the soul are: check (thought, creativity), taste (feeling), intention (will),
intuition, imagination and part of the mind.

d) other human spiritual parts;

*Tadjab, et al., Dimensions of Islamic Studies... p.306

* Parsudi Suparlan, Foreword in Roland Robertson, Religion in Sociological Analysis and
Interpretation, (Jakarta: Rajawali Press, 1988).

5 AS. Hornby, Oxford Advanced Learner's Dictionary of Current English. Oxford University
Press, Great Britain, 1974., p., 80
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e) The scope of culture includes; all aspects of human life (spiritual life) and
livelihood (physical life);

f) Broadly speaking, culture can be distinguished into immaterial culture and
material culture;

g) The purpose of culture is for the perfection and welfare of human beings, both
as individuals and society, or individuals and society at the same time.

h) Culture is the answer to the challenges, demands and impulses within the
human self and from the extra human self; and h. Culture can be inherited and
inherited through the process of education and culture.

The culture of every nation or society consists of large elements and small elements
which are part of a need that cannot be separated. The elements of culture in
Malinowski's view as quoted by Koko Abdul Kodir are:

a. Norm system;

b. Economic organization;

c. Educational tools and institutions or officers; and
d. Power organization.®

Furthermore, Koko Abdul Kodir explained that these cultural elements can be
further elaborated into smaller elements. Ralph Linton mentions it as a cultural activity.
For example, cultural universal search for economic life, including agricultural activities,
livestock, production systems, and distribution systems. Agricultural cultural activities
can be reduced to a smaller element called the trait complex, as in agriculture, for
example, which includes elements of irrigation, a land management system using
plows and a land ownership system.

Culture is the result of the work, methods, and ideals of society that have

elements of level and use. In principle, culture functions as long as members of society
accept it as a guide to appropriate behavior. In protecting himself, humans create rules
which are essentially instructions on how to act and apply in social life. Humans always
create habits for themselves.
These habits are made into regular habits by someone, then used as the basis for
relationships between certain people so that these behaviors or actions can be
regulated and give rise to norms or rules. The rules that arise from the community
according to their needs at a time are called customs. Customs that have legal
consequences are called customary law. In this regard, Koentjaraningrat suggests that
there are three (3) forms of culture, namely: a. The form of culture as a complex; b. The
form of culture as a complex of patterned behavior activities of humans in society; and
c. The form of culture as objects made by humans.’

In another explanation, Koentjaraningrat also mentions three forms of culture,
namely:

a) ideal form, namely the form of culture as a complex of ideas, ideas, values,
norms, rules, and so on.

b) form of behavior, namely the form of culture as a complex of patterned
behavior activities of humans in society, and

c) the form of objects, namely the form of culture as objects of work.®
Regarding the content or scope of culture, it is very broad, covering all aspects

¢ Koko Abdul Kodir. Methodology of Islamic Studies,... p. 81
"Tadjab et al, Dimensions of Islamic Studies,...p.,307
® Dedi Supriyadi, History of Islamic Civilization... p. 18
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of human life (spiritual life) and human life (physical life). It's just that there are experts
who include religion as one of the contents of culture. This is of course a separate issue
that needs to be discussed.’

In this context, culture and civilization are often considered the same thing, but
they are different. If culture is a form of expression about the deep spirit of a society,
the manifestations of its mechanical and technological progress are more related to
civilization. If culture is more reflected in art, literature, religion (religion), and morals,
then civilization is more reflected in politics, economics, and technology.*

2. Islam

Understanding Islam in the opinion of Rosihan Anwar, et al can be dissected
from two aspects, namely the linguistic aspect and the terminology aspect. In terms of
language, Islam comes from Arabic, namely from the word salima which means safe,
peaceful and peaceful. From the word salima then it is changed to the form aslama
which means surrender to enter peace. Therefore, people who surrender, obey, and
obey Allah SWT. called Muslims.

From this description, it can be concluded that the word Islam in terms of
language implies obedience, submission, obedience, and submission to Allah SWT. in
an effort to find safety and happiness in life in this world and the hereafter. This is done
by self-awareness and volition, not coercion or pretending, but as a call from his nature
as a creature who from the womb has declared obedience and submission to Allah.™
As for the meaning of Islam in terms of terms, many experts define it. Harun Nasution
said that Islam according to the term (Islam as a religion) is a religion whose teachings
were revealed by God to human society through the Prophet Muhammad SAW. As an
Islamic Apostle, in essence, he brings teachings that are not only familiar with one
aspect, but also recognize various aspects of human life.™

Meanwhile, Maulana Muhammad Ali said that Islam is a religion of peace and its
two main teachings, namely the oneness of Allah and the unity or brotherhood of
mankind, are clear evidence that Islam is in harmony with its name. Islam is not only
said to be the religion of all the Prophets of Allah, as stated in the Qur'an, but also to
everything that is unconsciously fully subject to Allah's laws.

If we examine the sources of Islamic literature written by scholars or scholars,
we will find that the teachings of Islam have distinctive characteristics, which are
different from the teachings of other religions. Ali Anwar Yusuf mentioned that the
characteristics of Islamic teachings.*

a) Comprehensive
Even though Muslims are of different nationalities and ethnic groups, in the
face of general principles, Muslims unite to practice these principles.

b) Moderate

Islam fills the middle way, the path that balanced, not heavy to the right to

emphasize the mental (spiritual) and not heavy to the left to emphasize the

material (physical). This is what is termed the wasathiyah theory, which is to
harmonize between reality and facts with ideals and ideals.
¢) Dynamic

%Tadjab, et al., Dimensions of Islamic Studies... p. 308

%Dedi Supriyadi, History of Islamic Civilization... p. 18

“Rosihon Anwar, et al., Introduction to Islamic Studies., Bandung: Faithful Library., 2014.,
p13

2Harun Nasution, Islam Seen from Various Aspects, Ul Press, Jakarta, 1985, p.24

BRosihon Anwar, et al, Rosihon Anwar, et al., Introduction to Islamic Studies....P. 145-146
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Islamic teachings have the ability to move and develop. have the power of life,
can shape themselves in accordance with the development and progress of
Islamic teachings scattered from external and internal sources, namely Islam
which provides a number of positive laws that can be used for all times and
places.
d) Universal
The teachings of Islam are not addressed to a particular group or nation, but as
rahmatan lil 'alamin, in accordance with the mission carried out by the Prophet
Muhammad. The teachings of Islam were revealed to be used as a guide for all
human life to achieve happiness in this world and in the hereafter. Therefore.
Islamic law is universal, for all mankind on earth and can be enforced in every
nation and country.
e) Elastic and flexible
Islamic teachings contain disciplines that are imposed on each individual.
Discipline must be fulfilled and people who violate it will sin. Even though the
path is already stretched. in certain circumstances there is leniency (rukhshah).
This leniency shows that Islamic teachings are elastic, flexible, and humane.
Likewise, the existence of giyas, ijtihad, istihsan, and maslahah mursalah, is
one way out of the narrowness.
f) Not burdensome
The teachings of Islam never burden a person to the extent of his ability
because Islam has a mission as a mercy for humans. Islam came to liberate man
from everything that burdens him.
g) Graduation (gradually)
Islamic teachings are given to humans psychologically according to their own
nature. If these teachings are revealed all at once, it is very difficult for humans
to implement them. Therefore, Allah revealed the teachings of Islam gradually,
so that humans carry it out as well as possible. In accordance with human
nature Islamic teachings are in accordance with human nature, in the sense that
it is in accordance with the essential and original character possessed by
humans. Therefore. Islamic teachings that are in accordance with human
nature provide definite information about the original and essential beliefs that
exist in humans. That is, the initial conditions of human creation have the
potential to always know and tend to the truth, which in the Qur'an is called
hanif.
h) Philosophical arguments
Islamic teachings are argumentative teachings; it is not enough to determine
matters by relying on straightforward doctrine and strict instructions. As well
as. it is not enough to just have a dialogue with the heart and feelings and rely
on them to be the basis for guidance. However, they must be able to follow and
master all issues accompanied by strong reasons and accurate arguments.™
C. Islamic culture
Islamic culture in the opinion of Sidi Gazalba is "a way of thinking and a way of feeling
tagwa that expresses itself in all aspects of the life of a group of people who make up
society", or can be interpreted as "a way of living taqwa". The way of life of taqwa is to
follow the path of the Shari'a, carry out orders and stop prohibitions. Shari'a
binds/attributes Muslims to certain principles outlined by the Qur'an and as

YAli Anwar Yusuf, Islamic Studies for Higher Education, Bandung: Setia Pustaka, 2003.p,
36-38
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sunnah/hadith (naqgal). Therefore reason in its activities of regulating life refers to naqal,
in other words the movement or cultural activity is indeed from the mind, but the
principle of that movement or the principle held by reason in its activities is from naqal.
From the principles determined and outlined by the naqgal then it is to determine how
to implement it. Therefore, what is human work in Islamic culture is a dynamic way of
implementation, while the principles are from Allah and are permanent.™

The basic values (root values) of those principles are outlined by the Shari'a,
there are good values (mandatory); half good value (sunnat); neutral values, namely
neither good nor bad (jaiz/mubah); there is a half bad score (makruh); and there is also
a bad value (haram). The way of implementing these principles is thought out by ijtihad
(its instrumental value) and done by hand, while the will to do it is emitted by taqwa.
However, we must be able to position them proportionally, which ones are root values
and which ones are instrumental values. Because sometimes there is something that
seems to be a way of implementation, but which is actually a basic value. Endang
Saifuddin Ansari categorizes Muslim culture into two parts, namely:

1. Islamic Muslim culture, namely the culture of Muslim cultural works
committed to Islam; and

2. Muslim culture that is not Islamic, namely Muslim culture that is not
committed to Islam. Muslims who are committed to al-Islam are Muslims who believe
(live), learn, practice, and preach Islam, and are patient in Islam.

However, Endang Saifuddin Ansari also questioned about. "Is it possible to
create a culture that is one hundred percent Islamic in this world"? In this case he has
explained that culture is the work of humans, whereas in this world no one (except the
Apostle) is perfect. Because it is impossible to expect something perfect from
something that is not one hundred percent perfect. Achieving perfection is an ideal
human goal, but not a human task. The task of man is not to reach perfection, but to
move, strive and try his best to achieve it. Therefore, the value of Muslim culture is not
absolute, bound by space and time, open to revision, correction and reevaluation. Every
Muslim has the right to improvise (do something) in cultivating nature and in Islamizing
culture according to the demands of nature and his era, each of which can be different
from the other. If Muslim culture has been standardized, whose absolute value is
equated with al-Islam, there will be cultural stagnation which in turn will become
useless antiques, and creativity will stop.™

By paying attention to the opinion of Endang Saifuddin Ansari, namely that
there is an Islamic Muslim culture (committed to al-Islam), and there is an un-Islamic
Muslim culture (not committed to al-Islam), this results in forcing us to re-select the
work (culture) of Muslims in its golden age. If the fruit/product comes from a Muslim
who is not committed to al-Islam, then it must be removed from Islamic culture and
civilization. Furthermore, Clemmer stated that there is a revitalization in culture, which
aims to construct a culture that is more able to satisfy the actors of that culture. The
revitalization occurred because of the resistance between efforts to maintain a culture
that had been considered established and efforts to adopt cultural change. So, it can be
said that the construction of Islamic culture implies the existence of cultural products
produced by the thoughts and actions of its adherents in the process of producing
religious culture. In a state of strong influence on the value system system that exists in
the culture of the community concerned (Muslims), the value systems of their culture
are manifested in sacred symbols whose meaning comes from the teachings of the

15 Tadjab, et al., Dimensions of Islamic Studies... p.312
16 Tadjab, et al., Dimensions of Islamic Studies... p. 31

36| PROCEEDING 10 TH METRO INTERNATIONAL CONFERENCE ISLAMIC STUDIES ( MICIS)
POST GRADUATE IAIN METRO LAMPUNG
ISBN :978-623-95339-2-2



Abdul Mujib and Yuyun Yunita Culturein Islam...

Islamic religion which is the frame of reference.

Structurally-functionally, religion serves human needs to seek truth, overcome,

and neutralize various bad things in their lives. By referring to Islam as a cultural
system, it is clear that the Islamic cultural system was created in relation to the process
of social reproduction. From here, the study of Islam as a cultural system has the
assumption that Islamic symbols — as materials of Islamic culture in their capacity as a
religion — are influenced by reality, through appropriate human actions in shaping
reality. Thus, Islam can also be the core of the value system system that exists in the
culture of the community concerned as a driver, driver, and controller for the actions of
members of the community to continue to run in accordance with the cultural values
included in the teachings of Islam.
Islamic culture has 3 (three) components, namely: its value system; knowledge system;
and symbol system. And we don't need to talk about whether Islamic culture is Islamic
or not, because this is no longer a question of culture. In the sense that culture is Islamic
or not, is outside the authority or outside the culture itself, because it means we return
to things that are normative.”

The characteristics of Islamic culture (Muslim) according to Nourouzzaman

Shiddigi's opinion are: a. Breathing monotheism, because God is the main teaching of
Islam; b. The fruit of thought and processing is intended to improve the welfare and
happiness of mankind. Because Islam was revealed and the Prophet SAW was sent is to
bring mercy to the universe. In addition, humans are made as vicegerents of Allah on
earth with the task of maintaining the beauty of Allah's creation. Because that's a
cultural product that leads to disaster and destruction, clearly does not include a culture
that is characterized by Islam.
After putting forward some of the views of experts or the characteristics of Islamic
(Muslim) culture, in the view of Muhaimin et al., there is one thing that they agree on,
namely that the development of culture - according to the view of Islam is not value
free, but rather value-bound (bound by value). The attachment to these values is not
only limited to the area of human values, but also penetrates the divine value as the
center of value, namely faith in God, and this faith will color all aspects of life or affect
other values.

D. Islam Encourages Culture

In the previous description, it has been explained that the revealed religion is not a
culture, because it is not a human product, but from God Almighty (Allah) who has sent
revelations to His messengers, to be spread to mankind. Islam is a divine religion
(religion of revelation), so it does not include culture. However, Islam has encouraged
its adherents to create a culture with various aspects. This encouragement can be
studied from its basic teachings as follows:

a) Islam respects human reason, puts human mind in an honorable place and
commands humans to use their minds to examine and think about the state of
nature, in addition to dhikr to Allah the Creator. This can be understood from His
word in Q.S. Ali Imran verses 190-191.

b) Islam obliges each of its adherents, both male and female, to seek and seek
knowledge, as can be understood from the word of Allah Q.S. Al-Mujadilah verse
11. And the hadith of the Prophet SAW. "Seeking knowledge is obligatory for every
Muslim", as well as the hadith of the Prophet SAW.: "Seek knowledge even in
China".

7 Tadjab, et al., Dimensions of Islamic Studies... p. 310
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c) Islam forbids blind taqlid people, to accept something without being examined
first, even from parents and ancestors. As Allah says in Q.S. al-isra' verse 36.

d) Islam also encourages and encourages its adherents to always explore new things
or procure things that do not yet exist, pioneering unexplored paths and making
initiatives in worldly matters that benefit society. This can be understood from the
envy of Allah in Q.S. Alam Nasyrah verses 7-8, and the hadith of the Prophet SAW.:
"Whoever takes the initiative (starts a worldly way) is good, then for him the
reward is as much as the reward for the person who immediately implements it
until the Day of Resurrection.

e) Islam also commands its adherents to seek Allah's pleasure in all the blessings it
has received and orders them to exercise their rights over the world in religious
leadership and regulations. As Allah says in Q.S. al-Qashash verse 77.

f) Islam also encourages its adherents to leave their hometowns, travel to other
regions/countries to establish friendship (communication) with other nations or
groups, exchange ideas, knowledge and views. As can be understood from the
word of Allah in Q.S. Al-Hajj: verse 46.

g) Islam also commands its adherents to check and accept the truth from where and
whoever it comes from, with a note that they must go through a selection process,
so that they can find ideas, ideas, theories or views that are in accordance with His
instructions. As can be understood from His word in Q.S. al Zumar verses 17-18.

Actually, there are still many teachings of Allah and His messengers that talk about this
issue, but from the seven points it can be understood that the teachings of Islam really
encourage its adherents and or instruct them to create culture in various aspects.
E. Conclusion

Islam, with its teachings that place the human mind in an honorable place, has
proven how human when using their minds properly and correctly, humans are able to
achieve progress, be it progress in the field of civilization or progress in the field of
culture. Likewise, by using their minds, humans have been able to create high science
and technology that can make humans into truly advanced creatures. And able to rule
the world and even be able to set foot on the Moon.
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Abstract

This study aims to describe the efforts made by teachers in fulfilling the rights and
prevention of Violence toward children through child-friendly education in Madrasah
Ibtidaiyah. This research is qualitative descriptive research, and the research subjects
are teachers/heads of Madrasah Ibtidaiyah located in Lampung Province (Metro, East
Lampung, Pringsewu, and Tanggamus). The data collection methods used, namely
interviews, observations and documentation, and literature studies. Based on the
results of research efforts made by teachers in fulfilling the rights and prevention of
Violence toward children through child-friendly education, among others 1) providing
protection, non-discrimination, without Violence, selection of teaching materials and
child-friendly infrastructure, child-friendly reading garden, getting used to Islamic
discipline and behavior, 2) providing consultation rooms, counseling guidance to
parents and students, tutoring (online and offline), 3) doing fun activities,
compassionate, creating a conducive, safe and comfortable environment, 4) providing
facilities that ensure the safety of learners, attention, and a comfortable environment
to learners, 5) socializing, opening communication spaces, educating the dangers of
Violence toward children, 6) providing good example and prohibiting learners from
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doing things that are bad, 7) supervision, mentoring, Closely monitor learners while in
the madrassa, 8) create regulations that guarantee the rights and safety of learners
both physical and psychological, 9) attach posters about child-friendly education so
that it can be read by teachers, parents, learners and the community, and 10) Give a
admonition to teachers who commit acts of Violence toward students. The
implementation of child-friendly learning in madrasas during the covid-19 pandemic
has been carried out well online, offline, and a home visit.

Keywords: Child-Friendly Schools, Madrasah, Rights, and Violence

A. Introduction

As one of the educational institutions, the school/Madrasah is a second home
for learners to learn and interact with their friends. To be able to grow and develop
themselves well. Another speaking reality, based on the results of research from
Lokadata (2020), shows KPAI data, there are 17 cases of Violence in schools with the
number of victims reaching 89 children, 55 girls, and 34 boys. Based on the 17 cases, the
perpetrators were teachers 88% and 22% were principals. Furthermore, 64.7% of sexual
assault cases occurred at the elementary/Ml level, 23.53% at the junior level, and 11.77%
at the high school level (Apriadi, 2020). If we reflect on this research, the number of
Violence occurring in elementary / Madrasah Ibtidaiyah children is still very high. The
implementation of child-friendly education at the elementary education level cannot
delay anymore so that children's rights can fulfill and Violence toward them minimized.

If some of the cases above are left, The result from various violent issues toward
children, including decreased academic achievement, causing suspicion and fear of
those around him, antisocial, causing resentment, misguided association, and giving
rise to various other negative attitudes. Therefore, there must be defensive efforts
through cooperation between parents, teachers/principals, communities to protect
children from Violence by organizing child-friendly education. Previous research results
show that child-friendly education makes learning activities more meaningful while also
forming quality individuals (growing integrated with the values that have been learned).
Furthermore, the atmosphere in the classroom becomes open, the absence of prejudice
to children, seeing the characteristics of students, and giving freedom to choose various
activities/games as they wish. The results of kristanto (2012) and Senowarsito, et al.,
the results of research kristanto (2012) that from an early age, children need to be given
the opportunity to students to be active, express their opinions, many, during learning
activities in and out of the classroom to form their personality (Kristanto et al., 2012),
((Senowarsito & Ulumuddin, 2012). In addition, according to psychologists, children
must not only learn to remember but also do more high-level thinking to form
awareness of both self and the environment (Desmita, 2010). Child-friendly learning
must be directed, developed, and able to become a medium for the child's development
as a whole according to the age level of both attitude, skills, and intelligence.

This research explores the implementation of Child-Friendly Schools in
Madrasah Ibtidaiyah, located in Lampung Province, because some Madrasah
teachersfheads do not understand Child-Friendly Schools (CFS). The results of
interviews with several Madrasah Ibtidaiyah teachers in Lampung Province indicate that
some of them do not understand Child-Friendly Schools. However, some already
understand but still have difficulty in implementing it, such as the tendency of students
who are less active and still low creativity of teachers, so they have to ask for the help of
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tutors from outside Madrasah (Candra Arliyoga, Agus, 2021), (Dwi Haryadi, Riduan,
2021).

In addition, more intensive prevention efforts are needed through families,
schools, and communities. Every area in Lampung Province, both Regency, and City,
must increase its status to Regency / Child-Friendly City (CFC). Based on data obtained
by researchers from 15 new regencies/cities, seven of which have received CFC predict,
namely, Bandar Lampung City, East Lampung Regency, South Lampung Regency,
Metro City, Way Kanan, Central Lampung, and Pringsewu. According to Chusnia, one of
the anticipations of Violence toward children is to increase public space. The absence of
public space, causing potential Violence toward children, will continue to arise and
show an increase (Yasland, 2020). So far, the socialization provided by the social
services department to the community through seminars, symposiums, and other
activities has not been proven effective in suppressing violence toward children. The
implementation of child-friendly education is intended to fulfill the rights and protect
students by creating a conducive environment (safe, comfortable, non-discrimination),
clean and healthy by maintaining the environment. So, The children can develop their
interests, talents, and abilities to be responsible, tolerant, respectful, cooperative, and
peaceful.

B. DISCUSSION
1. Child-Friendly Schools

Child-friendly education is defined as "non-violence education to make children
strong and non-violent individuals and make parents have the sensitivity and need to
submit and realize child-friendly education starting from the smallest unit in society.
Indicators of child-friendly education include security, welfare, freedom, and identity
(Fitriani & Gelang, 2020). The Convention on the Rights of Child-Friendly Education is
formulated into 3P (Provision, Protection, and Participation) described as follows in
figure 1 below:

Figure 1. Child-Friendly Education Formulation (Widodo, 2014)

Provition is the availability of children's needs, sucs as love, food,
health, education and recreation

Protection of childreen from threats, discrimination, punishment, misre
treating, and any form of abuse and improper policies

— Participation is the righ of the child to act, to be part of decision-making

Child-Friendly Education

The concept of child-friendly education refers to "Minister of Women
Empowerment and Child Protection Regulation No. 12 of 2011 on Child-Friendly City
(CFQ) indicators that every child gets access to quality education and training without
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discrimination". Referring to the minister's regulations indicates what can obtain access
to children's education in Madrasah and home. Home as the basis of civilization plays a
significant role in the environment's child-friendly learning process (Fitriani & Gelang,
2020). Furthermore, child-friendly education can also be defined as education that
prioritizes humanistic learning activities, creating a comfortable and meaningful
learning situation/condition by focusing on learners' interests, talents, and growth and
development (Fitriani & Gelang, 2020).

2. Child-Friendly Education In Schools / Child-Friendly Schools (CFS)

Child-friendly education is a plan implemented to realize a safe, clean, healthy,
caring, and cultured environment that ensures the fulfillment of rights and protects
children from acts of violence, discrimination, and improper treatment while children
are in Madrasah. It supports good participation in planning, making policies, learning
and monitoring. In addition, child-friendly Madrasah as a place to learn science and
technology that is done consciously provide guarantees and fulfill the rights of children
in every element of life in a scheduled and conscious manner (M. N. P. Rl, 2014) (Utami,
2017) (Tusriyanto & Yuliwulandana, 2020). Child-friendly schools are also defined as
formal, non-formal, and informal education units that can provide special rights for
children, including complaint mechanisms for handling cases in the education unit
(Azis, 2017).

Habituation of learning wherever possible becomes the "Adventure of a
lifetime" or "Journey of endless exploration," the hope is that learners' personality is
integrated with the values which implanted. Thus, "Learning" has meaning, and
forming a qualified person understands child-friendly education. Child-friendly
education is an open school, trying to apply learning that pays attention to
psychological and psychological development through habituation of learning
according to psychic and psychological conditions. (Kristanto et al., 2012). Dewey states
that all children learn from their experiences gained in their environment (Maiaweng,
2009). The implementation should be based on the environment where the child lives
as an instrument in performing actions to become a medium of growth and
development.

Implementation of Child-Friendly Schools (CFS) requires several components,
including the program implementation team and organizational structure/manager
coordinating every implementation of child-friendly school programs. Educators can
carry out child-friendly education based on the principle of 3P (Provision, Protection,
and Participation) during learning (Artadianti, Kiki & Subowo, 2019) (Prasetiawan,
2016). Teams with competence and high commitment are needed to implement CFS by
implementing a 3P approach to increase student participation, such as expressing,
questioning, answering, arguing, and even interrupting. CFS can be strengthening
children's character by changing the way of thinking from teaching to guiding parents
and friends of children and exemplifying good things.

Designing and developing child-friendly education should refer to several
principles, as follows: non-discrimination; the child's best interests of the child; survival,
survival, and development; respect for the views of children, sound management (K. P.
RI, 2015). The principles of CFS formation and development are described in figure 2
below:
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Figure 2 Principles of Shaping and Winning PRA

Principles of Shaping and Winning Child-Friendly Education
/

® non-discrimination

e the best interest of the child

e survival and childdevelopment
e respect for the child's views

® good management
o

Figure 3.2 are some principles that should be used as a benchmark in forming
and developing Child-Friendly Schools (CFS). The focus of education in Islam prioritizes
togetherness rather than disunity (Hasibuan & Rahmawati, 2019). Forms of child-
friendly education implementation, among others, through activities, get used to doing
good deeds, give a good example, respect others' opinions, and continually motivate
learners to keep learning. Furthermore, in making child-friendly education that can be
done at Madrasah Ibtidaiyah, several things that can be done, among others shown in
figure 3 below:

Figure 3 Creating Child-Friendly Education at Ml (Sukma et al., 2019)

policies against violence as well as preventive and
punitive measures for those who commit violence

— supervision of curriculum implemenntation

training to teachers and education personal

— prepare child-friendly facilities and infrastructure

Creating Child-Friendly
Education

cooperatin between schools, teachers, parents
communities and goverment

If all of them are carried out, learners will be able to learn more effectively in a
safe, comfortable atmosphere full of rewards and do not make them bored it makes
them challenged to accomplish more achievement.

3. Fulfillment of Rights and Prevention of Violence Toward Children

Children's rights are all basic needs that must be respected, protected, and
fulfilled so that the welfare and soul of the children are guaranteed and protected by
law. The rights of children as contained in the KHA can be classified as follows the right
of life, get protection, and do participation (Mahbub, 2020), (Fitriani & Gelang, 2020)
(Mudhafar Anzari, 2021).

Child abuse is all an act that inflicts misery or suffering physically, mentally,
sexually, psychologically, including neglect and poor treatment that threatens the
body's integrity and degrades the child's dignity (Permenag PP & PA Number 2 of 2010
on RAN PPKTA). Violence toward children can be divided into 3, physical, psychic, and
sexual (Mahbub, 2020). Mufidah (2013), Sugiyokanto (2014) methods of child abuse are
divided into physical, psychic, economic, sexual, occupational exploitation and forms of
child abuse, child commercial sexual exploitation, and trafficking. Terry E. Lawson in
Jalu and Harianti and Siregar (2014) violence toward children can be grouped into 4,
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namely emotional abuse, verbal abuse, physical abuse, sexual abuse (Fitriani & Gelang,

2020).

The adverse effects of child abuse can lead to the following behaviors:

a. The child will assume that hitting, pinching, or hurting others is the right thing to
do when angry.
Hitting can hurt a child's body.

c. Violence does not teach children how to change their bad behavior but makes
children feel afraid of parents, humiliated, and confused.

d. For children who seek attention by doing bad things, physical Violence committed
by parents will be the form of attention they desire.

e. Violence can cause children to become aggressive, grumpy, and disobedient
(Mahbub, 2019).

To prevent all forms of violence toward children, parents can fulfill their
children's rights, such as the right to life/survival, growth and development, protection,
and the right to participate. Various ways can be done, such as providing enough play
space, limiting children's activities to overdo it, and providing child-friendly education in
the family.

4. Learninginthe Covid 19 Pandemic

The covid 19 pandemic, various policies have been delivered by the government
of the Republic of Indonesia, including the enforcement of social distancing, physical
distancing, to the implementation of PSBB (Large Scale Social Restrictions). The new
policy of education has changed the learning activities previously carried out in
schools/classes to learning at home only and learning activities that were initially done
online learning (Herliandry et al.,, 2020) (Ratu et al., 2020) (Purwakarta, 2021).
Although, in the beginning, this policy was hard to implement by the community, over
time, they began to get used to living it even though the results felt less than optimal.

Online learning is the best solution today to prevent and reduce the spread of
the covid 19 virus, especially in Indonesia. However, it causes various problems for
teachers, parents, students, and educational institutions. According to Bilfagih, et al
(2015), online learning is done interactively using the internet and Learning
Management System (LMS). Learning through networking has potentials, such as
learning to mean ease of access to learning resources and improved learning outcomes
(Asmuni, 2020) (Ratu et al., 2020.

An educator is an essential part of the learning process professionally must
adjust to various circumstances in line with the development of science and technology
and industry 4.0 today. Various media can support online learning effectively, such as
video, audio, images, text communication (catting) using various software (Herliandry
et al., 2020). In addition, some applications can be used in online learning, including
WA, Telegram, Instagram, GC, GM, zoom meeting, and others, by creating a learning
activity group (Atsani, 2020). Related to the implementation of learning conducted
online, one of the most important things is the readiness of educators and learners.

In Indonesia, the problem faced in online learning is that not all regions are
touched by internet services and slow internet network services (Herliandry et al.,
2020). Asmuni’s result research (2020) there are problems experienced by parents,
teachers, and learners during the implementation of online learning, weak mastery of
technology, limited Supervision of learners, low learning activities, weak internet
connection, parents have little time in accompanied their children to learn (Asmuni,
2020).

However, things that are prepared to overcome these problems, among others,
provide tutorials with various applications used in online learning, provide longer
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assignment time with short time owned by parents, and provide tasks with a more
extended time. In addition, the tasks given by educators to learners must be measured
by learning goals. Some showed a positive trend of learning conducted online, including
Darmalaksana et al (2020) concluded that online learning with participatory approaches
due to covid-19 proved more effective to be a challenge for college leaders in the 21st
century (Darmalaksana et al., 2020). at the current research, most people are
comfortable, so it takes the creativity of educators to develop various supporting
facilities that facilitate it, for example, by making e-modules every learning material
and others.

This research is qualitative. Qualitative research is research conducted to
understand phenomena about subject’s experience, such as behavior, perceptions,
actions, and problems about humans or institutions that are studied holistically and by
describing in the form of words and language, in a particular context that is natural and
by utilizing natural methods (Moeleong, 2012). This research was conducted at
Madrasah Ibtidaiyah on July-December 2021. in data collection, used observations,
interviews, and documentation. Data validity tests are conducted through
observations, increased research persistence, triangulation, discussions with peers, and
negative case analysis. Data analysis techniques include data reduction, display,
inference, verification, and data triangulation (Moeleong, 2012).

The final results of this study are efforts to fulfill the rights and protection of
Violence toward children in Madrasah Ibtidaiyah carried out through various ways,
including providing protection, non-discrimination, without Violence, selection of
teaching materials and child-friendly infrastructure facilities, child-friendly reading
garden, getting used to Islamic discipline and behavior (27.9%), providing consultation
rooms, counseling guidance to parents and students, tutoring (online and offline)
(34.9%), doing fun and loving activities, a conducive, safe and comfortable environment
(7%), providing facilities that ensure the safety of learners, attention, and a comfortable
environment to learners (7%), socializing, opening communication spaces, educating
the dangers of Violence toward children (7%), providing good deeds and prohibiting
learners from doing bad things (2.3%), Supervision, mentoring, closely monitoring
learners while in Madrasah (7%), making regulations that guarantee the rights and
safety of learners both physical and psychological (2.3%), putting up posters about
child-friendly education to be read by teachers, parents, learners and the community
(2.3%), and giving warning to teachers who commit acts of Violence toward students
(2.3%).

The implementation of child-friendly education in schools/Madrasah is a
breakthrough in education to facilitate learners to get fundamental rights, the right to
live as human beings, get an education, treat the right on the level of their development
so they can solve various problems. Through the implementation of education, it is
expected that issues related to Violence toward children can be minimized through the
cooperation of parents, Schools/Madrasah, learners, communities, and related as
policymakers, in this case, the local government (Regency / City / Province).

C. CONCLUSION

Some of the obstacles experienced by some madrasas in learning during the
pandemic, including old mobile phones, weak signals, or limited internet access, and
educators, parents, and learners should have the ability to use online learning
applications. However, these problems are overcome slowly through home visits and
face-to-face activities on a limited.
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Most teachers have made various efforts in creating child-friendly education,
such as creating a comfortable environment, providing the best facilities, active and fun
learning, providing intensive guidance, and other things needed immediately.
Madrasah Ibtidaiyah teachers apply various learning models in creating child-friendly,
tireless, never give up, and unyielding as a commitment to improving the quality of
education for the next generation.
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Abstract

The government has taken various ways to improve the community's economy, one of
which is the empowerment of Micro, Small and Medium Enterprises (UMKM,). This sector
has been proven to increase income and as an access to employment. This literature study
seeks to examine the role of Kota Metro UMKM in the Society 5.0 era in improving people's
welfare. In the era of Society 5.0, UMKM actors in metro cities are required to be able to
adapt quickly and increase competitiveness. The government through the Department of
Cooperatives, UMKM and Industry has 7 policy directions for empowering and increasing
the competitiveness of UMKM, one of which is increasing access to capital through the
distribution of revolving funds. The results of the study show that low mastery of
technology and limited knowledge about competitive strategies are two important
problems faced by UMKM actors in Kota Metro.

Keywords : UMKM, Empowering UMKM in the era of Society 5.0

Abstrak

Pemerintah telah melakukan berbagai cara untuk meningkatkan perekonomian
masyarakat salah satunya melalui pemberdayaan Usaha Mikro Kecil dan Menengah
(UMKM). Sektor ini telah terbukti dalam meningkatkan pendapatan dan sebagai akses
penyerapan tenaga kerja. Penelitian dengan studi literature ini berusaha untuk
mengkaji peran UMKM Kota Metro di era Society 5.0 dalam meningkatkan
kesejahteraan masyarakat. Di era Society 5.0 pelaku UMKM kota metro di tuntut untuk
untuk mampu beradaptasi dengan cepat dan meningkatkan daya saing. Pemerintah
melalui Dinas Koperasi, UMKM dan Perindustrian mempunyai 7 Arah Kebijakan
pemberdayaan dan peningkatan daya saing UMKM salah satunya Peningkatan akses
permodalan melalui penyaluran dana bergulir. Hasil penelitian menunjukan rendahnya
penguasaan teknologi dan keterbatasan pengetahuan tentang strategi bersaing
menjadi dua masalah penting yang dihadapi pelaku UMKM di kota Metro.

Keywords: UMKM, Empowerment of UMKM of Society 5.0 era

A. Introduction

The economy becomes the main aspect in the survival of a country. The
Indonesian government of course always creates various ways that it can increase the
country's economy (Sugiri, 2020) But the fact that the world economy is no exception
Indonesia is nowexperiencing a fairly drastic decline due to various factors, one of which
is the Covid-19 Pandemic (Sedyastuti, 2018). The recovery of Indonesia's economic
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fundamentals encourages the government to continue to empower the community
economy through Micro Small and Medium Enterprises (UMKM). Small and medium-
sized micro enterprises have a strategic role insustaining national economic growth
(Putro & Noordiana, 2021). Based on the Indonesian Small and Medium Enterprises
Association, the contribution of UMKM to Indonesia's Gross Domestic Product (GDP) is
around 60% and 64 million UMKM units contribute 97% to the total workforce.

UMKM sendenvy regulated in Undang-Undang Republic of Indonesia No. 20 of
2008 Article 1 which states that micro-businesses are productive businesses owned by
individuals and or business entities individuals who have micro-business criteria as
stipulated in the Law. The criteria of UMKM further mentioned in article 6 are (Putro &
Noordiana, 2021):

1. Micro Enterprises are Units that have a net worth of more than 50,000,000
Rupiah excluding land and buildings or have annual sales proceeds of at
most 300,000,000

2. Small businesses with a wealth value of more than 50,000,000 to
500,000,000 excluding land and buildings, have annual sales proceeds of
more than 300,000,000 to 2.5 Billions. .

3.  While a medium-sizedenterprise, is a stand-alone productive economic
venture, and has a net worth of 500,000,000 to 10 billion excluding land
andbuildings, or has a net worth of 500,000,000 to 10 billion people
excluding land and buildings, or has results. Annual sales of more than 2.5
billion to 5o billion. (Source: Ministry of Cooperatives kecl and
mediumenterprises, 2012)

In the rusteristic here there are four reasons that explain the strategic position of
UMKM in Indonesia. First, UMKM do not require large capital as large companies so the
formation of this business is not as difficult as large businesses. Second, the required
workforce does not demand a specific formal education. Third, most are located in the
countryside and do not require infrastructure like large corporations. Fourth, UMKM
proved to have strong resilience when Indonesia was hit by an economic crisis (Sarfiah,
Sudati et al., 2019)

Based on the development also, the criteria of UMKM regardless of the above
law, from different points of view grouping Micro Small and Medium Enterprises as
follows (Rahmana, 2008):

1. LivelihoodActivities, which is a small and medium-sized business in the

informal sector, or what we often know as street vendors.

2. MicroEnterprise, is a small and medium-sized business that does not yet
have an entrepreneurial spirit but has a craftsman spirit.

3. Small SynamicEnterprise, which is a small and medium-sized business that
already has an entrepreneurial spirit and has the ability to run subcontracting
and exporting businesses

4. Fast MovingEnterprise, which is a small and medium-sized business that also
has the same entrepreneurial spirit which will develop into a large business.

UMKM as the driving wheels of the national economy became one of the sectors
that were very heavily affected by this outbreak. Almost all business people become
victims not even a few who to close their business. This makes the government worried
that it will have a big impact on the economy. The magnitude of the role of UMKM gets
more attention from the government and becomes a consideration to then be given a
special stimulus for UMKM actors. To encourage this tor can continue to run, the
government budgeted Rp. 120.6 trillion of stimulus in the national economic recovery
program (PEN) (Putro & Noordiana, 2021). Of course, this fund becomes a breath of
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fresh air for UMKM actors, although this should not be used as a dependency by the
government, UMKM actors must Quickly adapt to conditions like this. One of the
efforts to survive is with digital transformation. The Industrial Revolution 4.0 began to
bergeser into the era of society 5.0. Digital transformation in the business world
requires UMKM to run their operational systems based on technology with various
human innovations.

Era society 5.0 or super smart society was first introduced by the Japanese
government in 2019 which was created as a solution and response to the industrial
revolution 4.0 and is considered to cause human degradation. The concept of industrial
resolution 4.0 does not have a significant difference with the era of society 5.0, it's just
that this concept focuses more on humans as its main compo, While 4.0 doubles Al or
technology as its main component. The concept of Society 5.0 is a refinement of
previously existing concepts (Miftahul et al., 2021).

Digitalization of UMKM has become a demand in this era. It will be tough for
UMKM when they do not try to keep up with the times. In Society 5.0, humans are
required to more quickly produce solutions to meet their needs. This has an impact on
humans to continue to dig for information, as well as create new innovations to support
their survival. Thus, it can be concluded that humans in this era think forward and must
follow the pattern of developmentof the times (Diah Ayu, 2020).

On the other hand, UMKM also face many problems and challenges. For
example, limited working capital, low human resources and still lack of knowledge and
technology (Sedyastuti, 2018). From several studies that have been done in finding out
the factors that affect digital transformation in UMKM, the entire study results state
that the main reason for the slow rate of digital transformation in UMKM, hampir all the
results of the study stated that the main reason for the slow rate of Digital penetration
in UMKM is a lack of knowledge of the advantages and use of digital instruments in
business (Putro & Noordiana, 2021). This phenomenon is increasingly felt for UMKM in
Kota Metro, Lampung.

UMKM actors there are many efforts in offline, online or combining these two
ways to continue to survive, but again the lack of knowledge and digital readiness index
of the perpetrators This effort shows that UMKM are not fully ready to immediately
switch to digital. Therefore, there needs to be cooperation between local governments
and business people and communities in order to digitalize UMKM(Teten,M 2021).

Lampung is one of the provinces whose micro-business sector is growing quite
rapidly. This is evidenced by data recorded by the Central Agency of Statistics Lampung
that the number of medium and large companies in Lampung only survived 0.74% while
the number of small and medium-sized businesses reached 99.26%. UMKM in
Lampung are experiencing a fairly volatile development. Can be seen in the following
table (CooperativeAnd Small and Medium Enterprises Office of Lampung Province,n.d.)

Table a1
Number of Micro Small and Medium Enterprises of Lampung Province 2015-2019
Type of | 2015 2016 2017 2018 2019
Business
Micro 48.320 52.650 57.897 71.413 63.309
Macro 7.450 7.665 8.007 5.107 4.288

Source: Cooperative Service and UMKM Prov. Lampung

One of the factors that became the largest contributing sector to gross
domestic product (GDP) was the food and beverage industry sector with a percentage
of 31.20%. One of the cities in Lampung province whose UMKM are growing rapidly is
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the city of Metro. This city is called the city of education, therefore many immigrants
who want to just to study in this city. This is an opportunity for UMKM actors in running
their business. As we know UMKM can support the country's economy, because
through this sector will form employment and can increase state foreign exchange
through business entity taxes. (Revelation, W 2021).

Kota Metro government is aware of the development of digital transformation
in the industry era Society 5.0 for that Kota Metro government always encourages the
development of small and medium micro enterprises. One of the government's
development efforts is the proud metro app to buy MB2. According to the Head of The
Ministry of Communication and Information, Subehi is considered to be able to
facilitate the marketing of UMKM products through online media. The hope is that this
program can help UMKM actors to be able to improve their welfare in this era
(Bambang Pamungkas, 2021).

Empowerment of UMKM in the midst of globalization and high competition
makes UMKM must be able to face global challenges, such as increasing product and
serviceinnovation, human resource development and technology, as well as the
expansion of the marketing area. This needs to be done to increase the selling value of
UMKM themselves, especially in order to be able to with foreign products that
increasingly flood the industrial and manufacturing centers in Indonesia, considering
that UMKM are the largest economic sector in Indonesia (Sudaryanto et al., 2012)
Literature Review

The study of the development and empowerment of Micro Small and Medium
Enterprises (UMKM) has been studied by researchers from various points of view
because it is a major sector in helping the Indonesian economy. The studies were then
compiled by the authors including the following:

Research conducted by (Taufiqurrahman et al., 2021) related to community
economic empowerment showed quite interesting results in era 4.0. Research with
qualitative models through observation methods and interviews on UMKM actors
makes a perspective that the community or UMKM actors are interested in using digital
Marketing and using social media. But the obstacle here is the lack of ability to use
technology to digitally market its products. Most UMKM assume that it is complicated
enough to do and moreover supported by fear to transact online.

Research conducted by (Saputra, 2021) indicates that the use of social media as
a system in the development of Micro Small and Medium Enterprises in Metro cities,
especially Metro North is still very lacking and There needs to be literacy about the
importance of social media as a means of promotion and communication so that the
relationship between UMKM and consumers can be well established, especially in
circumstances. Pandemic situations like this.

Then another study was akukan by (Sugiri, 2020) which from the results of his
research showed that to maintain economic stability through the role of UMKM is the
government in formulating rescue policies. UMKM from the impact of the pandemic
need to be supported by short-term strategies and long-term strategies to maintain the
sustainability of UMKM as one of indonesia's economic actors.

Research conducted by (Sarfiah et al., 2019) on the important role of UMKM as
pillars ofIndonesia's economic development. Research shows that UMKM have a
strategic role in reducing unemployment and poverty, because it is proven that this
sector is one that is able to survive in times of crisis. an economy that can absorb labor
and is able to increase people's income. For this reason, the government needs to
support UMKM through strengthening in order to run optimally.
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Research conducted by (Rahmini, 2017) in his research revealed that the
weaknesses faced by UMKM in improving business capabilities are very complex. The
main indicators in this sector lie in the lack of capital both in number and source and
lack of managerial ability and operational skills in organizing and limited marketing. .
This can be resolved with the ease of access to the banking industry because it is related
to capital and the impact on the management of the resulting products will be more
competitive.

Research conducted by OleH (Sholhuddin, 2013) stated that the role of
banking, especially Islamic banking in the development of its service products to help
the development of UMKM is needed. The role of Islamic banking in increasing UMKM
business, especially in the aspect of funding and supporting in technical and non-
technical assistance issues. Quantitatively banking syariah has done various strategies
but qualitatively it turns out that the role of Islamic banking against UMKM is still not
satisfactory.

Research conducted by (Putra, Gede Surya Prtama., 2014) looked at programs
run by the Kab government. Tabanan through Jamkrida institution which provides
credit guarantees for UMKM actors in an effort to help finance for business continuity
and development in the future. The results showed that the implementation of the
program was very effective because it had a positive impact on the income and
employment of UMKM workers there.

Research Methods

This research uses a descriptive exploratory approach by analyzing the
empowerment of UMKM and increasing competitiveness in facing the market. This
scientific work is also developed using the approach of literature studies or literature
studies. The theoretical or concept approach is done by referring to several sources
such as books, scientific journals, and reliable sources. All descriptions of existing ideas
are combined in one frame of mind. (Sedyastuti, 2018)

Results and Discussions
UMKM

Micro Small and Medium Enterprises or commonly referred to as UMKM have a
different understanding in each literature even from the perspective of related agencies
and institutions and even laws. As well as the above information that according to Law
number 20 of 2008 related to small and medium-sized micro enterprises (UMKM) are as
follows (Sarfiah et al., 2019):

1. Micro-businesses are productive businesses and belong to individual funds and
individual business entities that meet the criteria as in the introduction above as
stipulated in this Law.

2. Small business is a stand-alone productive economic business conducted by
individuals or business entities that are not subsidiaries or are not branches of
companies owned, controlled, or become part of either directly or indirectly
from Medium Enterprises or Large Businesses that meet the criteria of Small
Businesses as referred to in this Law.

3. Medium Enterprises is a stand-alone productive economic venture, conducted
by individuals or business entities that are not subsidiaries or branches of
companies owned, controlled, or become part either directly or indirectly with
Small Businesses or Large Businesses with the amount of net worth or annual
sales proceeds as stipulated in this Law.

Empowerment of UMKM in Kota Metro

Based on the latest literature accessed by the author, there are many UMKM

inmetro cities. UMKM are engaged in various fields, including some engaged in
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culinary/food, then art design, fashion and in the automotive field and masih many
more (Ferliadi, 2020).
Table 1.2 Number of UMKM in Kota Metro

No. UMKM field Sum

1 Field of Trade 5.000
2 Industrial Field 1.250
3 Service Field 1.961
Total 8.211

Source: Cooperative Service and UMKM of Kota Metro

Based on the table above it is known that in the city of Metro there are 8,211
UMKM scattered in various corners of the city with details: 5,000 UMKM engaged in
trade, 1,250 engaged in industry and 1,961 engaged in services.

In the Field of Small and Medium Micro Enterprises, the Kota Metro
government formulated a work program for the construction and development of
UMKM including: The UMKM Business Development Section has a basic task, doing
micro, small and medium construction. The Assessment and Service Section of
UMKM has the task of collecting, processing, and preparing technical policy
formulation materials in the field of assessment and supervision and carrying out
UKMM assessment activities and supervision of the implementation of UMKM
activities. The Facilitation and Financing Section of UMKM has the task of collecting,
processing and preparing technical policy formulation materials in the field of UMKM
financing, information on capital opportunities and facilitation of access to financing for
UMKM (Cooperative, UMKM and Industry — Kota Metro,2021).

The economic development of the community through the role of UMKM by
the local government in this case the Cooperative, UMKM and Industry Office is to have
7 Policy Directions of empowerment andincrease in the competitiveness of UMKM,
namely:

1. Improving the quality of institutional governance through assistance for rat
implementation, cooperative establishment assistance and improving the
quality of cooperative data

2. Improving the competitiveness of cooperative businesses through improving
the quality and facilities of cooperative businesses, business protection and
improving the quality of their SDM

3. Increased cooperative compliance in carrying out its business activities through
supervision, business inspection and assessment of cooperative health

4. Improving the quality of cooperative human resources through training and
competency certification

5. Increased access to business development for new entrepreneurs both in terms
of capital, product marketing, and business network development
Increased access to capital through the distribution of revolving funds

7. Expansion of market access through digitalization (online-based marketing)
The covid-19 pandemic has hit almost all levels of society, not least for

cooperative actors and UMKM. In an effort to deal with the covid-19 pandemic,
especially in the new normal era and economic recovery for cooperative actors and
UMKM, the Lampung Provincial Government through the Cooperative and SME Office
Provinsi Lampung has 7 Priority Activities to help cooperative actors and UMKM to
survive in the face of the covid-19 pandemic, namely:

1. Expansion of Market Access | Digitization, in order to make it easier for

marketing services both consumers and market traders
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2. Capacity Building of Cooperatives and UMKM, both management and skills
aspects (vocasonali) and their competence

3. More intensive supervision of cooperatives to make cooperatives healthier,
stronger and independent with the use of technology

4. Facilitation of UMKM and Cooperative Financing through KUR and LPDB to
facilitate capital access.

5. Coaching, mentoring UMKM and expanding IT-based business networks and
collaborating / partnerships with various parties / institutions / associations
6. The development of entrepreneurship through the growth of Beginner

Entrepreneurs as well as the provision of business assistance for UMKM.
7. Promotion of UMKM Products through exhibitions and bazaars.

As we already know together where UMKM have a very important role and
contribution to the regional economy or bahkan Indonesia (Setiawan, 2020). Literature
studies show that although UMKM have a large contribution but in reality UMKM in
metro cities are still classified as having low competitiveness, so it requires more
support from local governments to encourage increased competitiveness.

Based on the points of empowerment policy and increase in competitiveness
above shows the main problem faced by UMKM is located in the problems of capital
and management. The limitations of capital and managerial capabilities owned by
UMKM result in the ability to create a strong logistics system is very low so that UMKM
productivity becomes low, and of course will havea negative impact on the
competitiveness of UMKM in metro cities. Another issue that is no less important
related to the readiness of UMKM intheface of the Industrial Revolution 4.0andSociety
5.0 (Anatan, 2020)

The role of UMKM in the era of Society 5.0

The Japanese government in early 2019 introduced a new concept known as
Society 5.0. This concept emphasizes an era where technology becomes part of
people's lifestyles. This means that the internet not only has a role as a source of
information, but also part of human life. (Anatan, 2020) suggests that the concept of
Society 5.0 refers to six main pillars that include infrastructure, technological
innovation, finance, healthcare, logistics, and artificial intelligence (Al). Technology and
innovation are two things that are very important to be implemented to support and
even replace manu's role in everyday life.

Speaking ofthe important roleof UMKM in the economy,the main problems are
the powerfaced by UMKM and the emergence of new opportunities and challenges for
UMKM in responding to changes related to the Industrial Revolution 4.0 and Society
5.0. Facing the development of a dynamic business environment and not easy to
predict, UMKM are required to be able to adapt quickly and increase competitiveness.
With increasing competitiveness, IT is expected that UMKM can survive and win
business competition in conditions of changes,especially in the era of the Industrial
Revolution 4.0 and Society 5.0. To be able to increase the competitiveness of UMKM
the main thing that must be done is to adapt through business transformation and
improve the ability to master technology for business. Without business transformation
and mastery of technology, these opportunities can be a challenge and a threat to
UMKM in maintaining their survival.

Peluang and challenges for UMKM discuss the great opportunities owned by
UMKM if they are able to do business transformation by implementing digitalization.
Through the understanding and utilization of digitalization, UMKM are expected to
increase competitiveness and be able to compete effectively and efficiently. Utilizing
opportunities through the utilization of digitalization for UMKM can be done simply for
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example by actively utilizing social media such as twitter, facebook, Instagram as
business accounts to support the company's promotional activities. Another way can be
done by utilizing the marketplace, namely online buying and selling sites such as
Tokopedia, Lazada, or Shopee and by creating a blog to introduce businesses in
cyberspace, such as the use of weblogs that can be used without pay. If business people
are not able to transform their business by utilizing digital platforms as one of the
business strategies, of course, these opportunities will turn into threats and challenges
faced in the business world will be more severe.

This is reflected in UMKM in metro cities in the face of the Era of Society 5.0.
Based on the data collected there are still many UMKM who are still caught up in the
problems described above such as limited technological knowledge and lack of
competitiveness. This is evidenced by literature studies by taking samples of the area in
the Kota Metro, namely the northern metro. Which in 2021 recorded 113 active UMKM
actors where there are only 45 participants who can use digitalization as advice in
marketing their products or services. It can be concluded that low mastery of
technology and limited knowledge about competing strategies are two important
issues faced by UMKM in metro cities.

Conclusion

Based on the above discussion can be concluded that UMKM are companies
with micro, small, and medium scale that are productive. In Kota Metro, the majority of
UMKM belong to the group of entrepreneurs with micro-skla. The empowerment of
UMKM in the midst of globalization and high competition makes UMKM must be able
to face global challenges, such as increasing product and service innovation, human
resource and technology development, and the expansion of marketing areas. Kota
Metro government is aware of the development of digital transformation in the
industry era Society 5.0 for that Kota Metro government always encourages the
development of small and medium micro enterprises. One of the government's
development efforts is the metro application proud to buy MB2.

But in implementing it UMKM actors are still not fully ready to compete in the
market to improve their products through digital marketing. Limited technological
knowledge and lack of competitiveness are two important problems faced by UMKM in
metro cities. For this reason, it is expected that the Government in this case the
Cooperative Office and UMKM of Kota Metro to pay special attention to UMKM actors
and the need for assistance to improve the welfare of the community.
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Abstract

The sophistication of digital technology in the era of the industrial revolution 4.0 is very
significant in changing the world. This digital technology even affects fields such as history,
socio-culture, politics, economy, religion, state security, but it is undeniable that every use has
challenges. digital technology. The progress of the country is determined by how much the
community uses technology. Easy access to information technology, it is also easy to misuse the
technology, therefore education about the use and utilization of technology is very important in
terms of fields, especially in religious knowledge, because if one adopts knowledge information it
can mislead people, will often blame people who do not in line with his thoughts so as to cause
the division of the nation. This can now be proven by many unscrupulous groups using digital
technology for the benefit of individuals without seeing the harm. Therefore, the role of santri in
mastering digital technology and in addition to being equipped with knowledge of Islamic
teachings is needed to counter fundamentalist groups that provide propaganda information to
the public. In the era of the industrial revolution, the role of students among millennials should be
able to participate, and even master digital technology which aims to re-ground Islamic boarding
school values
without leaving the advancement of information technology. Flashback from the 19th century
to the 20th century, pesantren is one of the pillars of Indonesia's independence, from the womb
of the pesantren it gave birth to many declarator figures who became the driving force of the
nation.
Keywords : Santri and Pesantren, Digital Literacy, Fundamentalis

A. Introduction

The development of technology is currently growing rapidly in social life, it has even
become hegemony. Information technology needs are basic daily needs, ranging from
household needs, education, entertainment and others. Technological developments are now
causing serious New Problems for certain groups, because there are people who enjoy
technology and people who don't enjoy technology, causing a digital divide. The digital divide
is a form of inequality in the use of access from the general public to the pesantren
community, especially among the pesantren community, especially the salaf pesantren. Salaf
Islamic boarding schools have the principle to maintain the learning of classical books. In the
pesantren environment, the kyai has a role, namely as a caregiver as well as the owner of the
boarding school. Kyaiis a central figure in the world of Islamic boarding school education and
more than that is a determining factor for the success of students in seeking knowledge.

Today technological advances are used as tools by groups, Fundamentalists. The
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term fundamentalist The term fundamentalist appeared for the first time in the Christian
religious circles, especially in the United States, it was proven that there was a form of
orthodox Protestantism, now literally interpreting modernists.” However, the term has now
become a separate icon for groups Islamic groups are conservative and are characterized by
degrading things. They are considered a group that carries out acts of violence such as
terrorizing, intimidating, and even killing in achieving its goals with the argument in the name
of religion. Therefore, many Muslims do not agree with the fundamentalist nature. This is not
in line with the teachings of Islam which was revealed to the Prophet Muhammad SAW to
bring the mission of peace, safety and mercy to all mankind.

In the modern era, fundamentalist movements are very massive, information
technology is used as a tool to make propaganda, spread hoax issues and others. Therefore,
in modern times pesantren do not refuse muklat but need a strategy.* Kyai and santri can
contribute to cyber defense of Islamic teachings that are in line with pesantren values and
local wisdom of the community. The role that can be taken is to promote digital literacy with
a tone of amar ma'ruf nahi munkar bi al-rahmah wa al-harishi (calling on goodness and
leaving badness with love and tenderness).

B. Modernization of Islamic Boarding Schools

Pesantren in words is from the word santri which is given the prefix pe and at the end
is added the word an which means the residence of the students. Pesantren is also a place for
students to stop to gain knowledge. Pesantren is a non-formal education, pesantren itself is a
religious educational institution in order to try to teach, spread and preserve the Islamic
religion for its students to be independent when they are in the community.

Pesantren is often interpreted, according to the Big Indonesian Dictionary, KKBI is a
place for students to study the Koran and explore religious sciences’. Based on the pesantren
learning system, it is divided into two models, namely traditional boarding schools and
modern boarding schools. Both are the face of non-formal education. The modern pesantren
model is still relatively new, because it emerged in the 20th century and is different from
traditional pesantren.

The emergence of Islamic boarding school education in Indonesia dates back to the
16th century AD. The first Islamic boarding school appeared in Indonesia, which was located
in Ampel under the care of Sunan Ampel, one of the members of Wali Sembilan (Walisongo).
At that time, he carried out cadre for the students who would later be distributed throughout
the archipelago to remote corners of the country. This cadre process gave birth to the figures
of great scholars and even became the figure of the nation's warriors.’The peak in the 1gth
century was the figure of Shaykh Kholil Bangkalan, he is a great scholar who is famous
throughout the world, at this time the teachings of Ahl al-Sunnah Wa al-Jama'ah and
monotheism or vertically his preaching can be accepted by the community and practiced in
daily life.

Syaekh Kholil Bangkalan at that time had students who were karomah namely KH.
Hasyim Asyari and Ahmad Dahlan. He is the founder of the largest organizations in Indonesia,
namely Nahdatul Ulama and Muhammadiyah. This organization is often referred to by the
community as a milestone for independence and a group to spread the teachings of Ahl al
Sunnah Wa al-Jama'ah. This means that pesantren education is focused on educating the
Indonesian people and maintaining the nation's Wisdom from western cultures. People do
not necessarily reject other cultures from entering, but rather heed and sort according to the
teachings contained in the rules of Figh Al-bil jadad al-ashalah which means preserving new,
better values.

Islamic boarding school is the oldest education in Indonesia, meaning that the fast-
growing culture has been grounded among the general public. The pesantren tradition is not
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only taught to read the Qur'an, the Yellow book, listen and even take notes and is equipped
with knowledge to practice their knowledge and be responsible. Reading the Qur'an is usually
carried out at sunset so that at night time the students can recite the books that have been
prepared in the Islamic boarding school curriculum. The students learn to read The challenge
of pesantren today is that they are faced with modernization and the formal education
system in Indonesia. It must be admitted that the modernization of education at this time did
not start from the Muslims only, but now the education system in Indonesia has adopted the
education brought by the colonials instead of traditional education. In the modern or
millennial era of Islamic boarding schools being hit by globalization, the results of
observations in a journal written by Yeni Aprillia Mantyastuti entitled Digital Divide among
Salaf Islamic Boarding School students use the van disk methodology which describes the
condition of the digital divide, which consists of motivation, physical and material access,
skills, and use of information technology. The theory is the basis for thinking in analyzing the
use of information technology for students in the pesantren environment, which only
provides cellphones to communicate with parents when they are sick or there is an urgent
need. The cellphones brought by students must be entrusted to the management, aiming to
carry out the rules made by the Islamic boarding school. This rule was made not to
immediately deprive students of the rights of students who live in dormitories, convinced
that it was for the good of the students to focus on studying Islam. While the picture is
different when an interview with one of the students is conducted, it is known that when
outside the boarding school environment, students are more free in using information
technology, usually when they have long holidays and are in their respective homes. the
development of technology is more flexible, so that students can still access information from
outside, but there are certain limitations in such as not being allowed to play online games.

Modernization that occurs is not to be avoided but more flexible in responding and
using it so that the information technology gap does not get further or become gapted
students, it should be the initial gate to work in modernist circles to become santri to build a
technology literate country. Because pesantren is one of the pillars in the field of cultural
education which is the pillar of Indonesia's independence, from the womb of pesantren, many
declaratory figures have become the driving force of the nation.

Islamic boarding schools in facing modernization have shown an interesting attitude,
namely refusing and following which means that pesantren must maintain traditional
education, but gradually (little by little) pesantren conduct social interactions to find the right
pattern without sacrificing the essence and existence of pesantren. The attitude displayed by
the pesantren if analyzed in depth is wiser, smarter, because when there is modernization, it
has its own strategy without changing the tradition of the pesantren.

C. Digital literacy library

The Industrial Revolution 4.0 is now not taboo to be heard by the public, it has even
become a phenomenon of disruption. The phenomenon of disruption was initially known in
the industrial field that combines automation technology with cyber technology. This
sophistication is clearly seen that many people's jobs depend on technology. The industrial
revolution had a significant impact, especially in the field of education, namely many libraries
based on information technology or often called Lebary Digital Literacy. In Law No. 43 of
2007 it is stated that the Library is an institution that manages the collection of written works,
printed works, and/or recorded works in a professional manner with a standard system to
meet the educational, research, preservation, information and recreation needs of the users.
This means that Law no. The library is an information service of science from all fields, in the
fields of religion, culture, social, history, politics, economics, and others which will later be
accessible to all circles of society. in the world of education, especially in higher education,
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has consequences in the form of learning design by utilizing digital media as a means to
increase student knowledge. Digital media can present learning materials contextually, audio
and visually in an interesting and interactive way.

Technology, nowadays provides convenience and new tactics in human activities, in
the last decade, many people have enjoyed the benefits of using new technological
innovations. Countries can be said to be advanced if their mastery of technology is very high,
while countries that are unable to adapt to technology can be said to have failed, because
mastery of technology is an indicator of the progress of the country. But whether the
existence of technology can affect the lives of students in pesantren. The development of
technology is like a currency that has positive and negative effects on society. Digital literacy
in the modern era and in the era to come cannot be avoided and the demands of this era will
later give birth to the idea of the importance of literacy for all circles of society, including in
the life of Islamic boarding schools.

Digital literacy is part of the transformation of Islamic boarding schools and becomes
a new model when there is internet access in Indonesia. Pesantren can find out wider
information in terms of history, politics, social, culture, etc., it becomes new knowledge to be
analyzed, because pesantren education is already attached to the general public, and is
considered capable of solving community problems. A study developed by Nadirsyah Hosen,
for example, states that the need for religious instructions (fatwa) in modern society is
mostly done virtually where this interaction reduces religious relations.™ This means that in
the modernization era, students can also participate in digital social movements to preach
the Islamic teachings of Ahl al-Sunnah Wa al Jama'ah obtained from Islamic boarding schools.
The current of globalization has many provocateurs that can divide the nation by elements of
radicalism, because the role of students in accessing digital literacy is very much needed in
countering issues of teachings that are not in line with the nation's ideology. Santri can
provide education to the public, for example indicting Islamic teachings through written
media which will later be accessed by digital media and existing website media.

Quoting from the news written by Fatoni on the https://www.nu.or.id/post page the
role of santri According to KH Ma'ruf Amin, future students are expected to provide solutions
to current conditions and problems. The challenges faced by students today are very heavy.
Santri are required to master digital, including learning economic tactics. He further
explained that independence in the global era can be achieved among others by mastering
technology and  strengthening  economic  fields,  especially community
empowerment.Comprehensive As human beings who focus on literacy and religious
scholarship, santri must study and understand in depth about the sciences so that they can be
practiced and conveyed to the public. Santri also have to convey in their da'wah about
obligatory practices, sunnah to night that occurs khilafiyah (differences).” This is to provide
understanding to the community so that it is not easy to blame and even mislead if there are
other people who have differences in practicing their worship. As a forum for Islamic
education, pesantren is a milestone to instill values of faith, piety to Allah SWT and noble
character to society. With the provision of mastery of information technology and the
provision of religious knowledge, students can solve problems in society. Thus the movement
to ground the digital literacy of students is able to provide knowledge about the teachings of
Islam rahmatan lil Alamin to people who range in doctrine from fundamentalist groups.

D. Positive and Negative Impacts of Modernization

In this digital era, many have influenced or brought positive and negative impacts on
the lives of students. Among the positive impacts brought about by digitalization are: the
development of science and the expansion of information and communication networks.
Make it easier for people to do activities, communicate, and encourage people to think more
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modern.” Digitization does make it easy for someone to carry out their daily activities. With
the condition that they can master and control them properly and correctly so that they can
benefit. Based on this, it is necessary for students to be taught about the importance and how
to use digital technology properly and correctly in order to bring benefits to themselves and
the surrounding community.

In addition to having a positive impact, digitalization also has a negative impact on
the students. Which today we often encounter among the students in the form of behavior.
The behavior of the students of the past and the students of today looks different. The reason
is that the behavior of students is now vulnerable to change because it is influenced by an
unsupportive and unfavorable environment. The cause of the transformation of the behavior
of students who were originally you Bashor and now looks moral decadence is due to the
negative impact of digitalization which is difficult to contain.

The rise of the influence of digitalization today has a major impact on society. For
students, this influence needs to be given direction and guidance from the kyai so that
students do not experience moral decadence. Among the negative impacts of digitalization
are: First, cultural imitation introduced by Miller and Dollard is an important way of social
learning process, in which a person learns his role and the role of others in social life. In this
imitation process, a person will learn to adjust his behavior according to the social role he has
learned.” Today, cultural imitation is done not out of necessity, but because of the desire to
imitate the culture. Which usually has a lot of negative impacts on students because without
the direction and guidance of the kyai, to suit their needs. Not based on desire alone.

Second, the lack of ability to read the yellow book is something that is fundamental
for a santri, in the past the santri who were fluent in reading the yellow book and its meanings
were natural and had become the characteristics of a santri. But now this is becoming rare
due to the bad environment and the lack of consistency of the students themselves to
continue learning so that they are able to read the yellow book and even read the Qur'an
fluently. Whereas the vyellow book is one of the absolute elements of the teaching and
learning process in Islamic boarding schools. The yellow book is very important in shaping
intellectual intelligence and piety morality (religious quality) in santri.** In addition, the main
purpose of teaching the yellow book is to educate future generations of scholars. Whereas in
reality, currently they don't understand and can't even read the yellow book, and prefer other
skills. Third, breaking the rules. Santri in the past were very afraid when they committed
violations at the pesantren, such as not praying in congregation at the mosque, stealing, or
skipping school. Santri think that committing a violation is the same as making themselves
useless in studying at the pesantren because the knowledge gained will not be useful. In
contrast to the current students who underestimate the rules and scheduled activities of the
pesantren so that they do not comply with the rules of the pesantren.fourth, the religious
transformation of students. Individuals who have intellectual abilities in the field of religion,
such as students, can hold the status of religious authorities, which are required to get
recognition from other parties or the community. Like the santri in the past, they had full
authority in the religious field because of the knowledge gained during their time at the
pesantren and was recognized by the surrounding community. Many anti millennial students
currently do not use the yellow book as the only reference in the field of science, even though
the yellow book is the basic reference for all Islamic religious scholarship that explores what is
in the Qur'an and al Hadith. Meanwhile, current students have also made the internet a source
of reference for religious scholarship because it is very easy to access anywhere and anytime.
This makes students less understanding of the yellow book and will have an impact on the
authoritativeness of students in answering community questions about religion. The
existence of the santri will not be considered moreover as someone who understands
religion, even though since the first santri are figures of pious people who are very adept at
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reading books and really understand the contents of the books and even memorize them.
Therefore, it is natural for people to think that santri are authoritative people in religious
matters. sixth, changing the primary source of student learning. Islamic boarding schools
used to have made the yellow book as the primary source of santri, but now this primary
source has turned into a secondary source due to the internet.

E. Conclusion

The internet has indeed become one of the main markers of the emergence of the
millennial generation, not least among students today. Its rapid development has made
anyone unable to refuse its presence and therefore many changes have occurred as
experienced by students as in their learning resources.”” The thing that makes the change of
learning resources for students from the yellow book to the internet is that it is easy to access
the internet anywhere and anytime without being limited by space and time, also with
various kinds of Islamic studies offered by the internet that can meet the problems and needs
of the community around religion even though the references are not it is clear from which
book or scholar.
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Abstract

For Muslims, those who are trapped in an understanding of reductionistic
pluralism do not have a strong place in the Islamic system and belief. They only
interpret a few verses of the Qur'an without any substantive understanding,
then mix it with the claims and ideas of figures who are also still confused with
pluralism itself. Facing today's reality, it is impossible to take an anti-pluralism
attitude. Pesantren, which can be regarded as the center of Islamic religious
education in Indonesia, is expected to be a moderator of diversity in Indonesia.
The students who are in the pesantren have many different backgrounds.
Departing from the regulations that seem to be forced in the pesantren, the
students are required to implement them. Education in pesantren, whether we
realize it or not, actually instills the values of diversity. There needs to be a
representation of the values of diversity that exist in Islamic boarding schools
for students. Generating moderation in Islamic boarding schools with the values
of pluralism in accordance with Islamic teachings. That pluralism is a tolerant
attitude in the form of thinking that can avoid prejudice to fellow human
beings, respect the opinions of others, avoid justification for the truth, and
increase understanding of hablum minannas. As a tolerant attitude in the form
of actions that can respect each other, help each other, forgive each other for
existing mistakes, maintain ties of friendship, and maintain mutual harmony in
diversity. Awakening the values of patriotism, diversity, and ukhuwah in
Indonesia.

Keywords: Moderation, pluralism, diversity, and tolerance.
Introduction

Talking about Indonesia can never be separated from diversity. Starting
from the nation or tribe, culture, to religion has various forms. It can be said that
diversity has become a special feature for Indonesia. Many ideologies and
dogmatics try to embrace diversity in their teachings. Starting with the religions
that exist in Indonesia such as Islam, Christianity, Hinduism, Buddhism, and so
on. To ideologies such as secularism, liberalism, to pluralism.

The current era of globalization and digitalization has more or less
changed our views and understanding of patterns of thought, politics,
economy, culture, ethnicity, religion, including the dimensions of security and
strategy (Bustamam, 2017). Therefore the encounter with diversity is
unavoidable. Of course, this is a real challenge in dealing with diversity, both in
values, culture, and religion.
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To deal with the diversity that exists in Indonesia, there are many ways
and forms that try to synthesize it. One of them is a boarding school. Pesantren
is a traditional form of education or coaching in which students live under the
same roof in a dormitory and study under the guidance and guidance of a
teacher who is better known as a kiai. The figure of the kiai is a central role for
the sustainability of the operation of the pesantren, both in terms of teaching
and the economics of students(Syafe’i, 2017). Worship activities,
study/recitation, and other religious activities are usually carried out in mosques
within Islamic boarding schools. From pesantren, scholars have been born in
Indonesia.

Initially, the pesantren was a center for the development and development
of values and broadcasting in the teachings of Islam. However, in its
development, it is not only involved in the spiritual field, but also extends to the
social, cultural, political, and economic development aspects of the community.
As the formation of the Hijaz Committee in 1924 in Surabaya, which specifically
fought for the interpretations and practices of Islamic religion that were
contextual, inclusive, pluralistic and in accordance with their natural will, which
was threatened with annihilation by Wahhabism which prioritized and
prioritized values. the values of pan Islamism, uniformity, and within certain
limits are similar and inclined to globalization (Effendi, 2005).

Syiar Islam in Indonesia always prioritizes the nature of diversity as a
material consideration in it. So that Islam can become a religion that is tolerant
of others. Then it will really become a religion that is rahmatan lil 'alamin.
Indonesia is a plural country. When an ideology is contrary to diversity, then
that ideology will not be accepted in Indonesia. Because it will eliminate the
identity of the state as a pluralistic country.

Method

This study uses a library research method, using a number of research
literature and the works of figures in the field of character education as sources.
In addition, this study also uses the researcher's self-reflection method, so that
the knowledge, insight, and experience of the researcher become one of the
important  sources in the study of the exemplary method in character
development (Munawwaroh, 2019).

Pluralism in Religion

Diversity in Indonesia many who claim the truth based on the basic
character of the missionaries of every religion. This makes religious people
vulnerable to conflicts that tend to be sacred because in the name of religion.
Thus giving birth
to an ideology to solve problems that are contrary to diversity. One of them is
pluralism.

The principles of pluralism outwardly certainly contradict the teachings of
religions in Indonesia. Every religion has different rituals. It is a form of
blasphemy against religion itself when sacred religious rituals are combined
with other religious rituals, even though both are claimed to be sacred. Which
then produces the pros and cons of the notion of pluralism (Saihu & Aziz, 2020).

PROCEEDING 10 TH METRO INTERNATIONAL CONFERENCE ISLAMIC STUDIES (MICIS) | 65
POST GRADUATE IAIN METRO LAMPUNG
ISBN :978-623-95339-2-2



Norma Fitria,and Khanif Al-Fajri, The Awakening of Moderation...

However, in socio-historical diversity always contains religious pluralism, that is,
there are various religions. This is the reality, because of this, we are required to
adapt by recognizing and agreeing on the existence of religious pluralism in
Indonesian society.

In language, pluralism can be interpreted as understanding or various
understandings. There are many variations in the definition of pluralism, so that
it confuses most people in understanding pluralism. Whereas in reality we need
religious tolerance for harmonious coexistence between various religious
communities (Dzakie, 2014).

According to Abdurrahman Wahid (Gus Dur), pluralism that must be
emphasized is the paradigm of openness in finding the truth anywhere and
anytime. The point is pluralism in the form of acting and thinking. This is what
gives birth to tolerance. Tolerance does not only depend on high formal
education or scientific intelligence and intelligence, but rather on matters of
heart and taste, which lead to behavior (Barton, 1999).

Awakening of Moderation

Today, there are many issues regarding religion which no longer reflect a
tolerant attitude towards fellow citizens of different faiths. Give birth to internal
conflicts in Indonesia. If it continues, it is feared that it will bring division in
Indonesia. Responding to this case requires moderation among the Indonesian
people, especially religious people.

According to the Big Indonesian Dictionary, moderation is the reduction of
violence or the avoidance of violence. Moderation is an urgent matter in dealing
with the diversity that exists in Indonesia. Diversity, which has substantially
become the identity of the Indonesian nation, has begun to distort meaning
(Arieska & Gunawan, 2011). So, there is a need for a revival of moderation in the
face of diversity which is currently experiencing degradation.

The moderation of diversity in Indonesia has many components. However,
the basis for cultivating moderation is character or behavior development.
Because someone's character is a reflection of tolerance for diversity. This is in
line with
Islamic teachings which prioritize the values of unity and unity of the people in
building civilization and humanity (Yusuf, 2018).

Restoring Islamic teachings that are applied in a peaceful, non-coercive
manner, and respecting local cultural values (local wisdom). It is hoped that this
will play a role in developing a social, cultural and religious harmony, in the
development of Islamic civilization and humanity in Indonesia. By instilling the
characteristic values of Islam that are in accordance with the diversity of
Indonesia (Sutrisno, 2019). These characteristics are: first, conceptual, namely
understanding Islam as a teaching that can adapt to situations and conditions.
Second, tolerance, Islam respects all forms of culture that exist in Indonesia
without bias between one another. Third, respecting tradition, Islam in
Indonesia is the result of acculturation between local culture and the teachings
of Islam. Fourth, progressive, which is a thought that considers the progress of
the times as a good thing to develop the teachings of Islam. Fifth, liberate,

66| PROCEEDING 10 TH METRO INTERNATIONAL CONFERENCE ISLAMIC STUDIES ( MICIS)
POST GRADUATE IAIN METRO LAMPUNG

ISBN :978-623-95339-2-2



Norma Fitria,and Khanif Al-Fajri, The Awakening of Moderation...

Islamic teachings are expected to be able to answer various problems in
people's lives (Mubarok, 2018).

Armed with the characteristics of Islam above, it is hoped that it will be
able to build moderate Islamic teachings (Fauzi, 2018). Namely, Islamic
teachings are more concerned with peace and harmony, as well as religious
tolerance without losing the Islamic values in it. Which will later become the
identity of Islam in Indonesia, as a moderate Islam. Islam in Indonesia is an Islam
that loves peace, is safe, and brings prosperity.

Pluralism Values in Islamic Boarding Schools

Education in Islamic boarding schools, prioritizes character building
(character formation) that has an Islamic spirit. With the hope that later the
students can become human beings with Islamic character. When the behavior
of students has an Islamic breath, it will give birth to an attitude of tolerance for
the diversity that exists in Indonesia. So that later it will transmit the values of
diversity to the people of Indonesia. Without boundaries of ethnicity, culture,
and religion, but emphasizing the paradigm of openness to find the truth
anywhere. As emphasized by Gus Dur (Wahid, 1981).

Sociologically, religious people have differences, it needs to be
accompanied by agreement on theological meeting points among religious
people. Religious diversity and human diversity are different. Understanding
religion and diversity must be understood proportionally. Religion has absolute
or definite value. However, when religion is understood by humans, the truth of
religion cannot be fully grasped and reached by human understanding, because
humans are relative (Armayanto, 2014). Thus, the religious truth conveyed by
humans is relative, the absolute truth is only religious truth, while the absolute
truth belongs only to God.

Nurcholis Madjid (Cak Nur) agrees in his disagreement with absolutism.
According to him: "Another concrete indication for maintaining ukhuwah is that
it is not permissible for a group of believers to despise or undervalue other
groups, because who knows those who are looked down upon are better off
than those who look down on them. This teaches us how to interact with fellow
human beings, especially among those who believe in God, because the act of
doing absolutism is the root of all hostility” (Choirun Ulum & Haramain, 2017).

The existence of religious differences does not mean that there is no
common ground. The meeting point can be a unity in social, theological, and
ethical (moral) relationships. The meeting point does not only mean in the
exoteric (outward) area of religions, but also in the esoteric (inner) region as
well. Dialectics between religions is not something that is forbidden. The
problem of dialectics in religion, the Qur'an offers a theology of inclusiveness,
and rejects the existence of exclusivism (Nur, 2019). That is, no human being
can claim that his religion is the truest religion. Because the God we worship,
and the one who created religions, is the same God.

The verse can be interpreted that diversity is a sunnatullah. Socio-
historically, pluralism is a reality that cannot be avoided, because it is a
necessity. Therefore, the plurality of human beings is a reality that has become
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God's will. It has become sunnatullah, that everything in this world is
deliberately created with full diversity.

In addition, in the Qur'an Surah Al-Maidah verse 48 which emphasizes that
diversity in views and ways of life should not need to be debated, and should be
used as a base for competing towards goodness (Waskito & Rohman, 2018).

The quotes of these verses are the core and the basis of pluralism in the
view of Islam. The concept of human diversity is very basic in Islam. To borrow
Gus Dur's term, "pluralism in acting and thinking", pluralism as a form of true
meeting of the diversity of different civilizations, as a form of thinking and
acting.

For Muslims, keep istiqgomah believing in the truth of Islam, and there is no
other truth besides that, don't feel doubt and doubt anymore. Because, for
those who are trapped in an understanding of reductionistic pluralism, they do
not have a strong place in Islamic belief systems and beliefs. They only interpret
a few verses of the Qur'an without any substantive understanding, then mix it
with the claims and ideas of figures who are also still confused with pluralism
itself.

Facing today's reality, it is impossible to take an anti-pluralism attitude.
Cak Nur emphasized that pluralism has a strong basis of religion in the
scriptures. When translating pluralism according to various theories of the
figures, it is very clear that there has been a process of castration and reduction
of the very deep meaning of religion (Jamrah, 2017). In fact, it is this
reductionistic understanding, which is the source of very acute and complex
modern socio-theological problems, which are impossible to solve and find
solutions for. Except, returning religion itself to its original ecology, to its true
and comprehensive understanding, not reductionistic.

Pesantren, which can be regarded as the center of Islamic religious
education in Indonesia, is expected to be a moderator of diversity in Indonesia.
The kiai teach their students to always maintain harmony or balance between
individual piety and social piety (Arifin, 1970). Maintaining a balance between
humans and God (hablum minallah) and human relations with each other
(hablum minannas), even relationships with nature and other creatures.

The students who are in the pesantren have many different backgrounds.
Both in terms of culture, ethnicity, behavior, and so on. Some are ordinary
people who want to increase their knowledge of religion to former criminals
who want to repent. From the diversity of life backgrounds of the santri in the
pesantren, they are required to live side by side, work hand in hand, understand
each other, and be able to tolerate each student with their diversity.

Departing from the regulations that seem to be forced in the pesantren,
the students are required to implement them. Even though at first many
students were forced to carry out the rules in the pesantren, without realizing it,
the rules seemed to have fused with their flesh and blood. Gradually, it seems to
have merged with
his body and soul so as to produce spontaneity in life (Teuku, 2020). It can be
seen in a case that the solution is different from something that has been
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taught in the pesantren, the majority of students will reject it. Education in
pesantren, whether we realize it or not, actually instills the values of diversity.
These values are formed and applied to the personality of the santri, which
produces a personality that has Islamic breath. Although many do not stand out
in society. However, not all students who have completed their education in
Islamic boarding schools are able to apply the values of diversity in their daily
lives. This is due to a lack of understanding of the values of diversity that exist in
education in Islamic boarding schools.

There needs to be a representation of the values of diversity that exist in
Islamic boarding schools for students. So that it can form the character of
students who have Islamic breath in accordance with the diversity in Indonesia.
For this reason, there is a need for moderation in responding to this anxiety. Re-
awakening moderation on the values of diversity in Islamic boarding schools
(Nilan, 2009). Returning the teachings of Islam that love peace, do not coerce,
and respect local culture (local wisdom).

According to Gus Dur, in dealing with the complexity of diversity in
Indonesia, he agrees with the theory of pluralism. But according to him, what
needs to be emphasized in pluralism is to seek the truth wherever and
whenever (Muiz, 2015). That is, pluralism as a form of acting and thinking,
which is in dhikr, thought, and good deeds is able to walk side by side,
complement each other, and do not burden one another with one another.
Giving birth to the absolute in the hablum minannas, with it can produce a
tolerant attitude anywhere and anytime. In line with Cak Nur's thought that
absoluteness is the root of the problem in hablum minannas (Wazis, 2018).

Generating moderation in pesantren with the values of pluralism in
accordance with Islamic teachings. That pluralism is a tolerant attitude in the
form of thinking that can avoid prejudice to fellow human beings, respect the
opinions of others, avoid justification for the truth, and increase understanding
of hablum minannas. As a tolerant attitude in the form of actions that can
respect each other, help each other, forgive each other for existing mistakes,
maintain ties of friendship, and maintain mutual harmony in diversity.
Awakening the values of patriotism, diversity, and ukhuwah in Indonesia.

These values of pluralism need to be instilled and cultivated in students.
To give birth to inclusive students who are moderate with an Islamic breath. So
that Islamic values that are peaceful, not coercive, and respecting local culture
can be preserved in Indonesia. Bringing progress to civilization and humanity.
Able to be a mecca for tolerance for diversity around the world.
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ABSTRAK

This study aims to explore, analyze, interpret, find and explain the jihad
concept by Syeikh Abd Samad al-Palembaniy in the book of Advice al-Muslimin wa
Tadzkira al-Mukminin fi Fadha'il al-Jihad fi Sabil Allah, so that it can be applied in
the modern era as it is today. This type of research in this dissertation is qualitative
descriptive research, this study involves Syech Abd as-Samad and his work in
responding to the issue of jihad according to the social situation of society in the
modern era. The method used is a library research method. It is because the results
of the study are more related to the search of library data and the interpretation of
data that is found in the source of reference, verification and interpretation. After
the book is reviewed then it is analyzed. So, it gets the jihad concept that contained
in the jihad book from Syeikh Abd as-Samad al-Falembaniy. Then, the study and
analysis of the reading from book contents that related to the evidence that
strengthens the meaning of the conception itself. The result of this writing is
expected to show: (a) How is the view of Jihad Syeikh Abd as-Samad al-
Falimbaniy; (b) What factors are against the concept of Jihad in the Book of Advice
al-Muslimin wa Tadzkira al-Mukminin fi Fadha'il al-Jihad fi Sabil Allah; (c) How is
the Concept of Jihad of Sheikh Abd as-Samad al-Falimbaniy in Modern times.
Keywords: The Concept of Jihad, Syeikh Abd as-Samad al-Falimbaniy.

A. Introduction

Acts of violence in the name of jihad are often used as a shield to achieve a
specific goal, such as war, bloodshed, acts of terrorism and so on, the sequence
of events then obscure the meaning of the actual jihad. As the jihad practice
that is done by radical groups on behalf of religions such as ISIS (Assad, 2014,
HM, 2014), (Al Qurtuby, 2010), etc. It have provided a very frightening frame for
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jihad itself, the jihad concept itself is not a new discussion, the jihad has been
going on for so long since the jihad order itself was revealed (Ritonga, 2016), But
Rohimin (2006) states the meaning and the understanding of Jihad has so many
perceptions about the jihad concept. Therefore, it is really needed to have an
explanation of the concept of jihad that can be adapted to the realities of the
modern era.

The study that related to jihad tend to place groups on behalf of jihad often
caused by several factors of social reality and existing interests (Rusli, 2014,
Fajarudin, 2002), jihad is also part of the resistance born of injustice (Chirzin,
1997, Soyinka, 1989). The religion became the basis of legitimacy of jihad
movement, always having a good impact in terms of economy, politics, and
culture. So it's rare for jihad to be seen from a broader perspective. It is because
jihad, it is always identical with war, violence, rebellion and resistance that
carried out by a group of people in the name of religion (Pramono, 2015,
Rahman, 2017). Either the jihadist group itself or individuals often make jihad
positions as a means of doctrine and negotiation (Qardhawi, 2010). Syeikh Yusuf
Qardhawi mentions that jihad is different from war, where the war always
relates to world affairs, while jihad always orients itself to the teachings of
religion (Qardhawi, 2010) thus both on behalf of individuals and groups who
often carry out jihad that is not in line with the teachings of religion, but is more
aimed at the concept of hidden jihad.

One of Nusantara scholars in the 18th century who contributed to the
concept of jihad is Syeikh Abd as-Samad al-Falimbaniy. In addition to having a
wide range of knowledge in the field of Tawhid, Figh, and Sufism, Syeikh Abd
as-Samad al-Falimbaniy also wrote the book Nasiha al-Muslimin wa Tadzkira al-
Mukminin fi Fadha'il al-Jihad fi Sabil Allah (Al-Palimbani, 1772 ). In fact, He was
not only jihad through da’wah and knowledge, but he also participated in jihad
to take up arms in Thailand (M. A. Abdullah, 2018). The purpose of this paper is
to complement previous studies that related to the discussion of the concept of
jihad, where jihad is often a means of legitimizing violence on the basis of
religion, which then it always impacts fanaticism, radicalism and terrorism. The
concept of jihad actually has the value of glory but it can turn into a catastrophe.
Therefore, three questions can be asked in this paper, including: (a) How jihad is
in the view of Syeikh Abd as-Samad al-Falimbaniy; (b) What factors are behind
the concept of Jihad Syiekh Abd as-Samad al-Falimbaniy; (c) How the Concept
of Jihad Sheikh Abd as-Samad al-Falimbaniy in Modern Times. These three
questions are expected to be a way for explaining how the jihad concept in
modern times, so the spirit of implementing the concept of jihad can be in line
with religious goals.

This paper is written based on the argument, that jihad has given legitimacy to
any act of violence that harms the perpetrators, the victims and also the religion.
This possibility is due to an error in understanding the concept of jihad, where
jihad is always identified with war and resistance to certain symbols, so that the
legality of the concept of jihad does not necessarily mean acts of violence and
response, but jihad practices that are in line with religious desires. and current
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social realities that can make a major contribution to cultural religious
appropriateness in life

B. Literature Review

Jihad is a part of spiritual emphasis in the Islamic movement, which is
often tarnished with the labels of war and terrorism. Misunderstanding in the
articulation of jihad increasingly portrays Islam as a religious expansion. It is
often for no apparent reason (van der Krogt, 2010). The radical fundamentalist
interpretation of Islam as an ideological jurisprudence gave birth to jihadist and
takfiri movements. So, it is needed the potential explanation to the basic
concept of jihad ideological (Rogan, 2010, Nakamura, 2019). Bashir (2015)
explains that Islam has a mission of peace for the whole world. Jihad with all its
connotations can be an alternative to achieve this goal. In addition, explaining
the effects of modern jihad theory on the Muslim world, the criticism of modern
jihad theory objectively builds survival in Islamic teachings, the jihad relevantion
in the 21* century and misconceptions about the jihad that have been created
by jihad phobia in the minds of non-Muslims (Abdul-Raheem, 2015).
The jihad problems, then attracted the interest of Muslim scholars to examine
the different points of view in the understanding of jihad. Sayyid Qutb said that
jihad is a movement to free people from worshiping other than Allah SWT,
Quraish Shibab also argues that jihad is not just taking up arms. Jihad covers all
human activities universally (Mudrika, 2017). The subtantial factors of
misconceptions over jihad in addition to misreading the history of jihadi
practice, also because it understands the textuality of Qur'an and Hadith. In fact,
jihad is something that dynamic, as in the context of what jihad is interpreted as
a spiritual, ethical and moral struggle (jihad akbar/great jihad), and in the
condition of how jihad is practiced as a physical struggle or war (jihad
asghar)(Darajat, 2016). The readings on the concept of jihad can be through the
books of interpretation with various methods of interpretation both from the
time of companions to the modern era. In addition, jihad can be understood in
the book of figh, that is as the views of Imam Hanafi, Imam Malik, Imam Shafii,
and Imam Ahmad explain jihad with extensive knowledge (Madchaini &Jihad,
2019).
Jihad must be interpreted in a macro and holistic manner in actualizing amar
makruf nahi mungkar as the actualization of jihad in modern life, it is because the
context of war in jihad must be placed with sociocultural reality and its time
(Saoki, 2013). So contextualization is also very much needed as Holisticity, the
meaning of jihad so that jihad becomes a powerful symbol for perseverance,
hard work and success in Islamic history. It because the main objective of jihad is
human welfare and not warfare. Thus, the contextualization of jihad can be done
out in three ways, including; First, eco-political jihad; is a hard effort to carry out
reforestation, conservation of endangered animals, anti-pollution movement
and the development of environmental politics. Second, the humanist jihad, it
leads to movements against tyranny, oppression and human rights violations.
Third, jihad against international terrorism; in addition, to effort eliminating

74| PROCEEDING 10 TH METRO INTERNATIONAL CONFERENCE ISLAMIC STUDIES ( MICIS )
POST GRADUATE IAIN METRO LAMPUNG
ISBN :978-623-95339-2-2



Zaimuddin, et al.,, Modernity of The Concept...

terrorism, it also related to deal with violence and ethnic cleansing, and it is
endemic globally (Ridwan, 2006).

C. Method

In the modern era like now, jihad is often misunderstood so that it has an impact
on all aspects of life. Resistance and violence in the name of religion comes as a
degradation of jihad meaning understanding. Misinterpretation of jihad in
recent times requires significant attention to the reinterpretation of the concept
of jihad. Therefore, this article focuses on the concept of jihad put forward by
Syeikh Abd as-Samad al-Falimbaniy in the book of Nasiha al-Muslimin wa
Tadzkira al-Mukiminin fi Fadhail al-Jihad fi Sabil Allah , which is relevant to be
applied in the modern era.

This research is qualitative, with a library research and collecting related
documents. This study aims to find data from the library and the interpretation
of data contained in reference sources, and also related to the analysis of various
supporting sources about the concept of jihad, this is complemented by
biographical studies and works of Syeikh Abd as-Samad al-Falimbaniy with an
indirect approach. This research information is obtained from various data
sources related to the three domains those become the focus of research, they
are historical, ideological, and social reality.

This research typology is the object of study to the work of Sheikh Abd as-
Samad al-Falimbaniy in the book nasiha al-Muslimin wa Tadzkira al-Mukiminin fi
Fadhail al-Jihad fi Sabil Allah is a collection Kemas Andi Haji Syarifuddin (KHAS)
written in Arabic. In addition, the data is either physical such as books, or in the
form of files. As well as the results of other researches that have examined the
jihad theme and the thinking of scholars. It also become an instrument that will
complement this research.

This research focuses on how the concept of jihad that has been synonymous
with war can be applied in modern life. So the understanding of the jihad
concept can contribute to progress and it is not as a catastrophe among
humans. Data documents collected in the form of books, articles and other
scientific information in accordance with the topic of this research. Then collects
the books that related to jihad. After that the data was finally developed by
combining explanations from other sources of writing. After the completion of
collecting the existing data source, the results of the data collection, it is then
analyzed intensively. both from the book on jihad and the results of past
research to be used as a foothold in the validity of research so as to help lead to
the right conclusions

D. Results

D.1. Knowing Syeikh Abd as-Samad al-Falimbaniy
There are very few scripture records from the biography of Syeikh Abd as-
Samad al-Palimbaniy. Based on the note in Tarikh’ Salsilah Negeri Kedah book. It
is mentioned if Syeikh Abd as-Samad al-Falimbaniy was borned in Palembang in
116 H/1704 M (Chatib, 1984). It also Azyumardi Azra that argued if it is nothing
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the authentic data to explain the born and the pass away of Syeikh Abd as-
Samad al-Palimbaniy, in addition from the Silsilah Negeri Kedah book(Azra,
2013:315). Meanwhile, Mal’an stated that Syeikh Abd as-Samad al-Palimbaniy
was born in 1126 H / 1714M (Abdullah, 2018: 21-22). Then in ‘Faydh al-lhsan’i
book, it is mentioned if Syeikh Abd as-Samad al-Jawi al-Falimbaniy was born in
1150H/1727M, then his father name is Syeikh Abd al-Rahman (Abdullah,
2018:115-116) , Syiekh Abd al-Jalil bin Abd al-Wahab bin Ahmad al-Mahdali was
the grandfather of Syeikh Abd as-Samad, when Syeikh Abd as-Samad bin Abd
al-Rahman bin Abd al-Jalil bin Abd al-Wahab bin Ahmad al-Mahdali al-Jawi al-
Falimbani was approximately 84 vyears old (Al-Palimbani, 1779:267). Al-
Falimbaniy is embedded as a love of the home. when traveling in search of
science.

The education of Syeikh Abd as-Samad al-Falimbaniy came from home and
society where is when Sultan Mahmud | came to power in 1712-1756 AD
Palembang became the center of knowledge and the development of Islam (M.
A. Abdullah, 2015). Furthermore, Sheikh Abd as-Samad continued his journey in
search of knowledge to the Hijaz. As for his teachers while studying in the Hijaz,
among them are Muhammad Sa'id bin Muhammad Sunbul al-Syafi “i al-Makki,
Abd al-Gani bin Muhammad al-Hilal, Abu al-Fawz Ibrahim bin Muhammad bin
Ra'is, al Zamzami al-Makki, Muhammad ibn Sulaiman al-Kurdi al-Syafi'i, Umar
ibn Mansur Ujaili (Sheikh Jamal al-Din), Athallah ibn Ahmad al-Azhari al-Mishari
al-Makki (Al-Palimbani, nd-a) , Ahmad ibn Abd al-Mu'min al-Maliki al-
Damanhuri (Al-Palimbani, 1765), Muhammad ibn Abdul Karim al-Samman al-
Qurasyi al-Madani he was even appointed the caliph of al-Sammaniyah sect in
Makkah (Al- Palimbani, nd-a). during the scientific rihlah Sheikh Abd as-Samad
al-Falimbaniy was also active in teaching and writing works that until now some
of them can still be studied as a treasure trove of knowledge

The authentic path to know Syeikh Abd as-Samad al-Falimbaniy can be traced
from the works written during his life, among them are: Faydh al-lhsani (Al-
Palimbani, n.d.-a), Suwathi’ al-Anwar, Irsyad Afdhal al-Jihad, dan Risalah fi al-
Awrad wa al-Adzkar, Wahda al-Wujud , al- Risalah fi Bayan Hukm al-Syar’l (Al-
Palimbani, 1787), Fadhail al-lhya’ li al-Ghazali, al-Urwat al-Wutsqa (Al-Palimbani,
1784), Kitab al-Bay’l, Tuhfat al-Raghibin (Al-Palimbani, 1774), Zuhra Al-Murid fi
Bayan Kalimah al-Tauhid (1178 H/1764 M) (Al-Palimbani, 1765), Risalah Mi'raj
selesai ditulis pada Jum’at 11 Rajab 1181H, Tuhfa al-Raghibin fi Bayan Hagigah
Iman al-Mu’minin wa ma Yufsiduh fi Riddah al-Murtadin (1188 H/1774 M), Al-
Rasalah fi Kayyiyat al-Ratib Laylat al-Jumu’ah, Hidayah Al-Salikin fi Suluk Maslak
Al-Muttagin (1192 H/1778 M) (Al-Palimbani, 1778), Bidayah Al-Hidayah , Syar Al-
Salikin ila Rabb Al-Alamin (1203 H/1788 M) (Al-Palimbani, 1779), Ratib Abd Al-
Samad al-Falimbani (Al-Palimbani, n.d.), Mulhaq fi Bayan al-Fawa’id al-Nafi‘ah fi
Jihad fi Sabilillah, Anis al-Muttagin, it is also the book of Nasihat li al-Muslimin wa
Tadzkirat li al-Mu’minin fi Fadhl al- Mjtahidin fi Sabilillah wa Ahkam al-Jihad fi
Sabilillah Rabb al- 'Alamin that was written on Monday, it is 7 Rabi‘'ul Awal
(1226H/1811M) (Al-Palimbani, 1772).
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D.2. The Book of Nasiha al-Muslimin wa Tadzkira al-Mukminin fi Fadha'il
Jihad

In July 1819 - 1821 Dutch troops attacked the Darr al-Salam Sultanate of
Palembang, they arrested and exiled Sultan Mahmud Badar al-Din Il to Ternate,
while they were exiled Prabu Anom to Banda. Furthermore, the Dutch abolished
and took over the Palembang Sultanate in 1823 AD (Wargadalem, 2017). In
addition to that subject, Syeikh al-Samman also asked Syeikh Abd as-Samad al-
Falimbaniy to return to Makkah, for thirty years in Makkah and five years in
Madinah, he channeled his knowledge by studying, teaching and writing fatu.
Syeikh Abd al-Samad always received news from the development of Nusantara
from the Jawi community in the Hijaz country. Azra said that Syeikh Abd as-
Samad al-Falimbaniy had an important role, beside he is being a cleric, he also
participated in jihad against colonialism that had spread in Malayu and the
archipelago (Azra, 1995). The emphatic attitude of Syeikh Abd as-Samad al-
Falimbaniy who was anti-colonial, it made him write a book that became a
reference for Muslims in jihad.
The book of Nasiha al-Muslimin wa Tadzkira al-Mukminin fi Fadha'il al-Jihad fi
Sabilillah become the reference for the spirit of jihad struggle of Muslims from
colonialism, especially the resistance in Palembang (Azra, 2006). This book is an
adaptation of Advice al-Muslimin Melayu (Jawi) written by Syeikh ‘Abd as-
Samad al-Jawi al-Falimbaniy. This manuscript is in the Malaysian State Library
Number MSS 3770, and it is also in the manuscript collection of KHAS (Kemas
Haji Andi Syarifuddin) (Al-Palimbani, 1764). As Mansur Noor said of Syeikh Abd
as-Samad al-Falimbaniy “the doctrine of jihad in Southeast Asia starts from the
Makkah people who was born in Palembang ‘Abd al-Samad al-Falimbaniy”.
Even Syeikh Abd as-Samad al-Palimbani also sent a letter to the Sultan of
Mataram to revive the spirit of jihad. This is as A. Mansur Noor explains as
follows: :
"Although al-Palimbani is not particularly known for his writing on Islamic
law (figh) as he immerses in Sufi exposition, his initiative of popular
Jihadism obviously reflects the traditional approach to legal issues among
jurists (fugaha’). Undoubtedly his in-depth research on Sufism introduced
him to many facets of spirituality and freedom of thought, including
political freedom and justice among Muslims. More specifically, his
understanding of correct belief and pristine Islam as had been developed in
Southeast Asia by al-Raniri encouraged him to be very critical against moral
and religious laxity... Moreover, al-Palimbani was not satisfied with
discursive exercise through his writings. As shown in at least two letters he
sent to the rulers of "Mataram” in Java, al-Palimbani actively propagated
jihadism among potential Muslim... Events in Arabia and especially the
socio-religious milieu, including the increasing voice of Wahhabism, in the
two holy cities seem to have inspired such figures as al-Palimbani to take
action through contacting his countrymen. If previous holy wars had been
purely actions, al-Palimbani clearly took advantage of discursive patterns
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and an intellectual approach. Religious reference continues to be vital in his
exposition... The name and fame of al-Palimbani in jihad discourse are
apparent in various version and styles of jihad literary-cum-agitation
collections written around the Aceh wars against the Dutch after the 1860s.
His masterpiece on jihad , Nasihat al-Muslimin
wa Tadhkirat al-Mu ‘minin fi Fada ‘il al-Jihad fi Sabil Allah wa-Karamat
al-Mujahidin fi Sabil Allah, sets a standard for literature on jihad for his
contemporaries and others after him who address the holy war in Malay”
(Mansurnoor, 2005)
In his book entitled Nasiha al-Muslimin wa Tadzkira al-Mukminin, Syeikh Abd as-
Samad al-Falimbaniy explains the concept of jihad, preparation, strategy and
practice in jihad, in addition he also explains the context of jihad, both in the
form of war and in the form of other.

D.3. The Concept of Jihad Syeikh Abd as-Samad al-Falimbaniy

The manuscript consists of seven chapters and one concluding section, they are:
(1) The First Article about Fad! al-Jihad fi Sabil Allah wa al-hassu ‘alahi (The
priorities and the orders of Jihad in the Way of Allah, where the law of jihad falls
into the category of fardhu ‘ain and fardhu kifayah. While the virtue of jihad
itself, in addition to getting grace, it will also get forgiveness from Allah SWT
(Al-Palimbani, 1772:1). In the first article, Syeikh Abd as-Samad al-Falimbaniy
wrote 28 verses of the Quran on the priorities of jihad, while discussing about
the priorities of jihad in the way of Allah SWT there are 13 verses.(Al-Palimbani,
1764). Then the meaning of patience, Syeikh Abd as-Samad al-Falimbaniy
explained that patience is not only during jihad but patience applies at all times,
especially patience to resist lust (Al-Palimbani, 1186). (2) Second, the article is
about Bayan al-hadis all-Waéridah  fi Fadl al-Jihad fi Sabil Allah (Hadiths on the
Virtue of Jihad in the Way of Allah); Syeikh Abd as-Samad al-Falimbaniy
strengthened fadhilah the virtue of jihad by explaining 15 hadiths taken from
Imam Baihaqgi, Imam Muslim, Imam Nasai, Imam Abu Daud, Imam Tarmizi,
Imam Dailami, and Imam Abu Hasan al-Saiqali (Al-Palimbani, n.d :2.). Syeikh
Abd as-Samad al-Falimbaniy’s view regarding jihad is backed up to the Al-
Quran, hadith and Qaul of the scholars, it is also about the rulings of jihad and
jihad.

The third article is about Bayan Fadl al-Ribt fi Sabil Allah wa Al-harsu ‘alahi (The
Virtues of Jihad Preparation Camps in the Way of Allah). Here, Syeikh Abd as-
Samad al-Falimbaniy wrote 14 hadiths about the virtues of vigilance and
preparation in jihad. Among them is quoted from Imam Bukhori as follows "that
a person who guards in war is better than the contents of the world and what is in
it” (Al-Bukhori, 2012). The fourth article about Bayédn al-Ahadis al-Waridah f3
Fadl al-Infaq fi Sabi | Allah wa Tajhiz al-Guzat fihi (Hadiths about the Virtue of
Infaq in the Way of Allah and Preparation for War); there are 7 hadiths that
reinforced by arguments from Imam Ibn Hajar al-Atsqalani in the book Fathul al-
Barri that mentions “That the person who prepares supplies for war is the same
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as he goes to war, or he prepares supplies and bears the person left behind is the
same as he goes to war”(Al- Astqolani, 2004). The fifth article is about Fad!
Isti‘dad alah allihad fi Sabil Allah wa al-hassu ‘ald al-Ramyi wa Ta'allumihi (The
Virtue of Preparing Jihad Equipment in the Way of Allah and the Commandment
of Archery Training), here, Syeikh Abd as-Samad al-Falimbaniy explained the
means from Al Quran verses al-Anfal verses 60 with interpretive approach al-
Anwar al-Tanzil wa Asraru al-Tanwil, the work of Imam al-Baidhowi (Al-
Baidhawiy, 1998), Syeikh Abd as-Samad al-Falimbaniy took 16 hadiths based on
the quotation from the Kasfu al-Ghumma book.

The sixth article is about Fadl al-Syahadah fi Sabil Alldh (The Priority of
Martyrdom in The way of Allah SWT). Syeikh Abd as-Samad al-Falimbaniy
explained Imam Suyuti's views on the superiority of martyrdom in jihad in
accordance with his book entitled Khasyiah al-Sunan, which is also reinforced by
32 hadiths. The article is about Bayan Ahkam al-Jihad fi Sabil Allah (some virtues
of Jihad in the way of Allah SWT) , it discuss the law of jihad and jihad, among
the books that are referred to the book of Tuffah by Imam Ibn Hajar al-
Astqalani, kitab Minhaj al-Thalibin (Al-Qalyubi, 1956) and Raudatul al-Thalibin
from Imam Nawawi (An-Nawawi, 1991), it's also the book Tuhfatul Muhtaj Syarh
Minhaj from Imam Ibnu Hajar al-Haitami (Haitami, 1996). Syeikh Abd as-Samad
al-Falimbaniy quotes the Al Quran interpretation of al-Anfal verses 5o from the
interpretation Jalalain as the article closing (Al-Palimbani, 1764). The last article
is a closing (Khatimah ). This discussion is related to Al Auqat allati Yustahabbu
fihi al-Jihid wa al-Nuhd ila al-Qital (The Right Time for Jihad and War). Syeikh
Abd as-Samad al-Falimbaniy seems to want to convey to the Muslims and
mukminin a piece of advice (nasiah) and also the warning (tazkirah) about the
important of jihad in the way of Allah SWT. This concept can not only be
understood by looking at the conditions of the Muslim community at that time,
where they were still facing western colonialism in the 18th century AD, but this
concept can also be applied in the current era. This is because, jihad is not only
defined as violence, resistance and war.

. Discussion
Syeikh Abd as-Samad al-Falimbaniy’s Conception of Jihad in the Modern Era
Sheikh Abd al-Samad al-Palimbani revealed his anti-colonial attitude in a
book that discusses the concept of jihad, based on the opinion of some scholars,
there are several factors related to the writing of the book Nasiha al-Muslimin
wa Tadzkira al-Mukminin fi Fadha'il al-Jihad fi Sabil Allah (Al-Palimbani, 1772), it
includes psychological pressure factors and requests from several scholars who
want to bring a new color in understanding jihad. (Hamka, 1965:36). Jihad is very
urgent to be carried out with a sociosemantic approach in an effort to
understand the meaning of jihad, the study of the Qur'an using a sociosemantic
approach is very necessary so that it does not only see Arabic as the language of
the Qur'an, but it also sees the socio-cultural background of the Arab
community so that understanding of jihad will be more integral, comprehensive
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and contextual (Sarwono, 2012). Thus the concept contained in the work of
Syeikh Abd as-Samad al-Falimbaniy is also still very relevant to the life in
modern era.

In modern society, jihad is not only defined historically as religious, but it
also related to violence, fundamentalism, radicalism and extraordinary crimes
(Zakiyudin Baidhawi, 2012). Syeikh Abd as-Samad al-Falimbaniy explained that
the concept of jihad is not always identically with war and terrorism. In fact,
jihad can be applied to the realities of everyday life. At the beginning of the
book of Sheikh Abd asl-Samad al-Falimbaniy, it discusses the treatise on the
implementation of jihad (Al-Palimbani, 1772), while the last part of the book
discusses several things, including: jihad without self-interest, martyrdom as a
blessing from Allah SWT , jihad without coercion, adab in jihad, sincerity and
patience when jihad, and jihad as a test (Al-Palimbani, 1186). Therefore, it is very
interesting to see the actualization of Syeikh Abd as-Samad al-Falimbaniy’s
concept of jihad in the book Nasiha al-Muslimin wa Tadzkira al-Mukminin fi
Fadha'il al-Jihad fi Sabil Allah, as a relevant concept of jihad in the modern era.
So, jihad is not a frightening specter, but jihad can bring benefits both from
economy, education, politics and others, as the message of Islam for rahmatan
lil alamin.

Economic Jihad

Jihad cannot be done without certainty in the economic field. Among the
concepts of jihad of Syeikh Abd as-Samad al-Falimbaniy that can be actualized
in modern times today is jihad in the economic field. (Al-Palimbani, 1772). In
modern era, there is a great need for economic jihad. The forms of economic
jihad include zakat, infaq, shadaqgah, waqf, and forms of strengthening the
people's economy that can alleviate poverty. (Amalia, 2015). As when the
Prophet Muhammad SAW was asked what is the ultimate charity of worship, he
mentioned, “the man who strives in the way of Allah with his wealth and
soul”(Hanbal, 1995: 11411). A.Wahid argued defending the rights, dignity and
honor of The Islamic ummah with property and soul is a way of jihad, because it
has done business with Allah SWT (Wahid & Akbar, 2020). Sri Aliyah added if it is
not all jihad by war, jihad also can be done by fighting in economic side,
because, in the fact jihad is not for searching some wins, but jihad has purpose
to maintain aqgidah, state and da’wah without intimidation (Aliyah, 2014). Thus,
economic jihad is expected to sustain the actualization of other jihad.

It is no less important, the reality of economic jihad is urgently needed as a
result of advances in technology and information. Consequently, the jihad view
on the economy must be strengthened by the realization that economic jihad is
unavoidably linked to modernity (Nasution, 2017). Several scholars have studied
the relationship between modernity and economics, they are Abd al-Basid
(2016), A. Wahid & N. Akbar (2020), and Taufik Abdullah (T. Abdullah, 1979).
The focus of jihad on economic development in the modern era is centered on
the economic empowerment of the ummah. Ideally, economic jihad should
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grow the attitude and the habit for charity, infaq, shadaqah, waqf, and grants.
Furthermore, it is optimized for the benefit of the ummah and the nation so that
it can have a positive effect related to education and politics.

Education Jihad

The application of the economic jihad concept in the modern era will certainly
have an impact on educational jihad, as Imam Baidhowi mentioned that jihad is
a hard work and full of seriousness (Al-Baidhawiy, 1998) Syeikh Abd as-Samad
strengthens by interpreting the word jihad with hard work as in surah al-Maidah
verse 35 (Al-Palimbani, 1772). Educational Jihad does not only instill spiritual and
moral values in the world of education, but the concept of educational jihad is
the obligation of every parent and educator (Dahlan, 2018). Among the
principles that cannot be separated in educational jihad are: Mu'ahadah, it
means pledge. Mujahadah, it means seriousness; Istigagmah or strong
determination or consistency(Abdullah bin Nuh, 1955). Amanah can be believed
(Yunus., 1991). Murdagabah means controlling,(Effendy, 2004). Mu'agabah
means penalty and punishment. Muhasabah means evaluation.(Ali, Atabik dan
Muhdlor, 1998) in their practice. Thus, the actualization of the concept of
educational jihad in which there is sincerity and seriousness, it will produce
output that is in line with expectations.

In addition to getting closer to Allah SWT, educational jihad ideally produces
attitudes and habits to promote peace, education, love, so that jihad in
education should not only develop the cognitive side but also the affective and
psychomotor side (Jubba, H., & Pabbajah, 2018).  Several experts have
conducted research on the correlation of jihad and education in this modern era,
they include Mustagim Pabbajah et al(2020), Abdul Fattah (2016), and
Azyumardi Azra (2012). As it was Syiekh Abd as-Samad al-Falimbaniy’s
contribution on the 18" century in the intellectual aspect. Ideally, education can
be aligned to the concepts of faith, science, and charity. Therefore, the
responsibility on the concept of educational jihad becomes simpler.

Politic Jihad

Political jihad is a common practice, although it cannot be freed from the claim
of truth, which is considered a divine dimension, it even has ideological
implications (Roy, 1992), jihad which is identically with war, is slowly being
reduced to acts of terrorism (Azra, 1996). Ibn Taymiyyah (1262-1328) also
practiced politics as an alternative way of jihad, where he presented his
thoughts in accordance with the concept of jihad in Islamic politics. It is because
political jihad cannot be separated from social life. In line with that, Syeikh Abd
as-Samad al-Falimbani in addition to writing a book Nasiha al-Muslimin wa
Tadzkira al-Mukminin, it also send three letters to Mataran Sultan as the politic
application in jihad (Mansurnoor, 2005), where the path can determine the
policy entirely with political power (Azra, 1996). The context of war in jihad, of
course, has limits and conditions that have been set, so that the context is not
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relevant to be practiced in the modern era. So that jihad can be done by other
methods such as economic, educational and political jihad. However, the jihad
implementation method must be adjusted to the rules set out in religion.

There is no verse in the Qur'an clearly explaining the jihad in a political context,
jihad is always based on the right objectives, especially in economics, education
and politics (Qardhawi, 2010). This method is used to achieve prosperity and as a
driving force in the legitimacy of the path of power (Al-Madani, 2010). This is a
strategy to unite all stakeholders so that they can help each other’s
components. Among the methods of the political jihad concept can be
traversed in various fields, it is including the political party route and from the
path of government structures such as villages, district heads, regents,
governors, ministers, presidents, and so on (Maliki, 2017). So it is needed an in-
depth education about the political jihad concept. It must be done, because if in
the modern era is no one struggles with the political path. Thus, there will be
oligarch policies in politics, education, economics, even socio-culture, for
political party financiers.

F. Conclusion

Sheikh Abd as-Samad al-Falimbaniy was a charismatic cleric of the
Archipelago in the 18th century AD, because he was famous for his toughness
and knowledge both in the fields of Tawheed, Figh, and Sufism, besides that he
also contributed a lot to the knowledge of jihad. Then, the request from the ruler
at that time also inspired the writing of the Book of jihad Nasiha al-Muslimin wa
Tadzkira al-Mukminin fi Fadha'il al-Jihad fi Sabil Allah the work from Syaikh Abd
al-Samad al-Palimbaniy. It is to re-digest the term about the conception of
jihad, so that jihad, which has always been identified with war, terrorism and
violence, can be actualized in the modern era like now. Thus, the spirit of jihad,
both agli and nagli can be realized in harmony with the obligations of jihad in
Islam, in order to achieve peace for the universe. In his written Syeikh Abd as-
Samad al-Falimbaniy is at least using 26 verses of the Qur'an and 67 Hadith
concerning the conception of jihad.
All verses, hadith written in the manuscript of the book, support the theme of
jihad, both inflict and explicit. The classification of the concept of jihad in the
manuscript of Syeikh Abd as-Samad al-Falimbaniy emphasizes jihad in the
context in accordance with social reality rather than jihad in the sense of war,
violence and terrorism. The written book method Nasiha al-Muslimin wa
Tadzkira al-Mukminin fi Fadha'il al-Jihad fi Sabil Allah, consist of articles and then
is continued the discussion about (mabahits), Mathlab and far’'v. Syaikh Abd as-
Samad al-Falimbaniy indirectly applied his jihadi abilities, such as the Tharigah
road that he taught how the purpose of a person to jihad is only to achieve the
pleasure of Allah SWT. Then through his works and finally he took up arms until
he died on the battlefield martyrdom in a jihad state.
The jihad conception in the book Nasiha al-Muslimin wa Tadzkira al-Mukminin fi
Fadha'il al-Jihad fi Sabil Allah, it also can be realized in the modern era as it is
now, they are economic jihad, education and politic jihad. Where economic jihad
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is important for welfare and keeps Muslims from being deprived of wealth and
poverty, in line with economic prosperity, educational jihad can develop both in
terms of cognitive, affective, psychomotor, as well as faith, Islam and Ikhsan.
When economic jihad and educational jihad are carried out, it will open the door
to political jihad, this the government has issued through a policy of economic,
education, health, law, military political jihad. Thus, the concept of jihad Syeikh
Abd as-Samad al-Falimbaniy in the modern era, can disappear the stigma
against violence, war and terrorism in the name of jihad, as well as Islamphobia.
Waullahu a’lam bis showab
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Abstract

Today the tourism sector is a boost for economic growth in a country. The tourism
industry becomes an opportunity to improve the welfare of the surrounding community.
According to the Travel and Tourism Competitiveness Index (TTCl) rankings published by
the World Economic Forum (WEF), Indonesia was ranked 4oth (out of 140 countries) in
2019 with an increasing trend. This indicates that the amount of potential that exists in
Indonesia. Lampung is also known as a tourist destination, one of ~the relatively new
regencies with some interesting tourist  destinations, namely in The West Onion Bone
Regency. Some of its tourist attractions are Islamic Center, Taman Sehati, Taman
Faiz, Taman Umbul Kapoek, Water Park, Taman Agrowisata Pulung Kencana, etc.
This research aims to find out the contribution of tourist attractions to people's income in
Tulang Bawang Barat in the Era of Society 5.0. Era Society 5.0 is a digital era where the
basic component is humans utilizing technology. Tourist attractions greatly contribute
to the income of the surrounding community, especially the people of Tulang Bawang
Barat.

Keywords: Tourism, Era Society 5.0, Tulang Bawang Barat

Abstrak
Dewasa ini sektor pariwisata menjadi pendongkrak bagi pertumbuhan ekonomi di
suatu negara. Industri pariwisata menjadi peluang guna untuk meningkatkan
kesejahteraan masyarakat sekitar. Menurut peringkat Travel and Tourism
Competitiveness Index (TTCl) yang diterbitkan oleh World Economic Forum (WEF),
Indonesia berada di peringkat 4o (dari 140 negara) pada tahun 2019 dengan tren yang
meningkat. Hal ini mengindikasikan bahwa besarnya potensi yang ada di Indonesia.
Lampung juga dikenal dengan destinasi wisata, salah satu Kabupaten yang tergolong
baru dengan beberapa tempat destinasi wisata yang menarik yaitu di Kabupaten
Tulang Bawang Barat. Beberapa tempat wisatanya ialah Islamic Center, Taman Sehati,
Taman Faiz, Taman Umbul Kapoek, Water Park, Taman Agrowisata Pulung Kencana,
dll. Penelitian ini bertujuan untuk mengetahui kontribusi objek wisata terhadap
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pendapatan masyarakat di Tulang Bawang Barat di Era Society 5.0. Era Society 5.0
merupakan era digital yang mana yang menjadi komponen dasarnya ialah manusia
memanfaatkan teknologi. Objek wisata sangat berkontribusi bagi pendapatan
masyarakat sekitar khususnya masyarakat Kabupaten Tulang Bawang Barat.
Keywords: Pariwisata, Era 5.0, Tulang Bawang Barat

Introduction

Economic growth is associated with an increase in output, namely an increase
in aggregate national income within a certain period of time. Economic growth is also
related to rising incomes (Kuznets 1955). Tourism is a supporting indicator for people's
income in each region. The tourism sector is one of the potential to improve welfare
that will boost development in the area.

The tourism sectoris a very instrumental and contributes in opening jobs.
When the number of tourists who come to an area will open opportunities for the
community to open a business so that the opportunity will provide opportunities for
local people to work so that the income of the surrounding community increases
(Projogo 2000).

Data Wisatawan
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Source of data: World Bank

Data from the World Bank shows that the number of international tourists
visiting  Indonesia every vyear is increasing. Trends from 2015-2019 indicate an
increase in each year. This is good news for Indonesia to continue to develop the
potential of existing natural resources so that it is able to attract as many local and
international tourists.

Tourism is a very strategic sector that must be utilized for development.
When tourism in an area is developed and in demand, it will open jobs that will later
improve the welfare of the community. In addition, the role of this sector in the overall
improvement of human development through income and job creation, tourism
contributes significantly in many countries to the balance of payments, poverty
alleviation, foreign exchange creation, market creation for native commodities,
promotion of the hospitality industry, and stimulation of transportation sector
development (Gisore R 2015).

According to the Travel and Tourism Competitiveness Index (TTCI) ranking
published by the World Economic Forum (WEF), Indonesia was ranked 4oth (out of 140
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countries) in 2019 with an increasing trend. The competitiveness position has increased
ten levels from goth place (out of 140 countries) in 2015. TTCl is an index that reflects
the overall quality, future potential, and long-term sustainability of the tourism sector
in each country assessed. It consists of four subindexes and 14 indicators in its
measurements (Haryana 2020).

Indonesia is known for its tourist beauty. No less interesting Lampung is also
known for its tourist destinations. Tulang Bawang Barat Regency is a regency
located in Lampung Province. In 2009 this regency inaugurated the results of the
expansion of the Onion Bone. Although itisa new district, but the development is
very rapid. Some of the tourist destinations are Islamic Center, Taman Agrowisata
Pulung Kencana, Taman Sehati, Taman Faiz, Taman Umbul Kapoek etc.

Islamic Center is the mascot of Kabupaten Tulang Bawang Barat. Tourists
are not only from the West Onion Bone area but from several districts and cities in
Lampung. One of the most important things in the world of tourism is marketing.
Islamic center became an icon of the city of Tulang Bawang Barat. Islamic center
has its own peculiarities because it is different from mosques in general. Islamic
center becomes a means of worship as well as a means of tourists.

People in general livelihood as farmers, rubber plantation farmers, laborers
and market traders. The existence of the tourism sector, of course, the community is
slightly helped by the economy. The surrounding community opens culinary
businesses, food stalls, drinks etc. So it is expected that with the existence of
several tourist destinations in Tulang Bawang Barat Regency can help the economy
of the surrounding community.

The growth of the tourism sector is expected to continue and thus will increase
government income (through taxation and foreign exchange) as well as increase
household income (through increased employment income: salaries, wages, etc.
(Kyara, Rahman, and Khanam 2021). Therefore, when the tourism sector in a
developing area, the income of the people in the area will increase this because
tourism opens business opportunities for society.

Sokhanvar A,(2018) said with his research that tourism development has the
potential to increase the price of local goods and services that are not traded, thereby
increasing labor absorption and resource use, leading to improved community welfare.
Society 5.0 is the development of society 4.0 which in this era of human resources plays
a role in existing technology. In other words, society 5.0 is the basic component of
humans. The Internet is not just about sharing information, it's about exploring life. The
era of the digital economy is expected that the tourism sector is able to face industrial
resolution.

Industry tourism is an industry with foreign exchange contributors in
Indonesia. Not only that the strategy carried out by the government related to
product marketing is also very instrumental. Tourism is like any other industry, where
the relationship between producers and consumers is often based on commercial
relationships. The government through the Ministry of Tourism designed a marketing
strategy that is divided into marketing / marketing strategy, media strategy,
promotional strategy, and promotional time. Therefore, the government program after
Indonesia's independence until now, continues to strive to improve industrial
development with various policies, especially the tourism industry which is the
mainstay today (Heliany 2019).

One of the most important things in the world of tourism is marketing. Friel
(1999) found that much tourism and became stagnant in profits due to lack of careful
marketing planning, poor promotion methods, pricing methods, and market share
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research. The importance of the tourism sector in economic growth has inspired many
researchers to assess the correlation between tourism and income relations. This
research aims to find out the contribution of tourist attractions to people's income in
Tulang Bawang Barat in Era Society 5.0

Research Methods

Researcher an this is literature research, literature research that seeks
information from various sources. The information obtained is quite diverse including:
books, and literacy and history (Mardalis 2010). Kaelan reveals that, historically and
descriptively are the characteristics of literature research (Kaelan 2010). Imam al-
Ghazali defines research referred to as histories because of research like this has
element historical dimensions, Literature research covers research from various
religious figures. As has been stated that for that the first step in analyzing is to look
for literature related to the topic to be discussed.

Results and Discussions
1. Literature Review

Research related to tourism research is research from Sigit Priswanto (2020)
which shows the results of several aspects that need to be developed in the Tulang
Bawang area, namely the introduction of culture and preservation of local culture to
immigrants.

Then the next research Reddy(2017) facilities and infrastructure are still
inadequate in Pulung Kencana Agrotourism Park so that the facilities intended by
visitors are still very lacking, in addition to the need for The role of the government
to promote tourism is very important so that the pulung agrotourism park can be
known by the wider community.

Research from Ipnuwati (2018) the rise of internet use has an impact on
tourism. This research is in the form of the development of the application of the E-
tourism recommendation system of the Islamic Center Tulang Bawang Barat based on
the web to make it easier  to reach the community. Through the E-tourism
application people are easier to access and more interested in visiting Islamic
centers.

Further research was conducted by Hiariey (2013) the forms of business
around natsepa beach tourism rujak business, buoy business, hawker business and
drink and young coconut business. . Most use the beach area as a business location.

Furthermore, research related to researchers is research conducted by
Sukatmi Wardana (2021) one of the prima donnas of religious-based tourism in
Tulang Bawang Barat, namely Islamic Center, In addition to other unique mosques,
the uniqueness of the great heretical house. However, the existence of newspapers
and paedes is not enough to inform tourism widely to local and foreign tourists.

Research from Anggariani (2021) digital tourism efforts to increase
productivity and innovation in the field of tourism and add insights related to digital
transformation to facilitate activities in the future pandemic.

Furthermore, research from Heliany (2019) shows the results of the utilization
of digital marketing in the era of the digital economy industry, very instrumental in
increasing tourism promotion. Digital marketing is a must because this generation is
often used both realized and not. Digital marketing applications that will be used
include websites, social media, online advertising, web forums, mobile applications.
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Digital marketing in the future there is an application that makes it easier for tourists to
travel with automatic stem and multi-lingual

This study wanted to see the extent of the contribution of Tourist Attractions
to Community Income in The West Onion Bone Regency in the Era of Society 5.0.

2. Tourist Destinations

In the era of decentralization the region is also required to increase regional
economic growth (Holik, 2016). Tourism is considered one of the priority sectors in
national development. This sector is considered to have a large enough economic
linkage so that it can make a significant contribution to the national economy
(Haryana, 2020).

Tourist destinations are a combination of products, services, natural resources,
artificial elements that aim to attract tourists (Amesa S, 2008). Tourism is a facility
created to serve the needs to improve the economy. (Gunn Clare, 1994). According to
Danamik (2006) a tourist attraction either natural, cultural or artificial requires handling
in order to be an opportunity to attract tourists.

There are two characteristics of destinations that are first, destinations that
require branding. For this reason, this destination requires attraction to attract
tourists. Second, the destination is constructed by the community. This kind of
destination is a destination that is created because of certain attractions in that
destination (Burhan Bungin, 2018).

Tourism in the area is still lacking, especially in The West Onion Bone Regency
so there is still a lack of public knowledge of the tourist attraction. Information to
know the tourist location is still very lacking and has not been presented through
brochures so that tourists who come from outside the area do not know the location
(Sukatmi, 2021).

3. Income

Development greatly affects the growth of both a country, both political, social,
economic, and social. Therefore, development must be considered by a government
and government so that the progress and prosperity of a region and state can be
achieved. Village development can not be separated from the characteristics of the
community and its readiness in the face of the demographic leap of the population
(Cristina, 2020).

Revenue is the result of efforts that have been made (Ministry of Education
and Culture, 1998). Income is money received by someone in the form of salary,
wages etc. (BN. Marbun, 2003). Revenue is also interpreted as the amount of
revenue generated in a certain period of time (Reksoprayitno, 2004).

People'sincome is the result of salaries or wages both individuals and groups.
When people's incomes increase, health in the areais relatively high (Mahyu Danil,
2013).

While according to Boediono a person's income is influenced by various
factors, including (Boediono, 2002):

a) Factorsof production derived from savings
b) Price per unit
¢) Theresult of side business activities

The factors that affect the volume of revenue in the company are as follows
(Mulyadi, 2010):
a) Sales conditions and capabilities
b) Market conditions
c) Capital
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d) The company's operational conditions

4. EraSociety 5.0

The change of phase to phase gives an articulate difference on the side of its
usefulness. The first phase (1.0) is based on the invention of a stressing machine. The
second phase (2.0) has moved on to the stage of mass production integrated with
quality control and standardization. Phase three (3.0) enters a mass uniformity phase
that relies on computerized integration. The fourth phase (4.0) has brought digitization
and automation of the fusion of the internet with manufacturing (Heliany, 2019).

The Japanese government has launched a vision of what it calls a "super smart
society", or "Society 5.0"lt is defined as a new society in the fifth stage that follows the
previous four stages: hunter society, agrarian society, industrial society, and
information society. It aims to create a human-centered society where products and
services will be available to meet a wide range of potential needs as well as to reduce
economic and social inequality (Fukuda, 2020).

The fifth phase is (5.0) which in this era humans play a role in technology.
Through internet network access be it electronic maps, etc. are easier to reach. In
addition, the use of cyberspace is very helpful to facilitate information for the
community.

Discussion

Indonesia is a place where it has diversity, Indonesia has its own uniqueness, one
of which is tourism. Destinaisi is a destination that invites local and outside
tourists who can later enjoy the tour. The era of society or the digital era, which in
this erais technology can be maximized. One of them s an electronic map so that
tourist destinations in fact in the village can be passed by local people and outside
the area. Tulang Bawang Barat regency is a expansion regency which is still fairly
new, but the tourist destinations are quite diverse. The diversity of tourist
destinations must certainly be accompanied by the use of advanced technology, in
order to facilitate tourist travel to reach their destinations with travel flow conditions
that may be said to be difficult.

Era society 5.0 in the field of tourism is improving facilities to  support the
comfort of tourists. For example at the existing tourist park in Tulang Bawang
Barat Regency facilities for tourists such as cottages, lodging etc. are further
improved. In addition, agrotourism parks are further enhanced related to the
creative economy so that the results of the surrounding community can be traded as
souvenirs.

The implementation of society 5.0 will be of great benefit to all circles. In
addition, digital use is very important in today's era. Not only maintaining its beauty
and beauty, the facilities available must also pamper local and foreign tourists. Like
the existence of an electronic map that makes it easier for tourists to reach their
destination. With the information on the web and other electronic media makes it
easy for tourists to travel without misplaced or lost.

E-tourismis a new idea as one of the uses of technology to improve and attract
tourists to visit. Various information presented becomes an attraction aswell as a
marketing material for tourism. In the future in Tulang Bawang Barat Regency is
expected to maximize E-tourism for tourist attractions so that later when many
tourists of course the income of the community also increases. To that end, the role
of the internet reflects an e-tourism system in terms of tourism distribution which leads
more to the transformation of the development of the tourism industry towards the
internet which is usually in the form of websites.
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Various tourist destinations in Tulang Bawang Barat Regency certainly have an
impact on the income of the surrounding community. Of course, thisis a business
opportunity for people who are located close to tourist destinations to sell or
people who are in tourist parks can also Improving the creative economy by
making crafts or food that canbe usedas souvenirs by tourists.

People who initially eyed the search as rubber farmers, workers became
motivated to open side businesses such as culinary, food and beverage businesses
that later resulted from the business. get turnover that can improve the economy
of the surrounding community. Therefore, the contribution of tourist attractions is
very large for the community, because the existence of tourist attractions will open
new jobs.

Conclusion

Based on research, it can be concluded that with the existence of tourist
attractions  contribute a considerable  contribution to the increase in people's
income. In addition, the people around the area make tourist attractions as
business opportunities. However, there are some things that need to be improved,
related to the need to improve the creative economy in terms of making crafts or
packaged foods. So that tourists who come can buy as souvenirs both in Islamic
centers, agrotourism parks and attractions in Kabupaten Lampung Tengah.

In addition, the existence of E-tourism provides information related to
tourist attractions that want to be visited in order to facilitate tourists and
attract tourists to visit. With the existence of E-tourism is expected to increase
tourists who can later increase people's income.

The role of the government is certainly very important to spearhead
tourism, for that there needs to be movement from both the government and
related agencies. It is also supported by the community to promote so that
people outside the area can visit tourist attractions.
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Abstract

Marriage is an event that must be prepared very well. Because marriage has
implications in almost all aspects of life. Thus, one should get married because of
awareness of real readiness and willingness. So, asking when someone gets married
cannot be separated from the discussion about marriage. This research is descriptive-
analytical in nature regarding the question of when someone gets married. This study
uses Islamic law, psychology and social theoryin analyzing the question of when
someone gets married. The law of questioning when a person gets married is certainly
based on the goals and responses of the question. Thus, the law questions when a
person can get married if it is permissible, prohibited, or even recommended in certain
conditions based on psychological and sociological conditions. This is proof that
moderation must be contained invarious aspects of life, including the study of
marriage.

Keywords: Asking when a person gets married, Readiness, Ability

INTRODUCTION

Marriage is something sacred.Events that cannot be separated
from everyday life . Marriage is basically a bond or relationship between individuals,
which isthen related to religious, social, economic, cultural, legal and various other
aspects. Marriage is considered as the only legal institution in accommodating human
pairing.

The process towards marriage is certainly not easy to go through. Various efforts are
certainly made for someone who wants to get married. Because, basically everyone
who has the awareness would want to get married. Although not all journeys to
marriage are the same for everyone. Thus, knowledge related to the family with its
various approaches is needed to realize the purpose of marriage. Because, critical
thinking is needed related to knowledge, especially in the field of family law.

Humans will definitely intersect with marriage. The marriage was driven by internal
and external factors. When hanging out, showing existence in the social sphere, various
discussions and questions related to couples and marriage will not be separated. At this
moment can be found the question of when to get married. This paper was compiled to
find out how the views of Islamic law, psychology, and social in questioning when
someone will get married.

This research is descriptive-analytical research. The point is that this research was
conducted to describe and explain certain conditions critically. Thus, this research will
describe in detail the question of when someone gets married. The description of this
problem will then be studied with the approach of Islamic law, psychology, and
sociology.

THEORETICAL BASIS

1. Islamic Law and Marriage Law in Islam

The heart of Islamic law is maqa S id al-shari'ah. Al-maqa S id can be considered as a
number of goals (considered) the Divine and the concept of morality that underlies
the al-tasyri 'al-Islami (drafting laws based on Islamic law), such as the principles of
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justice, human dignity, freedom of will, purity, simplicity, loyalty, and so on. With this,
the presence of Islamic law in line with the nature of human life.

One method of extracting Islamic law is maslahah . Maslahah is the study of the aims
and objectives of Islamic law.Maslahah isused to give a lawfor certain
events. Including to explore the law to question when someone gets married. What is
the impact of questioning when married it supports maqa S id al shari'ah, or even
contrary to the good and away from maqa S id al-shari‘ah.

The law is certainly made to regulate the order of life for the better by prioritizing
the values of justice and certainty. Islamic law exists as such, as a way or means for
Muslims to live their daily lives. In the study of Islamic law, there is a discussion of
Islamic family law. The discussion of Islamic family law is a discussion of law in Islam
that continues to grow. One of the discussions in Islamic family law is about marriage
law.

The law of marriage in Islam is an elastic law. This means that the legal provisions
of marriage are divided into obligatory, sunnah, permissible, makruh and
haram. :Marriage is mandatory for those who are ready and able to marry, so that if
they do not marry, they will fall into adultery. Marriage is a sunnah for those whose lust
is passionate but is still able to protect themselves from adultery. Marriage becomes
haram for people who are not ready to marry or have bad intentions in marriage. The
law of marriage becomes makruh when someone wants to get married but has not
been able to fulfill household rights and obligations .

2. Psychology

Psychosomatic is a physical disorder  caused by  emotional
and psychological pressures or physical disturbances that occur due to excessive
psychological activity in reacting to emotional symptoms. Under certain conditions,
the mind is able to influence the body that triggers disease or exacerbates a disease. For
this reason, it should be suspected that someone who always thinks about the issue of
when to get married and is not able to handle it properly can cause various health
problems, both physical and psychological.

3. Sociology

Humans in interacting with each other will result in two conditions, namely the form
of associative and dissociative interactions. Associative interactions are interactions
that lead to unification, namely cooperation, accommodation, assimilation, and
acculturation. Meanwhile, dissociative interactions are interactions that lead to forms
of separation, such as competition, contravention, and conflict.:So, in interacting with
each other, humans who are discussing marriage, including asking when someone gets
married, will not be separated from these two forms of interaction.

DISCUSSION

1. The Question of When to Get Married

Humans are social creatures. This means that in carrying out his life, a person must
relate to other people in an effort to meet various needs. So, the interaction between
humans becomes an influential thing in the quality of life. This association can occur in
various  fields, such as relationships in the family environment,
educational environment, work, or even the community environment.

In this socializing phase, humans communicate with each other, relate to each
other. At this time, dialogue can also be established in various discussions, including
marriage. Because, the discussion about marriage is an endless discussion. One of
the discussions that usually occurs is about the time of marriage. The question of when
to get married usually occurs or is asked when attending a ceremony or wedding
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reception. Thiscan be considered reasonable, because they are in the same
moment.

Not infrequently, the question of when to get married is asked when meeting an old
friend. This question certainly does not immediately become the initial question when
someone meets another person. Usually the question of when to get married is
preceded by an initial question, such as asking how are you, or who are you currently in
a relationship with. Or, it could be that the question of when to get married was uttered
on the basis of stale stalemate, a sincere intention to provide assistance so that the
person asked gets married immediately. The background of asking when
someone gets married can have different purposes. This will also cause various
differences regarding the response andanswer to the question of when to get
married. So, it can be understood that these various questions may become common
things encountered in society as a phenomenon of human interaction.

What is noteworthy is the impact of the question. One should ask someone else
when he got married, have considered well whether what he did was a good
thing. Instead of hurting the feelings that were asked, iteven caused a rift in
relationships and even hostility. Of course this kind of thing should be avoided. On the
other hand, this means that maturity is needed in relationships between people, which
includes asking when someone will get married.

For some people, the question of when he got married is a very sensitive matter . If
the person is "baper" it could be that the question can make him uncomfortable. How
not, for example, someone who does not have a partner is asked when to get
married. Or, someone who already has a partner but does not yet have the readiness
and ability to get married is asked when to get married, of course he will feel that this is
a pressure that can cause his mental condition to be shaken.

In fact, it is possible that the question of when to get married will cause trauma to
those who are asked. From this trauma, a defensive attitude will be born when asked
questions that he himself may not know the answers to. In fact, this may even cause
psychosomatic. Someone who feels uncomfortable with the question of when to get
married, in his small heart will avoid various events that are used to be a place to ask
when to get married. For example, weddings, family gatherings, hanging out with
friends who are not too close, in the office environment, or the neighborhood where
you live.

The response to asking when someone will get married will certainly be
different. Thisis due to differences in who is asking, time, and place as well as the
psychological condition of the person being asked. Usually, those who ask when
someone will get married are friends, family, spouse or even the prospective partner's
family. Each of these things will give birth to a different response, including the
response of each person who is asked. Of course, the response to the question of when
someone will get married is influenced by various factors, such as religion, maturity
level, education, and also social status. So, asking when someone to get married is
something that must be considered. The question should have a good value when
asked for both parties. On the other hand, maintaining relationships with family, friends
or co-workers, even with anyone who questions when to get married is one way to
achieve happiness.

In essence, the question of when someone gets married is not a matter of who is
being asked or who is asking. Rather how one defines the meaning of marriage
itself. Ask yourself what marriage is, what goals do you want to achieve from marriage,
how to live married life and various questions like that that form the substance of
married life. That way, it is hoped that marriage is truly considered something sacred
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and is pursued with good readiness and ability. Furthermore, please pray for a wise
answer when asked when you will get married.

2. Ideal Age to Marry

The ideal age for marriage is between 20-25 for women and 25-30 for
men. In general, the age of women is below the age of men. =The age difference of men
who exceeds the age of women is expected that the man who will become the head of
the family can be mature and full of responsibility towards his family. Likewise, from
the woman's point of view, the wife will feel able to be protected, educated and cared
for by a husband who is more mature. The ideal age for marriage is basically different if
it is adjusted to the conditions of each prospective partner.

In essence, the ideal age of marriage must exceed the minimum age of
marriage stipulated in the Marriage Law, namely at the age of 19 for both potential
partners. The ideal age of marriage can also be considered as a parameter of one's
maturity. Because, maturity is very important in living married life. On that basis,
age and maturity are important factors in the success of a marriage.

3. Readiness Before Marriage

a. Physical Readiness

Marriage is a legal act that has no time limit. For that, various preparations are
needed that are qualified to navigate the ark of marriage. One of the most basic
readiness is physical readiness. The purpose of physical readiness here is the
condition of a person's physical health and also the readiness of his reproductive
organs. This is important because one of the purposes of marriage is to produce
offspring. When physical readiness has not materialized and the marriage continues,
perhaps this will cause problems in domestic life. For this reason, it is necessary to have
a physical health examination for someone who is getting married. This physical health
examination can be carried out at the stage of asimple examinationto a thorough
examination to find out various potential health symptomsin each potential
partner. Physical readiness is also related to the ability tohave sex with a
partner.

b. Psychic Readiness or Maturity

Marriage can be considered as a phase towards maturity for a person. So, someone
who is immature in judging various things is declared to be still unfit
for marriage. Maturity is one of the key factors in fostering a household. Maturity is
closely related to mental health. Because mental health is very importantin
determining the quality of life. ~For that, it would be nice when going to get married,
the prospective bride and groom checked the power of his soul. This is done to give the
prospective partner an idea of a person's personality before marriage. This is because
each part has an actual or potential relationship with other parts.

c. Financial Readiness

Financial readiness is indeed an important thing in living family life. The source of
family finances, of course, comes from income from one's job, especially the husband
or father as the head of the family. So, when someone already has a job, he or she is
considered to have financial readiness to start a family. Indeed, having a job is
sometimes judged not to have financial security. For this reason, good financial
planning is needed between husband and wife in managing family needs .

d. Marriage and Parenting Counseling

Family counseling is the process of delivering theories, concepts and principles and
principles of guidance and counseling as well as the application and development in
marriage and family to establish a family sakinah.Konseling marriage ( marriage
Counseling ) carried out by the professional to partner to develop the potential and are
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able to solve the problem faced through ways of mutual respect, tolerance
and communication so as to achieve the motivation of a happy family
life. Marriage counseling can be considered as initial capital in living married life.

e. Understanding Religion

A belief system which means that a person's faith is the source of his
happiness. Someone who wants to get married, of course, also wants
a happy family life. Religion has a role for someone in interpreting marriage,
including being single before marriage.=So, whoever is going to get married should
have instilled and practiced religious values and teachings in their daily lives. Marriage is
a means of worship in religion. Thus, an understanding of religion itself must be put
forward in living household life. This religious understanding must be equipped with
valid, not exclusive and extreme knowledge . Understanding of religion must be
understanding that gives goodness. Not based on ego and interests alone. This religious
understanding must of course be obtained from a trusted educational institution, which
is able to give birth to a moderate and love-based religious understanding .

Marriage is a spiritual journey, the union of feminine and masculine elements creates
spiritual synergy, all of which lead to the goal of human perfection . When it comes to
spirituality, in the philosophical dimension it is immeasurable. However, spirituality is
then translated into law or shari'ah in some ways and then becomes something
measurable and normative. »That is why, various activities in the household which later
become rights and obligations are included in the realm of worship. Harmonious family
life due to the fulfillment of the rights and obligations of each member will lead to the
goal of marriage, which is to create an eternal and happy family.

4. Pre-marital dynamics

a. Pre-wedding Culture

A person's educational background, work, household life can be assessed as his
position in social life. Changes in patterns, meanings, norms, and discourses
around marriage are forms of social change. *In modern times like today, the marriage
system has developed. Marriage is not only seen from the point of view of religion, but
also the culture and customs of the people. The customs and culture inherent in
marriage can be seen from the various wedding processions.

People who still uphold various prevailing values and norms, of course view marriage
as a sacred institution; a stage in life that would be better if done. Society like this will
certainly encourage everyone to get married. With the encouragement and habits of
the community, of course it can be assumed that marriage in this community continues
to be sustainable and is considered something sacred.

It's different with people's habits before marriage. This is of course based on factors
of social and economic level, location of the region, cultural acculturation, and
also religious experience . Pre-wedding habits in urban areas will certainly be different
from pre-wedding habitsin rural areas. Likewise, the marriage customs of one
indigenous people will be different from other indigenous peoples. Nowadays, there are
various pre-wedding moments that are actually not very urgent in marriage. for
example, a bridal shower, giving clothes to friends *that will make a beautiful fence and
a nice fence.This of course can be done if it remains within the applicable
corridor.

Various types of pre-wedding activities or cultures continue to develop. Not
infrequently this can be a scourge because it requires a lot of capital, energy and drains
the mind . The pre-marital culture that is then required to be carried out can create
pressure that can change one's view of marriage. In fact, marriage is actually something
that is not complicated. Marriage can take place when the pillars and conditions have
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been met. Not a variety of things that become knick-knacks in marriage. Because
the most important thing is in the phase of living the household life. So, it would
be wiser when the wedding time is getting closer, someone is more prepared to prepare
the various preparations needed. In fact, it would be better to hold recitation and prayer
together before the wedding process.

b. Environmental Situations and Conditions

A person's personality is influenced by the social and cultural environment in which
the person concerned develops or grew up. Family, work environment and friendships
are like a life tripod that sustains a person's life. Someone who is not able to adjust to
the situation (environment), will be overwhelmed with feelings of unhappiness. “For
this reason, itis impossible for a person to be free from various situations and
conditions in his environment.

For people who hold fast to certain customs, of course in the marriage process
they will do marriages based on the customs of these customs. Thisis certainly a
manifestation of the nation's cultural wealth that must be grateful for and
preserved. The implementation of marriage based on certain customs should be done
because of ability, not based on selfish attitudes and burdensome cultural fanaticism. In
fact, not infrequently marriage is considered as a place to show social status,
both personal social status and family social status.

Indeed, the environment can affect a person. However, if the person has been
fortified with good knowledge, of course he will be fine living in various situations and
conditions in his environment. Including the relation to marriage. If the situation and
environmental conditions do not support the process towards marriage,
the person should be able to be wise with the knowledge they have. The person is
expected to be able to solve various problems and problems faced related to
marriage in various situations and environmental conditions well.

c. Options: Married, Work or Continue Study

Someone who has completed studies at the Strata-1 (S-1) level will be faced with
various life choices. In general, a graduate who has just graduated will look for a
job. This kind of thing has become a habit almost everywhere. If someone has worked,
in general he will also focus on his work. This is also a natural thing in life. There is also a
scholar who continues his education at the Strata-2 (5-2) level, which has also become a
natural thing in everyday life.

A person may be stuck in the choice to work, get married, or go to college. Usually
this can be found in someone who has entered the ideal age for marriage. These various
choices if not addressed properly, will certainly be felt as a pressure. For example, a
female scholar who never gets a job may choose to marry or continue her studies. And
vice versa, a worker will prioritize his career path rather than getting married in certain
situations. Or, there are also those who focus on completing their education first,
continuing to work and getting married as an option. After all, a person stuck in various
options must choose the best option . Including if someone runs his choice at the same
time. For example work and get married, get married and go to college, or just focus on
marriage. These various choices should make life run better in various aspects, not
the other way around.

A person who wants to get married must equip himself with various
knowledge. Because, in essence knowledge will help humans to live better. So it isin
domestic life. Everyone who plays a role in a family is required to have knowledge
according to his status in the household and also adaptedto his personal
conditions. This knowledge is of course a variety of knowledge related to domestic life,
such as religious education, character education, economics, psychology,
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communication science, sociology, culinary science for cooking food, carpentry for
caring for the house, and various knowledge needed in life. household.

SOLUTION

1. Prepare yourself

When someone—whether single or who already has a potential partner—is asked
when to get married, he must be prepared to respond to that question. Responses
and answers to these questions will certainly vary. This is because a person's attitude in
various ways—including the response to the question of getting married—is influenced
by various things. A person's attitude will be influenced by: personal experience, the
influence of other people who are considered important, culture, mass media, religious
and educational institutions, as well as one's emotional factors .

Support from family and friends is needed in accepting the fact that life is still
single. This condition is a form of initial awareness that will encourage a person to
prepare himself for the gate of marriage properly and wisely. Someone who is good and
wise will certainly not be careless and without careful consideration when entering a
discussion about marriage. how not, marriage is a matter that on the one hand as a civil
activity and on the other hand as an activity that has the value of worship. Thus, self-
preparation is the initial capital for a person to enter a discussion about marriage which
will make it smooth on the road to the ideal marriage gate .

2. Looking for a Potential Partner

Prospective partners are the pillars of marriage. If someone wants to get married but
does not have a potential partner, then the marriage cannot take place. This means that
the presence of a potential partner is the main thing in marriage. This includes getting
to know the potential partner well so that in carrying out domestic life it will run
harmoniously because they understand each other well.

Someone who wants to get married and is ready to prepare for marriage,
he can certainly find the ideal mate that he hopes for. The process of finding a partner
can be done by looking for a partner who is in their environment, such as work
environment, friendship, education environment, place to live, and not to forget
the family environment . Of course, there is nothing wrong with the process of finding a
partner in that environment. That is actually a good thing. Because, someone is looking
for a potential partner that he wants, so he will feel more satisfied in terms of finding
and choosing a partner.

3. Matchmaking or Finding a Potential Partner

If a person's efforts in finding a partner have not yielded results, there is
nothing wrong if he asks for help to find a potential partner. This is a common
occurrence in society and is known as matchmaking. The basis of efforts to find
potential partners for those who are still single or girls.

Regarding this matchmaking, there are several things that must be considered. In an
arranged marriage, there should be no coercion from any party. Parents should not
force their will to match their child with someone who has been chosen. Because, after
all, it will be the child, not the parents, who will live the household life . Parents should
be wise in this matter. The role of parents is only limited to assessing and blessing their
child's potential partner. In this matchmaking, there should not be anything that is kept
secret by the person who wants to be matched. The openness of one's nature
and smooth, effective and efficient communication greatly affect the harmony of a
relationship.

This matchmaking effort can only be limited to introducing someone to their
potential partner. This matchmaking bias is also escorted to the level of marriage. The
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important thing to remember is that in this matchmaking effort, it must continue to be
based on the awareness of each. Awareness of matchmaking as an effort towards
marriage. The realizationthat no human is perfect. And the awareness that the
meaning of pairing is to complement and complete each other . Perhaps, someone who
expects the perfect partner may miss out on the best.

4. Protect Yourself or Avoid Adultery

Premarital sexual behavior is certainly not justified in the norms that apply in
Indonesia, such as religious norms, decency, kesulisaan, and legal norms. »Reproductive
education that istailored to the circumstances and needs is important in
preventing pre-marital sexual problems.=The low understanding of reproductive
education which is considered taboo will have implications for the risk of pre-marital
sexual activity. *In addition, unhealthy dating relationships can also have an impact on
pre-marital sex activities. :

Weak people are people who always follow their passions and desires, but expect
salvation from Allah SWT.=To that end, each person should be able to manage the
passions well to be able to keep themselves from actions that are not being rectified
within the norms prevailing in society. This includes pre-marital sex or adultery. This
pre-marital sex can be done due to various factors, including weak faith, association, or
even self-motivation that is unable to contain sexual desire due to addiction to
watching pornographic videos.

This pre-marital sexual behavior can be done by those who claim to be in a special
relationship. Young people often call it the term courtship. Even so, in essence adultery
can be committed by anyone who is not stuck in a romantic relationship, whether it is
pre-marital or post-marriage. Pre-marital sex is all behavior that is driven by sexual
desire towards the opposite sex or same sex that is carried out outside the marriage
relationship, from necking, petting to intercourse .=So, to avoid the bad effects of
premarital sexual behavior, pre-marital couples should not be alone in a quiet
location. Because, it can cause weak self-control and various thoughts that are not
good.

Sexual maturation naturally creates an impetus for activities that lead to
reproductive activities. If this is not channeled through marriage, it can certainly plunge
people into the valley of humiliation.

5. Match will definitely meet

A believer is someone who fully believes. Believing in Allah is believing with all your
heart that there is no god but Allah who has created all things. In addition, believing in
Allah's book, namely the Qur'an as His word, must also be engraved in the heart of
every believer. So, for everyone who believes, wants to believe in Allah and what has
been conveyed in the Qur'an. This includes pairing. There are so many verses that
explain this pairing.

A person who is a believer and does not yet have a partner, he should remain firm in
what Allah has promised in His book regarding this partnership. Do not be a believer
who does not have a partner to be discouraged, sad, or even away from Allah, the
owner of creatures.

6. Married at the Right Time

Marriage is a muamalah activity which also has worship value. With such, matters
regarding marriage is an individual affair. Getting married at that time is a very good
thing.In a sense, by getting married at the right time, the person concernedis
considered sufficient in preparing for marriage and fostering domestic life. In addition,
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getting married at the right time is also considered a form of awareness and readiness
of someone who wants to get married.

Marriage which means individual affairs, of course, must be judged by each
individual. Marriage should not be seen as something of equal value between
individuals. Because, there are no experts in the field of marriage and family. This is
because eachindividual is a unique being, which of course will be different in
responding to various things, including the process of marriage and living a family
life.

It should be emphasized that marriage is not about who is the fastest in doing it. A
person does not need to feel inferior if he is not married when he finds out that his
playmates, co-workers, neighbors, or even his family are married. Indeed, people who
are married will have a greater chance of achieving happiness than people who are still
single. Nanum, marriage is also not an easy matter. Deciding to get married and have a
household requires commitment and responsibility to achieve an ideal family life.

Socrates says that: anyway, get married. If you get a good partner, you will achieve
happiness. If you get a bad partner, you become a philosopher. This means marriage is
indeed a good thing.

CONCLUSION

Someone who questions: * When will other people get married”, can be seen
from different legal perspectives. First, it is considered permissible if this question is
just mere pleasantries. However, with a note that the question does not hurt the sense
of comfort in the person being asked and can trigger a rift between the two. Second, it
is unlawful to ask the question " When will someone get married " based on the element
of ridicule (insulting) and comparing with someone who is married, in this case the
prohibited law applies. Third, it is obligatory to ask the question: " When will someone
get married " based on good faith, for example, trying to find a partner to the person
being asked if the person being asked does not have a potential partner to marry and
will help him to get married immediately. Therefore, if examined further, actually
asking when someone will marry is the right of each person (a personal matter). From
this it can be interpreted that the assessment of when someone will marry can certainly
be placed in a moderate attitude . The meaning of moderate in this context is to put
forward a fair attitude as the concept of moderation has been echoed so far.
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INTRODUCTION

The family has an important role in human life as a social being and is the
smallest community group, consisting of a father, mother and child. In reality, these
three elements are not always fulfilled, so sometimes there are families who do not
have children. Thus, seen from the existence of the family as a group of community life,
it causes no shortage of those who want children, for emotional reasons, so that. There
is a transfer of children from one family group into another family group.

The purpose of a person adopting a child, among others, is to continue the
offspring, when in a marriage there is no offspring. This is a justifiable motivation and
one of the ways out as a positive and human alternative to the instinct of a child's
presence in the arms of a family, many years without having a child.

One of the legal consequences of the adoption of a child is regarding the status

of the adopted child as the heir of his adoptive parents, this status often causes
problems in the family. The problems that often arise in litigation events are usually
whether or not the adoption of the child is legal, as well as the position of the adopted
child as the heir of the adoptive parents.*
According to Islamic law, adopted children cannot be recognized to be the basis and
cause of inheritance, because the main principle in Islamic inheritance is blood / lineage
| descent. In other words, the adoption of a child according to Islamic heritage law does
not have a legal effect on the status of an adopted child, that is, if it is not a child itself,
it cannot inherit from the person who after adopting the child.

! Kamil, Ahmad., Hukum Perlindungan dan Pengangkatan Anak di Indonesia, Raja
Grafindo Persada, Jakarta, 2008. him. 53

% Nasution, Amin Husein., Hukum Kewarisan, Suatu Analisis Komparatif Pemikiran
Mujtahid dan Kompilasi Hukum Islam, PT. RajaGrafino Persada, Jakarta, 2012.him 21
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This, of course, will cause problems in the future if the inheritance is not
understood by the adopted child, because according to Islamic law, the adopted child is
not entitled to the distribution of inheritance from his adoptive parents, so the solution
according to the Compilation of Islamic Law is by giving "Mutual Will" is a maximum of
1/3 (one third) of the inheritance of the adoptive parents. As has been regulated in
Article 209 paragraph (2) of the Compilation of Islamic Law which reads: "For adopted
children who do not receive a will, they are given a mandatory will as much as 1/3 of the
inheritance of their adoptive parents".?

According to the general provisions in Article 171 of the compilation of Islamic
Law that an adopted child is a child who in terms of maintenance for his daily life,
education costs and so on, his responsibilities shift from his original parents to his
adoptive parents based on a court decision.* Based on this understanding, it is clear that
what is prohibited under Islamic law is the adoption of children as biological children in
all respects. From this it can be seen that there is a crossing point according to the
provisions of customary law, which eliminates or decides the position of an adopted
child with his own biological parents. This is a principle in the Adoption institution
because there are provisions that eliminate the rights of the biological father and can
overhaul the provisions regarding inheritance.

According to Yusuf Qardawi, in the matter of inheritance, adopted children are
not entitled to inherit the inheritance of their adoptive parents because adopted
children do not have real blood relations, marital relations and kinship relations. This
kind of thing by the Qur'an is not seen as a cause for receiving inheritance. And in
marriage, Allah has said in Surah An-Nisa' Verse (23) “that among women who are
forbidden to marry are widows of biological children, not widows of adopted children.?
23. Forbidden to you (marry) your mothers, your daughters, your sisters, your father's
sisters, your mother's sisters, the daughters of your brothers , the daughters of your
sisters, your mothers who nursed you, your sisters by breast milk, the mothers of your
wife (in-law), the daughters of your wife (stepchildren) who are in your care from the
wife who has you interfere, but if you have not mixed with your wife (and you have
divorced), then it is not a sin for you (marrying her), (and forbidden to you) the wives of
your biological child (son-in-law), and (forbidden) collecting (in marriage) two sisters,
except for what has happened in the past. Indeed, Allah is Forgiving, Most Merciful.

LEGAL POSITION OF ADOPTED CHILDREN AGAINST INHERITANCE RIGHTS IN
ISLAMIC LAW
a. Adopted Children in Islamic Law

Prior to the adoption of the Child Welfare Law, namely Law Number 4 of 1979,
concerning Child Welfare which was ratified and promulgated on 27 July 1979 (State
Gazette of the Republic of Indonesia of 1979 number 32), there had been serious
discussions from various factions, especially in relation to the problem with the
existence of Islamic Law when highlighting the issue of adoption in the draft Law. So
that in the end the issue of adoption in the Child Welfare Act was abolished. This is
motivated by the concept of adoption in the draft Law, which is adoption in its original
meaning, namely adopting a child so that the blood relationship between the child and

® Kompilasi Hukum Islam

* Kompilasi Hukum Islam

® Yusuf Qardawi, Ahli Bahasa Huamal Hamidi, Halal Haram dalam Islam, Jilid I dan Il
Surabaya, Binallmu, 1982, him. 303
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the parents who gave birth to him is completely cut off. This is clearly in principle
contrary to what is stated in the Al Qur'an Surah A1 Ahzab verses 4 and 5 which reads:

" Allah did not make a man have two hearts in his chest, nor did he make your wife whom
you divorced by zihar to be your mother and your adopted son your son. That is just what
you say in your mouth. And Allah tells the truth and He shows the right path.”

"Call them (the adopted children) by the names of their fathers; that is more just in the
sight of Allah and if you do not know their fathers then (call them) as your brothers and
sisters in your religion and your mother-in-law, And there is no sin on you in what you err
on the part of, but what (there is a sin) what your heart intended. And Allah is Forgiving,
Most Merciful.”

Surah Al-Ahzab (33:4-5) in outline can be formulated as follows:

1) Allah did not put two hearts in human breasts.

2) Your adopted child is not your biological child.

3) Call your adopted son by his father's name.

The provisions above are clear, that what is prohibited is the adoption of
children as biological children in all cases. From this it can be seen that there is a
crossing point of customary law provisions in several regions in Indonesia, which
eliminates or decides the position of an adopted child with his or her own biological
parents. This is a principle in the adoption institution, because of the provisions that
eliminate the rights of the biological father and can overhaul the provisions regarding
inheritance. Islam encourages a Muslim to take care of other people's children who are
incapable, poor, neglected, and others. But it is not permissible to sever the relationship
and rights with his biological parents. Maintenance must be based on sponsorship
solely, in accordance with the advice of Allah SWT

According to terms in Islamic teachings, this adoption is called 'tabanni'. In the
Jahiliyah era before Islam came, the problem of tabanni (adoption) was widely found
among Arabs. Some time after Muhammad was sent as an Apostle, then came the
revelation that confirmed the problem of tabanni (adoption). The revelation that
stipulates the rules of inheritance that is determined only to people who are related by
blood, descent and marriage. Thus, what is contrary to Islamic teachings is to adopt
children by giving them the same status as their own biological children.

The prohibition of adoption in the sense of actually being made a biological
child based on the word of Allah SWT in Surah Al-Ahzab (33) verses 4-5 which means:
"... He did not make your adopted children as your biological children (alone), that is just
what you say in your mouth. And Allah tells the truth and He shows the (right) way. Call
them (adopted children) by (using) the names of their fathers that is more just in the sight
of Allah, and if you do not know their fathers, then (call them as) your brothers and sisters
of the same religion and maula-maula- you ..."

Islamic law stipulates that the legal relationship between adoptive parents and
adopted children is limited as the relationship between foster parents and foster
children is expanded, and does not create a nasab relationship at all. The juridical
consequence of adopting a child in Islam is only the creation of a relationship of love
and affection and a relationship of responsibility as fellow human beings. Because there
is no nasab relationship, another juridical consequence is that the adoptive parents and
adopted children must maintain a mahram, and because there is no kinship
relationship, both of them can carry out the marriage. Prophet Muhammad SAW.
ordered to marry the widow of Zaid Bin Harithah, his adopted son, this shows that
between the Prophet Muhammad and Zaid Bin Harithah there is no nasab relationship,
except only the affectionate relationship as adoptive parents with his adopted child.
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Adoption of children in the context of Islam is more accurately called extended
foster children. Rifyal Kaaba calls it the extended term Hahlanah. Extended foster
children, because in adopting children, must go through a process of determining the
Religious Courts, while child care does not require a court decision process. and the
curse of Allah SWT, as stated by the Messenger of Allah in the Hadith narrated by
Bukhari: "Whoever calls (accuses) himself as the son of someone who is not his father,
then the curse of Allah, the angels and all humans is inflicted on him. On the Day of
Resurrection Allah will not accept from him his deeds and his testimony." (HR Muslim).
According to Islamic law, adoption can only be justified if it fulfills the following
conditions:

1) Do not break the blood relationship between the adopted child and his biological
parents and family.

2) The adopted child is not domiciled as the heir of the adoptive parents, but remains as
the heir of his biological parents, as well as the adoptive parents are not domiciled as
the heir of his adopted child.

3) Adopted children may not use the names of their adoptive parents directly except as
an address ID.

4) Adoptive parents cannot act as guardians in marriage to their adopted children.

The above provisions can be seen that the principle of adoption according to Islamic law
is child care with the aim that a child does not become neglected or suffer in his growth
and development.

b. Inheritance of Adopted Children in the Compilation of Islamic Law (KHI)

The Compilation of Islamic Law is the result of reasoning from 38 figh books
that have been around and studied by scholars and Islamic education, but there are also
those who oppose its presence in Indonesia, indeed there is a possibility that they
object to the mixing of schools and sects as if the election was light-hearted. light that
is contained in the Compilation of Islamic Law. The presence of mandatory wills in
Indonesian Muslim society today is a feeling of community legal justice.

The existence of mandatory wills in Indonesian Muslim society today is a
strange thing. This is due to the existence of a will, even though the deceased did not
have a will. In this case, of course, the heirs do not want it. As can be seen in the
jurisprudence of the Supreme Court of the Republic of Indonesia dated January 8, 1962
No. 291/K/SIP/1962, stipulates according to the custom of giving which is detrimental to
the heirs concerned. Besides that, there is also no reason between the adopted child
and the adoptive parents or vice versa. In Islam it is regulated that anyone is prohibited
from marrying each other. The prohibition on marriage in this verse applies to blood
relations or one family from a straight line up and down and sideways, including in-laws,
daughter-in-law, and stepchildren whose mother has been abused by their stepfather.
The adopted child is not in any of the above restrictions, because he is outside the
kinship of his adoptive parents. Because reciprocally between himself and the family of
his adoptive parents, he is not entitled to become his marriage guardian, unless it is
represented to him by his biological father. The law is determined by figh scholars
based on understanding mukhalafah. After that, there was also a revelation that
stipulates the provisions for the distribution of inheritance, which has been outlined
that only people who are related by blood, lineage, and marriage can be included in the
group of heirs.

Instead, the Compilation of Islamic Law provides mandatory wills for adopted
children as stated in Article 209 paragraph (2), namely that adopted children who do
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not receive a will are given a mandatory will as much as 1/3 of the inheritance of their
adoptive parents. Adopted children in the Compilation of Islamic Law are not giving up
lineage as in the sense of civil law. The definition of an adopted child is only limited to
taking over the responsibility for the welfare of the child. In this case, it does not include
lineage termination. The lineage of the child remains with his biological parents.
Adopted children do not inherit from their adoptive parents and vice versa. Adopted
children get a mandatory will from their adoptive parents and vice versa in accordance
with Article 209 of the Compilation of Islamic Law. Mandatory wills are obtained based
on the decision of the Religious Court. The large part of the mandatory will is not more
than 1/3 part. Meanwhile, in an ordinary will, there must be 2 male witnesses who have
met the requirements to be witnesses. Or in written form which is kept by the Notary as
the authorized official for that matter and must be read to the heirs if the testator has
died. This inheritance is considered non-existent if there are no witnesses or it is not
written. Adoption of children according to the Compilation of Islamic Law is the
absolute authority of the Religious Courts.

CONCLUSION

According to the Compilation of Islamic Law, it is stated that adopted children
do not become heirs of their adoptive parents, but only get a will. In the event that the
inheritance of adopted children in the Compilation of Islamic Law is not releasing nasab
(relatives) from their biological parents, then the adopted child does not inherit from his
adoptive parents and vice versa, but the adopted child gets a mandatory will, namely a
will whose implementation is not influenced or does not depend on the will or the will of
the deceased. The amount should not be more than 1/3 part of the inheritance of the
adoptive parents in accordance with Article 209 paragraph (2) of the Compilation of
Islamic Law (KHI).
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A.INTRODUCTION

The increase in population is also followed by an increase in the volume of
waste generated. The waste problem almost occurs in all cities in Indonesia. Garbage is
an ongoing issue that needs attention from all circles, from academics, business
visionaries, related agencies (government) and even the surrounding community.

Assuming the current population of Indonesia is 260 million people, the waste
that will be generated is 650 tons of waste in a day. Imagine how much trash will
continue to be sent over the next month, year, or few years if it's not matched by a truly
climate-focused sense of wasting executives.

Progress with considering the ecological quality component will expand
government assistance comprehensively to local areas and climates. To control the
amount of natural waste tends to start from the family level by using a circular economy
approach. This circular economy is one of the executions of green economy ideas to
achieve reasonable progress with a focus on the synergy of monetary development and
ecological security.

Circular economy is mainly based on the idea of 3R (Reduce, Reuse Recycle)
with an ideal creation rate in normal use of assets by limiting common misuse, limiting
contamination of nature, reducing disposal and waste rate by executing sensible ideas.
The circular economy model is the preferred model over the direct financial model
(creation - utilization - elimination) which is entirely aimed at streamlining and
enhancing the capabilities of each material and has the option of recovering materials
that have reached their last age without harm to the ecosystem of mechanical progress.

The idea of a circular economy can limit the level of waste created by planning
new, harmless ecosystem items with careful cycles in each industry in the near-circle
framework strategy. In the long term, the creation of assets from waste disposal can
reduce emissions by 70%, increase the number of workers by up to 4%, and can reduce
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waste by an impressive amount. The implementation of a circular economy can
increase the versatility of nature, local government social assistance, reduce ecological
damage, increase setting the added value of new items while expanding the
development of green finance in accordance with the goal of sustainable improvement

Monetary development based on ecological versatility can add to the
speculative angle and dynamism that is expected to send and encourage new advances,
which is the reason for monitoring the development of resources and their uses.
Utilization of the circular economy idea in various ways to deal with city waste per
capita, city waste reuse rate, bundling waste reuse rate by bundling type, natural waste
reuse rate, and e-waste reuse rate can improve the quality that can be managed.
monetary development and gross domestic product development in general.
comprehensively while reducing the utilization of regular assets and guaranteeing more
important ecological guarantees.

B. Definition Of Circular Economy

According to Winans, circular economy became popular around the 1990s to
answer the challenges of economic development and reduce excessive use of natural
resources. The main point for a circular economy is to take advantage of the use of
manufactured goods and to balance economic growth with environmental and natural
resource development.

According to Kircherr in his research circular economy is an economic system
with the end of the product life cycle with the main concept of reducing, reusing, and
improving materials in the production/distribution and consumption processes. This
activity can be carried out at the micro level (company, consumer), meso level
(ecoindustrial area), and macro level (city, region, country) with the aim of achieving a
sustainable economy, creating good environmental quality, economic prosperity and
social justice. A circular economy can be made possible by creating new business
models and responsible consumer behavior.*

In other literature it is explained that the Circular Economy 3R (Reduce-
Reused-Recycle) Concept is a concept of sustainable waste management by reusing it
into productive goods that are processed into new forms with the basic principle of
reducing non-biodegradable materials - reusing - recycling. based on community
empowerment.’

The model of a circular economy where in this model goods that have been
consumed can be reprocessed (Reduce, Reuse, Recycle, Replace, Repair). The waste is
reproduced so as to reduce the impact of waste that is harmful to the environment and
can be reused as new products or as raw materials for other products.?

From the explanation above, it can be concluded that the circular economy is
a system which reduces the use of natural resources or reuses goods that have been
used or reduces, reuses, and improves materials in the production/distribution and

* Indah Purwanti, Konsep Dan Implementasi Ekonomi Sirkular Dalam Program Bank
Sampah (Studi Kasus: Keberlanjutan Bank Sampah Tanjung), “Jurnal Manajemen Dan Ekonomi",
Vol. 4 No. 1,2021,Hal:92

* Aloysius Hari Kristianto, Implementasi Circular Economy 3R Model dan Literasi
Keuvangan Metode Participatory Learning Action Daerah 3T, CARADDE: “Jurnal Pengabdian
Kepada Masyarakat”, Volume 3.Nomor 2, Desember 2020, hal:175

3 Indah Purwanti, Konsep Dan Implementasi Ekonomi Sirkular Dalam Program Bank
Sampah (Studi Kasus: Keberlanjutan Bank Sampah Tanjung), “Jurnal Manajemen Dan Ekonomi”,
Vol. 4 No. 1,2021,Hal:90
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consumption processes. Or it can be called recycling unused goods or waste to reduce
environmental pollution and pollution due to excessive waste. And the secular economy
itself has the principle of reducing waste and maximizing existing resources.

The Circular Economy concept is guided by the principle of reducing waste
and maximizing existing resources. This circular economy approach is different from
the traditional linear economy which uses a take-use-dispose model. In a circular
economy system, resource use, waste, emissions and wasted energy are minimized by
closing the production-consumption cycle by extending product life, design innovation,
maintenance, reuse, remanufacturing, recycling to the original product (recycling), and
recycling into other products (upcycling). In the context of the sustainability of plastic
products, the circular economy concept can be applied in several ways, for example:
recycling plastics, upcycling plastics as a mixture of asphalt, converting plastics of low
economic value into fuel or energy, and so on.*

The concept of the secular economy itself is to extend the life of an item and
then reuse or recycle unused goods into the original product or by changing it into other
goods by developing an innovation that is owned. So that by reusing goods that are not
used will reduce environmental pollution and of course can minimize expenses and if
you are able to manage it into a craft it will increase an income.

C. Concepts and Goals of a Circular Economy
1. Circular Economy Concept

The Circular Economy concept is guided by the principle of reducing waste
and maximizing existing resources. This circular economy approach is different
from the traditional linear economy which uses a take-use-dispose model. In a
circular economy system, resource use, waste, emissions and wasted energy
are minimized by closing the production-consumption cycle by extending
product life, design innovation, maintenance, reuse, remanufacturing, recycling
to the original product (recycling), and recycling into other products (upcycling).
In the context of the sustainability of plastic products, the circular economy
concept can be applied in several ways, for example: recycling plastics,
upcycling plastics as a mixture of asphalt, converting plastics of low economic
value into fuel or energy, and so on.*

The concept of the secular economy itself is to extend the life of an item and
then reuse or recycle unused goods into the original product or by changing it
into other goods by developing an innovation that is owned. So that by reusing
goods that are not used will reduce environmental pollution and of course can
minimize expenses and if you are able to manage it into a craft it will increase
an income.

The concept of a circular economy can create better businesses and
economic activities that are beneficial for the environmental and social aspects
of society. The application of this concept requires a large investment and a
long time in changing the concept of a linear economy to a circular economy,
but the concept of a circular economy for the future can provide benefits in
achieving sustainable development. Circular economy is a concept that is
applied to create sustainable waste management by utilizing waste sources into

* Chandra Asri, Circular Economy Our Way to Promote Waste Management, Chandra
Asri Petrochemical, hal:2

> Chandra Asri,Circular Economy Our Way to Promote Waste Management,Chandra
Asri Petrochemical, hal:2
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useful and economic value products. This concept can also provide recycling-
based business opportunities which in turn can increase employment
opportunities, investment, economic growth, reduce poverty and increase
regional income.®

The concept of circular economy, which is guided by the principle of reducing
waste and maximizing existing resources. The use of resources, waste,
emissions and wasted energy are minimized by closing the production-
consumption cycle by extending product life, innovation, design, maintenance,
reuse, remanufacturing, recycling to original products (recycling) and recycling
into other products (upcycling).’

The circular economy system emphasizes waste productivity and recovery
methods. Waste management requires significant changes in the structure of
the waste management system which can cause new problems, one of which is
the increase in the cost of externalities for the community. It is necessary to
understand the community's waste cycle before taking a policy, this is because
waste management facilities are built using public funds to provide public
services to the community. Recovery of waste resources in the long term
generates high income because it can increase investment in the waste
management industry.8
2. The Purpose of a Circular Economy

The circular economy aims to achieve a sustainable economy, create a good
quality of environment, economic prosperity and social justice. A circular
economy can be made possible by creating new business models and
responsible consumer behavior. In addition, the circular economy aims to
generate economic growth by maintaining the value of products, materials and
resources in the economy for as long as possible, thereby minimizing social and
environmental damage caused by the old linear economic approach.®

The circular economy model is a better model than the linear economic
model (production — consumption — disposal) with the aim of optimizing and
maximizing the potential of each material and can recover materials that have
reached their final age with environmentally friendly technological
innovations.™
3. Circular Approach (5R)

The circular approach consists of 5 R's, namely
a. Reduce (Reducing the use of raw materials from nature), as follows:
& Eliminate waste in production and supply chains (such as 3D
printing)
&= Virtualization of products and services (such as e-books)
& Reducing energy use (such as improving energy efficiency)

6 Aloyius Hari Kristianto dan Jones Parlindungan Nadapdap, Dinamika Sistem Ekonomi
Sirkular Berbasis Masyarakat Metode Causal Loop Doagam Kota Bengkayang, dalam Subatik,
Vol. 21, No. 1 Juni 2021, hal. 60.

7 Chandra Asri, Op Cit, hal. 13.

8 Tomié, T. and Schneider, D. R. (2020) ,,Circular economy in waste management —
Socioeconomic effect of changes in waste management system structure®, Journal of
Environmental Management, 267(December 2019). doi: 10.1016/j.jenvman.2020.110564

9 Indah Purwanti, Op Cit, hal. go

*® Aloyius Hari Kristianto dan Jones Parlindungan Nadapdap, Op Cit, hal. 6o0.
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& Redesign the product to use fewer inputs (such as the use of strong
steel in construction).
b. Reuse (Optimize the use of reusable materials)
& Share existing assets (such as houses, cars, and other equipment)
& Use of used goods that are suitable for use.
& |mprove asset use by offering products as services.
c. Recycle (Use of materials from the recycling process)
& Reuse existing materials
& Anaerobic digestion and biochemical extraction for organic waste
d. Refurbish (Recovery)
& Remanufacturing of products or components.
& Longer life cycle with product maintenance.
e. Renew (Repair)
& namely by Prioritizing renewable energy and materials (such as
replacing plastic packaging with paper-based ones).™
D. Implementation of the Waste Bank, as the Implementation of a Circular
Economy

In Metro City each resident produces about 0.7 kilograms of waste per day, if
in Metro there are less than one hundred and seventy thousand residents. Every day
they produce fifty eighty tons of waste. That's not a small number, considering that
Metro is a Municipality which covers only 68.74 km. Government through Law. Number
18 of 2008 concerning, and PP Number 81 of 2012. Management is trying seriously to
parse, anticipate and reduce the waste problem. So, through this law, waste
management must pay attention to the principles of responsibility, sustainability,
benefits, justice, awareness, togetherness, security and the principle of economic value,
the management of which involves the participation of the community. Metro city
orders continue to strive, encouraging the birth of a productive and innovative waste
bank. The one village (kelurahan) one product movement echoed by the Metro
government must be supported, and its achievements continue to be pursued. A waste
bank is a place for selecting and collecting waste, which can be recycled or reused by
considering its economic value (Sarwenda: 2014).

The waste bank is a collective dry waste management system that
encourages the community to participate actively in it. This system accommodates,
sorts and distributes waste with economic value to the market, so that the community
gets economic benefits from saving waste (Eka Utami: 2013). The current waste bank
must continue to strive to promote healthy living, and educate the public on the
importance of waste management. The 3R concept is (1) reduce, encouraging us to
reduce the use of goods that produce waste as much as possible, (2) re-use, reusing
items that are usually thrown away by avoiding disposable items. This can extend the
time the goods are used before they become waste and the third is recycle, namely
recycling.

Disposed waste must be segregated, so that each part can be composted or
recycled optimally, rather than being dumped into the current mixed waste disposal
system. Industries must redesign their products to facilitate the process of recycling
these products (Bambang, Hifni, Dharma: 2015). The application of circular economy

* Kementrian PPN/Bappenas, Embassy Of Denmark dan UNPD, Ringkasan Bagi
Pembuat Kebijakan, Maanfaat Ekonomi, Sosial dan Lingkungan Dari Ekonomi Sirkular di
Indonesia (Jakarta:_, 2021), hal:7
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theory to the implementation of the waste bank is not just an effort to solve the waste
problem. But as a means of educating the public, protecting and preserving the
environment. Build public awareness in utilizing waste, so that it has economic value
and most importantly does not pollute the environment. The more waste banks there
are, of course, it will absorb jobs, especially in the surrounding community. All
processes must be monitored, and continuously evaluated. The activities must be well
packaged, supported by many parties, and involve existing stakeholders. It is run with
the principle of social entrepreneurship which is not only oriented towards personal
gain. However, the social entrepreneurship movement has a voluntary and
philanthropic empowerment mission, so that it can be sustainable and sustainable.

E. Conclusion

Circular economy is a system that reduces the use of natural resources or
reuses goods that have been used or reduces, reuses, and improves materials in the
production/distribution and consumption processes. Or it can be called recycling
unused goods or waste to reduce environmental pollution and pollution due to
excessive waste. And the secular economy itself has the principle of reducing waste and
maximizing existing resources. The concept of the secular economy itself is to extend
the life of an item and then reuse or recycle unused goods into the original product or
by changing it into other goods by developing an innovation that is owned. So that by
reusing goods that are not used will reduce environmental pollution and of course can
minimize expenses and if you are able to manage it into a craft it will increase an
income. The circular economy aims to achieve a sustainable economy, create a good
quality of environment, economic prosperity and social justice. The waste bank is one
example of the implementation of a circular economy. The waste bank is a collective
dry waste management system that encourages the community to participate actively
in it. This system accommodates, sorts and distributes waste with economic value to
the market, so that the community gets economic benefits from saving waste. It is
hoped that the waste bank itself can reduce environmental pollution and the
community can reuse unused items so that it will generate income or reduce expenses
by utilizing unused items.
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Abstract

Entrepreneurial boarding schools are growing rapidly in Indonesia. However, entrepreneurial
boarding school activities receive a negative stigma from the community. Whereas
entrepreneurial boarding schools can play a role in the surrounding community (externally)
through the form of social responsibility. This article attempts to examine social responsibility
based on entrepreneurial pesantren. In this study, a survey was conducted on entrepreneurial
pesantren, including Ma'arif Nahdlatul Ulama Islamic Boarding School; Aisyiyah Imadul Bilad;
Roudhotut Tholibin Islamic Boarding School; Al-Abror Islamic Boarding School; Pesantren
Abdullah bin Mubarak Litahfidzil Qur'an; and the Roudlotul Qur'an Islamic Boarding School. Of
the six entrepreneurial boarding schools studied, there is a scale of social responsibility that is
carried out. First, two entrepreneurial boarding schools focus on social responsibility carried out
on the internal community of Islamic boarding schools. Second, social responsibility carried out
by four entrepreneurial Islamic boarding schools has prioritized the internal and external
community of Islamic boarding schools. This study also shows that the type and size of the
business have a relationship with social responsibility. For further research, it is recommended to
use a quantitative approach with a larger number of samples so that a comprehensive
understanding can be drawn.

Keywords: Entrepreneurial Islamic Boarding School; Social Responsibility

Introduction

The economy, which is based in Islamic boarding schools, is now starting to
become a concern. The concentration of students' development is prepared not only to
have general and religious knowledge but also to be equipped with entrepreneurial
skills through entrepreneurial boarding schools. However, in Ngawi, the benefits from
the economic activities of entrepreneurial pesantren are only channeled to the internals
of the Islamic boarding school while the general public around it is not (Noviyanti, 2017).
Meanwhile, in Sukoharjo, entrepreneurial activities carried out by entrepreneurial
boarding schools received bad comments from the surrounding community because
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they were considered to be exploiting children (Nafiza et al., 2021). The strategic
position of entrepreneurial boarding schools can be used as a means of building
entrepreneurship that takes into account the surrounding social conditions. In line with
this, Fathoni & Rohim (2019) said that through pesantren entrepreneurship poverty in
the community can be eliminated.

So far, the literature on entrepreneurship pesantren tends to focus on three
things. First, a study of the factors that support success in instilling an entrepreneurial
spirit, such as curriculum, mentors, and cultural influences (Afandi, 2019; Ahsan et al.,
2016; Anam, 2016; Siswanto, 2018). Second, the study of entrepreneurial practices in
Islamic boarding schools is based on the values contained in the Qur'an and hadith
(Setiawan et al., 2021; Soegiri & Muhammad, 2019). Third, studies related to
entrepreneurial boarding school innovations, such as the use of the internet,
technology, and incubators (Ahwarumi & Sawarjuwono, 2017; Arifin & Setiawan, 2019;
Maftuchach et al., 2021). Of the three trends of the study, there is very little discussion
of social responsibility. The development of entrepreneurial boarding schools should
not only train students' skills and share profits with the management of Islamic
boarding schools. An analysis of the response of entrepreneurial boarding schools to
social phenomena is needed.

This paper attempts to complement studies that generally see social
responsibility in entrepreneurial boarding schools as not important. From this,
researchers focus on aspects of the social responsibility of entrepreneurial boarding
schools to the surrounding community. To arrive at this aspect, three questions were
formulated, namely: 1. How are entrepreneurial boarding schools in Metro City?; 2.
How is the cash flow management of entrepreneurial boarding schools in Metro City?;
and 3. What is the social responsibility of entrepreneurial boarding schools in Metro City
towards the surrounding community? The answers to these three questions will provide
an overview of the contribution of entrepreneurial boarding schools in the community.

This paper departs from the assumption: the role of entrepreneurial boarding
schools in the responsibility of the surrounding community will not be realized without
good financial management of entrepreneurial boarding schools.

Literature Review
Pesantren-based Entrepreneurs

Entrepreneurship is defined as an independent act in understanding and
implementing a business system (L. P. Dana, 2021). The managerial aspect of
translating thoughts into work actions is the essence of entrepreneurship. This allows
entrepreneurs to seek opportunities and take risks in the midst of an uncertain business
climate. Therefore, the key to entrepreneurship lies in the ability to assess risk and
potential (Hisrich et al., 2017). Watt & Abrams (2019) see that a breakthrough in
entrepreneurship is needed, but the orientation to continue to move (operate) to run a
business cannot be ruled out. This is because such a work ethic can have a direct effect
on entrepreneurial organizations.
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he entrepreneurial climate in Japan was introduced from the school level. This
method is used to foster an entrepreneurial spirit among students. Nevertheless,
Andersson & Nakahashi (2017) see that it takes a lot of improvement in Japanese
business schools to manage entrepreneurship to move towards growth and
sustainability. Nakano (2021) explained, to advance the entrepreneurial ecosystem in
Japan, collaboration in the form of entrepreneurship-academics is needed in the
process of transferring knowledge and developing human resources. Of course, this
form of collaboration is expected to enrich the repertoire of students. So that
entrepreneurship is not understood as a theoretical scope but can be implemented.

While the entrepreneurial model in Malaysia is more focused on the younger
generation. The Malaysian government had set a target of 1000 social enterprises to
reach young people in 2018. To achieve this target, entrepreneurship was introduced to
youth through inspiring story sessions shared by successful entrepreneurs (Nawi et al.,
2018). Youth passion to become entrepreneurs is motivated by extrinsic motives such
as profit. Study Al-Jubari & Mosbah (2021) explained that entrepreneurship is still an
alternative choice in a career. This is based on the fear of failure in entrepreneurship and
failure to adapt to business.

Exploring the potential to grow entrepreneurship also occurs in Indonesia.
Where the trend of pesantren-based entrepreneurship is now growing. Pesantren is an
educational institution (both traditional and modern) that is thick with learning
activities regarding Islamic religious knowledge. There are several elements to embed
an institution by mentioning a boarding school, these elements include Pondok
(dormitory), kyai (a title for people with high religious knowledge), students, and a
mosque which is a center for learning, education, and worship for students.

Study Hakim et al. (2019) explained that entrepreneurship activities in Islamic
boarding schools can build students' personalities to be more independent, as well as
become a medium in developing creativity and expanding relationships. The
independence of the students depends on the pattern of teaching and assistance in the
entrepreneurship process. According to Sudiyono, the application of knowledge from
entrepreneurship training is influenced by facilities, infrastructure, and the availability
of human resources in management (Sudiyono, 2017). This means that the implications
of the quality of entrepreneurial management resources supported by adequate
equipment are directly related to the development of entrepreneurial management in a
better direction. Mardyanto evealed that the management pattern in a professional
entrepreneurial boarding school can produce quality entrepreneurial products
(Mardyanto, 2016). On the other hand, immature management can lead to failure and
cause fatal problems for the entrepreneurial boarding school itself (Irawan, 2019).

Cash-Flow and Entrepreneurship

The aspect of financial management is one of the important things in
entrepreneurship. Financial management in a business is concerned with recording,
planning, and managing finances related to assets and resources owned. According to
U'rfillah and Muflikhati (2017) entrepreneurship and business development are
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influenced by financial governance. This relates to business operations and
development. Where cash flow that is well managed by entrepreneurs can create
decision-making opportunities in making effective and efficient innovations in their
business (Ananda & Rafida, 2016). This shows that cash flow planning is very important,
even though many entrepreneurs have not implemented cash flow management in
their business. Finding Uwonda & Okello (2015) in his research stated that cash flow
management has not been implemented because business people do not realize the
importance of cash flow management and there is still a lack of skilled management
resources in this field. Whereas cash flow management can present the performance of
a business. Cash flow management is directly related to business continuity in facing
risks and business innovation plans (Kroes & Manikas, 2014).

Seeing the importance of cash flow in an entrepreneur, good control is needed.
Monitoring, use of computers, and automation tools in cash flow control according to
Plaskova et al. (2020) can improve the quality of financial management. In addition to
the use of supporting facilities, cash flow management must be based on actual
financial data, this is related to the accuracy of cash flows in the business (Sulla et al.,
2021). Such inaccuracies can result in financial instability in the business which can
result in more or less cash. Unstable cash flow raises the possibility: if there is an excess,
it means that more working capital will settle, while if there is a cash shortage, there will
be a failure in business operations and an impact on the image. Furthermore, stable
cash flow can assist managers in directing their business fields in the future.

Social Responsibility and Entrepreneurship

Social responsibility from business activities began to be implemented around
the 1800s although the idea was only recognized in the business locus in the 1950s. The
concept of social responsibility places business people as a component of social
balance. Where social responsibility is understood as a form of concern from business to
the community and surrounding residents for the impacts arising from business
activities. Mosca & Civera (2017) mentions that social responsibility must be integrated
with the social dynamics that occur in creating opportunities for economic, social, and
environmental values. While the research conducted Jamali et al. (2017) said that the
tendency to practice social responsibility in developing countries is more focused on
humanity than on environmental issues and social conditions. Humanitarian issues are
important issues because they relate to the welfare of the community, the practice of
underage workers, and the education sector. Nevertheless, the form of responsibility
from business activities to the community and the surrounding environment is an effort
to build an environmentally friendly business (Shahzad et al., 2020).

The practice of social responsibility is a regulatory mandate and an indicator of
business morality. In Indonesia, social responsibility is regulated by law for the
company's business activities and is coercive in nature. Russo & Perrini, (2010) revealed
that social responsibility is a form of strategy in fostering a responsible business
climate, the practice is not only on the scale of the size of the business. Although there
are many differences—for example in capital structure, managerial, and organizational
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structure—between companies and small businesses, the concept of social
responsibility positions its practice as the ethical behavior of business activities.
Furthermore Lubis (2021) states that a business can see its benefits if it is able and
manage social responsibility well and prepares reliable management resources. Thus,
socially responsible practices are not merely fulfilling obligations, but as an effort to
develop the surrounding community and environmentally friendly business.

Method

The survey was conducted on six entrepreneurial boarding schools in Metro
City, including Ma'arif Nahdlatul Ulama Islamic Boarding School; Aisyiyah Imadul Bilad;
Roudhotut Tholibin Islamic Boarding School; Al-Abror Islamic Boarding School;
Pesantren Abdullah bin Mubarak Litahfidzil Qur'an; and the Roudlotul Qur'an Islamic
Boarding School. All of this entrepreneurial pesantren are affiliated with Islamic
boarding schools, meaning that the boarding schools are officially established and
developed. The decision is intended to seek comparisons so that studies relating to
social responses are more comprehensive. The method of data collection in this study
used interviews with the managers of entrepreneurial boarding schools. The time
period used for interviews is between 02-12 November 2021. Where the time is
adjusted to the ability of the resource person. Then, sorting the data obtained to fit the
theme in this paper. In the data analysis using textual analysis of the transcript.
Furthermore, the pattern grouping of the results of the interpretation of the text is
carried out so that it is more structured.

Result
The Landscape of an Entrepreneurial Islamic Boarding School in Metro City

Islamic boarding schools in Metro City have a business unit as a medium of
entrepreneurial practice for their students. The developed business units vary according
to the internal and external needs of each Islamic boarding school. The types of
businesses that are run the range from finance, health products, laundry services,
agriculture, culinary, and also health. As a vehicle for entrepreneurship enrichment, the
management of business units is carried out by involving students, while pesantren
administrators form their involvement as mentors. This is because the board of the
pesantren is considered to have more expertise in managing the business unit.
However, business units in the form of cooperatives—both that focus on selling the
needs of students and those that run a savings and loan system—and a special canteen
for students still only serve the internal market within the Islamic boarding school. he
summary can be seen in table 1.

Tabel 1. Business Units by Islamic Boarding Schools in Metro City

Name Unit usaha yang dijalankan Target Pasar
Ma'arif Nahdlatul Ulama 1. Mineral water depot Students and the
2. Student canteen surrounding
community
Aisyiyah Imadul Bilad 1. Koperasi Internal pesantren
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Roudhotut Tholibin 1. Koperasi Internal pesantren

Al-Abror 1. BUMPP (Badan Usaha Milik General
Pondok Pesantren)

2. Managing the fields

3. anage donated funds from

donors and infaq

Organic fertilizer production

Abdullah bin Mubarak
Litahfidzil Qur'an

Koperasi General
Jasa Laundry

Madu Rugyah ABM
Perikanan (Ikan Lele dan Koi)

BMT General
RQ-Mart

Toyibah Restaurant
Khadijah Bakery
Mineral water depot
Puskestren (Puskesmas
Pondok Pesantren)

Roudlotul Qur'an

DU P WN PN wW N Ry

Sumber: interview

Cash Flow Management at Islamic Boarding Schools Entrepreneurship

There are 2 (two) financial management schemes for entrepreneurial boarding
schools in Metro City. First, the finances of entrepreneurial boarding schools are
managed directly by the management of Islamic boarding schools. And, secondly, the
finances of the entrepreneurial boarding school are managed by a business unit where
the management of the lIslamic boarding school is the supervisor. Cash flow
management from entrepreneurial boarding schools in Metro City is used to develop
the business units that are being run. In addition to being oriented to the operations
and development of business units, the finances of entrepreneurial boarding schools
are generally used to finance the development of Islamic boarding schools. A summary
of the financial management of entrepreneurial boarding schools in Metro City can be
seenin table 2.

Tabel 2. Financial Management of Entrepreneurial Islamic Boarding Schools in Metro

City
Name Manager Information
Ma’arif Nahdlatul Ulama Islamic boarding The leader of the Islamic boarding
school management school is in charge.
Aisyiyah Imadul Bilad Koperasi Business units belonging to
entrepreneurial boarding schools.
Roudhotut Tholibin Koperasi A business unit belonging to an
entrepreneurial boarding school, where
the caretaker of the boarding school
supervises.
Al-Abror Treasurer of the Each business unit makes a financial
boarding school report every month
Abdullah bin Mubarak Treasurer of the Business unit managers report their
Litahfidzil Qur'an boarding school finances to the management of Islamic
boarding schools.

130| PROCEEDING 10 TH METRO INTERNATIONAL CONFERENCE ISLAMIC STUDIES ( MICIS )
POST GRADUATE IAIN METRO LAMPUNG
ISBN :978-623-95339-2-2




Ikhvan Prayogi et al., Social Responsibility...

Roudlotul Qur'an Baitul Maal Wat Business units belonging to

Tamwil entrepreneurial boarding schools.

Sumber: interview

Social Responsibility Islamic Boarding School Entrepreneur

Entrepreneurial boarding schools in Metro City generally have been practicing
responsibility to the surrounding community. Meanwhile, in two of the six
entrepreneurial Islamic boarding schools that are the sample, the form of social
responsibility is still prioritized in the Islamic boarding school environment. A summary
of the social responsibility of entrepreneurial boarding schools in Metro City can be
seen in table 3.

Tabel 3. Social Responsibility Entrepreneurial Islamic Boarding School in Metro City

Name Forms
Ma'arif Nahdlatul Ulama “Keuntungan (dari unit usaha) ada untuk kegiatan gotong royong
masyarakat dan ronda.”
Aisyiyah Imadul Bilad “Belum ada untuk sistem seperti itu (tanggung jawab sosial ke
luar), lebih digunakan untuk pondok pesantren.”
Roudhotut Tholibin “Ke pondok, kalau untuk di luar pondok belum ada.”
Al-Abror “BUMP menjadi jembatan untuk bekerjasama dengan

lingkungan. Seragam, dipan, almari, dan lain-lain memanfaatkan
tenaga sekitar lingkungan. Kita juga jadi pemasok kebutuhan
dapur masyarakat sekitar. Untuk tim pengelola infak dan donasi
juga melibatkan anggota masyarakat sekitar. Pembangunan
ponpes memberdayakan masyarakat sekitar.”

Abdullah bin Mubarak “lya ada, sebagian hasil usaha disedekahkan ke Griya Sedekah

Litahfidzil Qur'an ABM untuk disalurkan ke masyarakat yang kurang mampu di
sekitar.”

Roudlotul Qur'an “Untuk keuntungan, biasanya melakukan bakti sosial dengan

masyarakat.”

Sumber: interview

The social responsibility carried out by entrepreneurial boarding schools in
Metro City reflects a business activity that cares about the surrounding community.
Humanitarian issues are central to social responsibility because business activities
should have an impact on the surrounding community, especially opportunities for
employment that will be linked to prosperity. According to responsibility is motivated
by the extent to which the subject is aware of the damage caused. Furthermore,
abilities and situations affect sensitivity in taking on these responsibilities. In the
context of entrepreneurship, ability represents the ability of a business to take on social
responsibility. Meanwhile, 'situation' is more about values related to business activities
and social dynamics.

The model of social responsibility carried out by the pesantren business unit
shows an alternative to the concept of social responsibility from entrepreneurial
pesantren. Social responsibility, which is understood as the business side solely towards
stakeholders and ignoring the social dynamics of internal and external communities,
has begun to shift. Local community groups (external) and business managers (internal)
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should now be a priority. This means that it is not only oriented to the image of the
business but instead uses 'social responsibility as a medium of promotion. This is in line
with the study of Meseguer-Sanchez et al. in analyzing the bibliometrics of 870 articles
obtained from the Scopus database. Meseguer-Sanchez et al. (2020) mentioned that
the world's attention is now focused on social responsibility that takes into account the
economic impact of the community and the surrounding environment.

Discussion

Assumption: The role of entrepreneurial boarding schools for the responsibility
of the surrounding community will not be realized without good financial management
of entrepreneurial boarding schools.

Professionalism in financial management in reporting the cash flow of business
units run by entrepreneurial boarding schools helps managers to make effective and
efficient decisions. As statement Mungal & Garbharran (2014) that proper and accurate
cash flow reporting can benefit the business in terms of profit as well as its
development. The cash flow statement represents business activities and is a key
success factor for developing small businesses. Therefore, professional resources are
needed so that the cash flow position is reported as the responsibility of the business
unit and as a reference in making decisions.

Furthermore, the management of cash flow at entrepreneurial boarding schools
in Metro City has been handed over to human resources who have knowledge in the
field of finance. Social responsibility is practiced, although there are two
entrepreneurial Islamic boarding schools whose focus on social responsibility is limited
to the internal community of Islamic boarding schools. Both pesantren have small
business sizes and the same type of business. The size of the business here is seen
through the business units owned by the entrepreneurial boarding school. This research
also shows that the type and size of the business simultaneously have a relationship
with the practice of social responsibility. As expressed Salim et al. (2021) simultaneously
the type of business and the size of the business have a significant effect on social
responsibility.

Conclusion

It turns out that the assumption that only companies are capable of carrying out
social responsibility is unwarranted. This study found that entrepreneurial pesantren
can be a model for managing social responsibility. Nevertheless, entrepreneurial
boarding schools or even Islamic boarding schools as central management pay
attention to managerial and business unit development prospects. This is intended to
be able to expand the scale of its business, create job opportunities as a social
responsibility to the community, and on the occasion, it can have an impact on the
creation of a prosperous society.

The use of the concept of social responsibility is a way out for development in
building entrepreneurial boarding schools. Especially in responding to negative issues
that come from the community. Through this concept, entrepreneurial boarding
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schools can be seen as organizations that can act ethically and build a responsible
business climate.

The limitation of this study lies in the small sample. This study only looks at one
issue, so there are limitations to a comprehensive understanding. For this reason, it is
recommended that there be further studies with a quantitative research approach.
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Abstract

Industrial era 4.0 presents the development of digitalization that continues to grow,
such as digitizing payment transactions, namely e-wallet. However, there are
shortcomings that can be corrected to face society 5.0 in Indonesia and also the balance
between financial literacy and e-wallet users who are growing so that there is no
consumptive society and fraud. The purpose of this paper is to provide suggestions or
recommendations for the government and stakeholders to carry out policies to increase
the level of financial literacy in Indonesia, this research method is library research by
collecting related information and data from various valid sources. The results of this
paper provide suggestions for the government to actively campaign for financial
literacy in various public media, provide a mandatory policy to provide education to
financial service providers, and as university academics or educators provide a
curriculum on financial literacy. So that when Indonesia enters the era of society 5.0, it
is ready in terms of digitizing payment transactions and literacy.

Keywords: Financial Literacy, E-wallet, and Society 5.0
Introduction

The development of technology is so fast, the era of the industrial revolution 4.0 and
society 5.0 provides challenges and opportunities for the world community *. In 2016,
the Japanese Cabinet presented the vision to create a "Super Intelligent Society" (SIS)
in its fifth Basic Science and Technology Plan. SIS is positioned as the fifth stage of the
development of human society. After the hunting/gathering community, the
agricultural community, the industrial society, and the information society. SIS

! Lena Ellitan, “Competing in the Era of Industrial Revolution 4.0 and Society 5.0,” Jurnal
Maksipreneur: Manajemen, Koperasi, dan Entrepreneurship 10, no. 1 (2020): 1-12
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represents a sustainable society connected with digital technology, presenting the
various needs of society in detail®. SIS provides the necessary goods or services to those
in need in the required quantities, so that citizens regardless of age, gender, region,
language, etc., can lead active and comfortable lives through high-quality services®. But
keep in mind that digitalization is only a means, and humans are still the main actors “.
Empirically, there have been many studies examining society 5.0, the opportunities and
challenges of technology, business, and government®. As research by Fukuda® examines
the exploration of science, technology, and innovation activities in Society 5.0 from an
ecosystem perspective. Research by Decky’ about E-commerce in the era of 4.0 and
society 5.0, research results society 5.0 technology is a continuation of 4.0, there is
harmony between e-commerce in the 4.0 and 5.0 era. Era 4.0 has an effective impact on
the progress and development of e-commerce. And there are many other studies such
as research by Zengin et al®, Prasetyo & Arman?, and Holyord™.

Innovation and digitalization in the era of society 5.0 include digitizing business,
finance, government, and society from all angles that fill empty spaces and create
changes for the better than the 4.0 era™. Like digital finance, it has been implemented
today with the emergence of various types of cashless and cardless payments™. In
Indonesia, the development of payment digitization users is increasing, peaking in two
years during the Covid-19 pandemic™. People prefer to digitize payments using cashless
such as e-wallet. The following is data on the development of e-wallet users in
Indonesia from 2015-2020.

2 Atsushi Deguchi et al., “What Is Society 5.0,” Society 5 (2020): 1-23.

® Fukuyama. Mayumi, “Society 5.0: Aiming for a New Human-Centered Society,” Japan
SPOTLIGHT, no. August (2018): 8-13.

* Firdaus, “‘Mengenal Society 5.0 ‘Sebuah Upaya Jepang Untuk Keamanan Dan
Kesejahteraan Manusia’ - Teknik Elektro FTI Ull,” Departemen of Electrical Engineering,
last modified 2020, accessed November 4, 2021

° Andreia G Pereira, Tania M Lima, and Fernando Charrua-Santos, “Industry 4.0 and
Society 5.0: Opportunities and Threats,” International Journal of Recent Technology and
Engineering 8, no. 5 (2020): 3305-3308.

6 Kayano Fukuda, “Science, Technology and Innovation Ecosystem Transformation
toward Society 5.0,” International journal of production economics 220 (2020): 107460.

! Decky Hendarsyah, “E-Commerce Di Era Industri 4.0 Dan Society 5.0,” IQTISHADUNA:
Jurnal llmiah Ekonomi Kita 8, no. 2 (2019): 171-184.

8 Yunus Zengin et al., “An Investigation upon Industry 4.0 and Society 5.0 within the
Context of Sustainable Development Goals,” Sustainability 13, no. 5 (2021): 2682.

® Yuli Adam Prasetyo and Arry Akhmad Arman, “Group Management System Design for
Supporting Society 5.0 in Smart Society Platform,” in 2017 International Conference on
Information Technology Systems and Innovation (ICITSI) (IEEE, 2017), 398—404.

19 Carin Holroyd, “Technological Innovation and Building a ‘Super Smart'Society: Japan’s
Vision of Society 5.0,” Journal of Asian Public Policy (2020): 1-14.

! Bruno Salgues, Society 5.0: Industry of the Future, Technologies, Methods and Tools
(USA: John Wiley & Sons, 2018). p 27

12 Lerong Lu, “Decoding Alipay: Mobile Payments, a Cashless Society and Regulatory
Challenges,” Butterworths Journal of International Banking and Financial Law (2018): 40—
43.

3 Rudi Santoso, “Review of Digital Marketing & Business Sustainability of E-Commerce
During Pandemic Covid19 In Indonesia,” Jurnal llmu Ekonomi Terapan 5, no. 2 (2020):
36-48.
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Figure 1 E-wallet user development
Periode 2015 2017 2018

e 34 314795 | 51.204.580 | 90.003.848 | 167.205578 | 292.299320 | 432 281380

of users

Source: Bank Indonesia*, www.bi.go.id

The increase in e-wallet users among the public is a concern for the government, on the

one hand, this is a positive effect to increase company investment and riil national

output™. But on the other hand, this can be a negative effect, the majority of e-wallet

users are young people (millennials, and Gen Z)* who are still vulnerable to fraud,

psychologically they are still carried away by environmental influences”. The following

is data on e-wallet users in Indonesia, the majority of whom are millennials and gen Z.
Figure 2 e-wallet data users in Indonesia

I
154,863
86,478 81%
Generasi Z Milenial

mmm Penetrasi jumlah pengguna —e—%olume Top-up mingguan - IDR

Source: data based on ipsos,2020™

In fact, that Indonesia is still in a low financial literacy index, although every year it has
increased but is still in the category of low literacy™. Low financial literacy will have an
impact on a higher level of consumption®’, the low saving ratio™, low level of

14 Bank Indonesia, “Jumlah Dompet Elektrik Beredar Tahun 2020,” Bi.Go.ld, no. April
2009 (2020): 2020.

!> Rahel Octora, “‘Regulation on Electronic System Security for E-Wallet in Order to
Protect Consumers from Financial Loss Due to Cyber Fraud Based on Indonesian Law,”
International Journal of Social Science And Human Research 04, no. 09 (2021): 2272—
2279.

'8 Wijayanthi Isnawatie Mahwadha, “Behavioral Intention of Young Consumers towards
E-Wallet Adoption: An Empirical Study among Indonesian Users,” Russian Journal of
Agricultural and Socio-Economic Sciences 85, no. 1 (2019).

1 Muhartini Salim et al., “Indonesian Millenials Online Shopping Behavior,” International
Review of Management and Marketing 9, no. 3 (2019): 41.

18 Ipsos, “The Evolution of The Digital Wallet: Driving The Next Wave of Growth,” The
Evolution of The Digital Wallet: Driving The Next Wave of Growth (2020): 1-8,
https://www.ipsos.com/en-id/ipsos-media-conference-strategi-menang-tanpa-bakar-uang.
19 OJUK, “Survei Nasional Literasi Dan Inklusi Keuangan 2019,” Survey Report (2019): 1—
26, www.ojk.go.id.

? Rika Wahyuni et al., “Pengaruh Gaya Hidup Dan Literasi Keuangan Terhadap Perilaku
Konsumtif Berbelanja Online Pada Ibu Rumah Tangga Di Kecamatan Lubuk Begalung
Kota Padang,” Jurnal Benefita 4, no. 3 (2019): 548-559.

%L Lisa J Servon and Robert Kaestner, “Consumer Financial Literacy and the Impact of
Online Banking on the Financial Behavior of Lower-income Bank Customers,” Journal of
consumer affairs 42, no. 2 (2008): 271-305.
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investment, people are prone to fraud, and high levels of corruption®. Of course, this
must be overcome to welcome the era of society 5.0 in Indonesia, e-wallet users who
are increasingly developing must be aligned with an adequate level of literacy among
the Indonesian people. Based on the explanation above, the research question is, How
to fix the problem of low financial literacy towards e-wallet in facing society 5.0 in
Indonesia?. Surely this paper can be used as a suggestion, at least for two. Namely for
the government and also stakeholders, in order to work together to improve financial
literacy towards a literate society
Literature Review
1.1 Society 5.0
The era of society 5.0 is defined by the Japanese government as a balance between
economic progress and the resolution of social problems using a system that
integrates virtual and physical worlds, with a focus on humans®. Fukuyama argues
that the Japanese Government has clearly drawn up the fifth Science and
Technology Basic Plan by the Science, Technology, and Innovation Council, which
was approved by a Cabinet decision in 2016**.

Fukuyama explains the stages of society (society) according to human history.
Society 1.0 is defined as a group of people who gather and hunt, then coexist in
harmony using nature, starting with the creation of humans. Society 2.0 creates
groups based on agricultural cultivation, organizational improvement, and nation-
building, starting from 13,000 BC. Society 3.0 is a citizen who promotes
industrialization through the industrial revolution 1.0, starting from the end of the
18th century. Society 4.0 is an information society that is aware of increasing added
value by connecting intangible assets as an information network, starting from the
middle of the 20th century. At this stage, society 5.0 is an "information society"
built on society 4.0, which aims to create a more prosperous society™.

In digital transformation, several countries use different terms, such as in Europe
using the term industry 4.0, North America using the term industrial internet, parts
of Asia using the term smart city.”®, then China uses the term made in China 20257
and Japan uses society 5.0. With digital transformation using loT, artificial
intelligence, robotics, big data, and blockchain®.

The history of the industrial revolution and the stages of society in the world was
born through continuous industrial stages in society®. The industrial era 4.0 and

22 Jacqueline M Drew and Cassandra Cross, “Fraud and Its PREY: Conceptualising
Social Engineering Tactics and Its Impact on Financial Literacy Outcomes,” in Financial
Literacy and the Limits of Financial Decision-Making (Springer, 2016), 325-340.
23 Deguchi et al., “What Is Society 5.0.”
2: Fukuyama. Mayumi, “Society 5.0: Aiming for a New Human-Centered Society.”

Ibid.
% Ercan Oztemel and Samet Gursev, “Literature Review of Industry 4.0 and Related
Technologies,” Journal of Intelligent Manufacturing 31, no. 1 (2020): 127-182.
21 Ling Li, “China’s Manufacturing Locus in 2025: With a Comparison of ‘Made-in-China
2025’ and ‘Industry 4.0,”” Technological Forecasting and Social Change 135 (2018): 66—
74.
8 Hiroaki Nakanishi and Hiroaki Kitano, “Society 5.0 Co-Creating The Future,” Policy
Proposals Industrial Technology, Keidanren (Japan Business Federation) (2018).
9 Klaus Schwab, The Fourth Industrial Revolution (Currency, 2017).
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society 5.0 came together in which industry 4.0 appeared first and was more
focused on industry, especially in the manufacturing sector, such as; textile,
automotive, food and beverage, electronics, biochemistry, and so on*. Meanwhile,
the era of society 5.0 came after the era of 4.0, where the era of society 5.0 was still
in the form of a vision and focus on humans. To be clear, the comparison of the time
of the start of the stages of society and the industrial revolution can be seen in table
1. And for a comparison in terms of technology utilization, see table 2.
Tabel 1 stages of society and the industrial revolution

Time stage of society Industrial Revolution
The beginning of Society 1.0 -
human life Hunting
13,000 BC Society 2.0 --
Farming
18th century Society 3.0 Industry 1.0
Industry 1800's
1gth century Society 3.0 Industry 2.0
Industry 1900’s
20th century Society 4.0 Industry 3.0
Informative and Creative 19605
21th century Society 5.0 Industry 4.0 Year 2011
super smart (visi)

Source: D, Herdiansyah, 2019*

Tabel 2 Comparison of Industrial Technology 4.0 and Society 5.0

Technology Industry 4.0 Society 5.0
Big Data There is There is
Internet of Thing There is Thereis
Artificial Inteligent There is There is
Robot There is There is
Drone There is There is
Sensor There is There is
3D Print There is There is
Public Key Infrastructure (PKI) There is Thereis

| Cyber Security’

Sharing There is There is
On Demand There is There is
Mobile There is There is
Edge There is There is
Cloud There is There is
5G There is not any There is
Virtual Reality (VR) There is There is
Augmented Reality (AR) There is There is
Mixed Reality (MR) There is There is

Source by Decky, Herdiansyah. 2019*

%0 patarapong Intarakumnerd and Meng-Chun Liu, “Industrial Technology Upgrading and
Innovation Policies: A Comparison of Taiwan and Thailand,” in Emerging States at

Crossroads (Springer, Singapore, 2019), 119-143.
31 Hendarsyah, “E-Commerce Di Era Industri 4.0 Dan Society 5.0.”
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1.2 E-wallet

An E-wallet is software that can be used to make e-commerce payments by storing
their credit card data. Transactions using e-wallet are claimed to be an effective
method at this time because using an e-wallet reduces the use of physical money
and can be done more easily, practically, and has good protection flexibility*.
Meanwhile, according to Dac-Nhuonge-wallet is a type of electronic payment that
is used through a smartphone application or the web.3* In recent years, the use of e-
wallet has increased, seeing the efficiency and effectiveness in conducting business
transactions, making e-wallet a reliable feature today. Users only need to enter
information once and can make transactions anywhere.*

E-wallet is also known for its innovations such as customization and instant
communication®® therefore e-wallet is experiencing an increase in users and
expanding its reach by entering the food delivery and bill payment sector. the
benefits of using an e-wallet not only provide convenience for buyers but the
benefits are also obtained from traders in terms of convenience and efficiency so
that there is no need to do cash management anymore® transactions like this
generally use a QR code by using a smartphone device to confirm payment3 other
than that another method uses NFC (Near Field Communication) provided by the
store to make payments easier®®, e-wallet provides the same function as a wallet in
general which is then packaged in digital form which eliminates several card
functions so that it is more efficient. E-wallet also provides good security features
so that users can make transactions quickly and safely.*’ Based on this information,
it can be interpreted that an e-wallet is a software that is used to make it easier for
someone to make payment transactions that are efficient and safe.

1.3 Financial Literacy
Financial literacy is an individual's ability to make decisions in terms of personal
financial arrangements*. According to Margaretha & Pambudhi, financial literacy is

%2 |bid.

33 Mohammad Salah Uddin and Afroza Yesmin Akhi, “E-Wallet System for Bangladesh an
Electronic Payment System,” International Journal of Modeling and Optimization 4, no. 3
(2014): 216-219.

% Dac-Nhuong Le dkk (eds.). 2019. Cyber Security in Parallel and Distributed
Computing. Scrivener Publishing LLC:Vietnam. Hal. 245-262.

% Schueffel, P. (2017). The concise fintech compendium. Fribourg, Switzerland. H. 10

% Christian Nedu Osakwe and Titus Chukwuemezie Okeke, “Facilitating MCommerce
Growth in Nigeria through MMoney Usage: A Preliminary Analysis,” Interdisciplinary
Journal of Information, Knowledge, and Management 11 (2016): 115-139.

37 Fumiko Hayashi and Terri Bradford, “Mobile Payments: Merchants’ Perspectives,”
Economic Review 99 (2014): 5-30.

% Dr Lerong Lu, “Decoding Alipay: Mobile Payments, a Cashless Society and Regulatory
Challenges,” journal of International Banking and Financial Law, 2018 33, no. 1 (2018):
40-43, https://www.researchgate.net/publication/323870898.

% Emmeline Taylor, “ Mobile Payment Technologies in Retail: A Review of Potential
Benefits and Risks,” International Journal of Retail & Distribution Management 44, no. 2
(2016): 159-177.

4% Uddin, M. S., & Akhi, A. Y. (2014). E-wallet system for Bangladesh an electronic
payment system. “ International Journal of Modeling and Optimization ”, 4(3), 216.

4 Baiq Fitri Arianti and Khoirunnisa Azzahra, “Faktor-Faktor Yang Mempengaruhi Literasi
Keuangan: Studi Kasus UMKM Kota Tangerang Selatan,” Jurnal Manajemen dan
Keuangan 9, no. 2 (2020): 156-171.
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closely related to the welfare of an individual*®. Financial literacy is needed for
individuals in managing finances. Financial literacy can inform decision-making
activities about current and future uses in money management®. hat includes the
ability to understand financial choices, plan for the future, spend wisely, and
manage challenges associated with life events such as losing a job, saving for
retirement, or paying for a child's education**.

According to Giriani*s, Johan*® Financial literacy is a person's financial ability to
solve problems obtained from wages or pocket money in an economic situation, a
person's financial literacy can influence product selection in making decisions to
purchase certain products. Meanwhile, according to Nirmala*’ that financial literacy
is a person's ability to read, analyze, manage and make decisions regarding a
person's financial condition that affects his level of well-being.

The level of financial literacy is divided into several categories, according to Chen &
Volpe, namely, high literacy (> 80%) is a condition of knowing and understanding
financial planning and management well. Medium literacy (60% - 80%) condition
that is sufficient to know, understand, and have the ability to plan and manage
finances. Low literacy (<60%) is a condition that does not know, understands, and
does not have the ability to plan and manage finances*®.

Research Metodologi

The research approach uses a qualitative descriptive approach with the library research
method*. Secondary data collection techniques®® by exploring theories, scientific
journals, textbooks, dictionaries, documents, the internet, and issues related to the
theme. Analysis of research data focused on the meaning of financial literacy, e-wallet
in facing society 5.0 to get more comprehensive results. The following is the flow of the
research method:

2 Farah Margaretha and Reza Arief Pambudhi, “Tingkat Literasi Keuangan Pada

Mahasiswa S-1 Fakultas Ekonomi,” Jurnal Manajemen dan Kewirausahaan (Journal of
Management and Entrepreneurship) 17, no. 1 (2015): 76-85.

3 Wida Purwidianti and Naelati Tubastuvi, “The Effect of Financial Literacy and Financial
Experience on SME Financial Behavior in Indonesia,” Jurnal Dinamika Manajemen 10,
no. 1 (2019): 40-45.

4 Monic Cohen and Candace Nelson, “Financial Literacy: A Step for Clients towards
Financial Inclusion,” Global Microcredit Summit. Commissioned Workshop Paper (2011).

4 Aulia Puspa Giriani and Susanti, “Pengaruh Literasi Keuangan, Fitur Layanan, Dan
Kemudahan Penggunaan Terhadap Penggunaan e-Money,” JAE: Jurnal Akuntansi dan
Ekonomi 6, no. 2 (2021): 27-37.

“® Suwinto Johan, “Users’ Acceptance of Financial Technology in an Emerging Market
(An Empirical Study in Indonesia),” Jurnal Ekonomi dan Bisnis 23, no. 1 (2020): 173-188.
4" Miftah. M Nirmala and Murtatik, “Analisis Gaya Hidup Dan Literasi Keuangan
Terhadap Perilaku Mahasiswa Dalam Cashless Society,” Cybrarians Journal 645, no. 37
(2015): 1-31.

“ R. P Chen, H., & Volpe, “An Analysis of Financial Literacy among College Students,”
Financial Services Review 7, no. 1 (1998): 107-128.

49 Barbara M Wildemuth, Applications of Social Research Methods to Questions in
Information and Library Science (ABC-CLIO, 2016).

*0 Gumilar Rusliwa Somantri, “Metode Kualitatif,” MAKARA 9, no. 5 (2004): 26.
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Figure 3 research method flow

Result and Discussion
1.1 E-wallet in Indonesia

The industrial era 4.0 in Indonesia brought major changes to payment transactions,
with the shift to digital methods*. Previously, people used to make transactions
using debit cards or ATMs and cash, now people are being offered electronic
payment methods that are increasingly varied and varied. Includes e-wallet, Mobile
or internet banking, QR Code, and other payment channels that can be used as
online payments®*, either through a growing marketplace or an offline store.

The beginning of e-wallet in Indonesia stems from the increasing popularity of e-
money among the wider community, many startup companies are starting to build
businesses in the financial sector (fintech)®. So, the e-wallet product came out. E-
wallet was first recognized as a method for saving money in digital form®*, but later
became popular because it was suitable for providing a convenient way for internet
users to store and use online shopping information.*. In accordance with Bank
Indonesia regulations, e-wallet is a digital service for storing payment instrument
data, including payment instruments using cards and/or e-money, which can also

L | Gede Ega Riantama, N Suardhika, and Anik Yuesti, “Financial Technology

Application Success in the 4.0 Era,” International Journal of Psychosocial Rehabilitation
24, no. 9 (2020): 2948—-2962.

52 Aprilda Rosita Pardede, “Legalitas Pembayaran Menggunakan Uang Elektronik
Asingwechat Pay Di Indonesia,” JISIP (Jurnal limu Sosial dan Pendidikan) 3, no. 3
(2019).

3 A A Hendriadi and A Primajaya, “Optimization of Financial Technology (Fintech) with
Lean UX Development Methods in Helping Technical Vocational Education and Training
Financial Management,” in IOP Conference Series: Materials Science and Engineering,
vol. 830 (IOP Publishing, 2020), 22088.

' Yakob Utama Chandra, “Bank vs Telecommunication E-Wallet: System Analysis,
Purchase, and Payment Method of GO-Mobile CIMB Niaga and T-Cash Telkomsel,” in
2017 International Conference on Information Management and Technology (ICIMTech)
(IEEE, 2017), 165-170.

% Kasthuri Subaramaniam et al., “The Impact of E-Wallets for Current Generation,” J.
Adv. Res. Dyn. Control Syst 12 (2020): 751-759.
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accommodate funds, and make payments®. The development of e-wallet in
Indonesia is increasing, every year it is increasing. This happened at the beginning
of the Covid-19 pandemic, the development of e-wallet was growing rapidly”,
because at that time in Indonesia imposed large-scale Social Restrictions or PSBB
(social distancing) which had an impact on the community to limit activities outside
the home®®. The following is data on e-wallet users during the covid-19 pandemic.

Fugure 4 e-wallet users during the covid-19 pandemic

September 303.004,001
Oktober 410,656,671
Mowember 430,412,942
Desember 432,281,380
Januasri 442 612567
Febuari 456,736,473
Maret 470,811,351
April 483,354,024

¥ 408,202 416
Tuni 511,254,515
Juli 495 280,424
Agustus 313 965,693
September 530,664,510

Source: Bank Indonesia, www.bi.go.id

The development of e-wallet in Indonesia cannot be separated from the use of e-
wallet which the majority of e-wallet users are young people, namely; millennials
and gen Z, the majority of users are 25-29 years old and 35-40 years old*® (see figure
5). The first time users know e-wallet for digital payment transactions is through the
information of friends, co-workers, relatives®. E-wallet users choose to use e-wallet
due to various factors; the dominating factor is the convenience factor, then the
promo factor, and the safety factor (can be seen in the graph in Figure 6).

% Bl, “Peraturan Bank Indonesia Nomor 22/23/PBI/2020 Tentang Sistem Pembayaran,”
accessed November 8, 2021,
https://www.bi.go.id/id/publikasi/peraturan/Pages/PBl_222320.aspx.
" Erwin Halim et al., “Predicting the Determinants of Continuance Intention to Use E-
Wallet in Indonesia Post-COVID-19 Pandemic,” in 2021 International Conference on
Information Management and Technology (ICIMTech), vol. 1 (IEEE, 2021), 545-550.
% Hermi Monica Rantung, Alfa J F A Tumbuan, and Emilia M Gunawan, “The
Determinants Influencing Behaviorial Intention To Use E-Wallet During Covid-19
Pandemic,” Jurnal EMBA: Jurnal Riset Ekonomi, Manajemen, Bisnis dan Akuntansi 8, no.
4 (2020).
zz Ipsos, “Evol. Digit. Wallet Driv. Next Wave Growth.”

Ibid.
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Figure 5 e-wallet users by age
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Source: Ipsos, 2020
Discussion. In Figure 6, it can be seen that users are more comfortable with e-
wallet. Convenience has a percentage of 68% (larger than others), this is because e-
wallet is very practical and easy to process payments. In line with the opinion of
Nizam et al®, and Teoh Teng et al* that e-wallet make efficient and have a positive
impact on digital transaction processes. It is agreed by Karim et al, that e-wallet has
a growing interest because there are three factors, namely; usability, convenience,
and privacy that have a positive impact on e-wallet users®. However, based on
Ipsos data, 2020 security on e-wallet currently has a low percentage of 9%, of
course, this is a small gap in the 4.0 era so that in the future when Indonesia enters
society 5.0 this will be even better, there must be improvements to improve

®L |bid.

°2 |bid.

%3 Faisal Nizam, Ha Jin Hwang, and Naser Valaei, “Measuring the Effectiveness of E-
Wallet in Malaysia,” Springer International Publishing 786 (2018): 492-497,
http://dx.doi.org/10.1007/978-3-319-96803-2_5.

% Melissa Teoh Teng Tenk, Hoo Chin Yew, and Lee Teck Heang, “E-Wallet Adoption: A
Case in Malaysia,” International Journal of Research In Commerce and Management
Studies (ISSN: 2582-2292) 2, no. 2 (2020): 216-233.

%5 Md wasiul Karim et al., “Factors Influencing the Use of E-Wallet as a Payment Method
among Malaysian Young Adults,” Journal of International Business and Management 3,
no. 2 (2020): 1-11.
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security for e-wallet users. According to Tracey®, Vaz et al”, the level of e-wallet
security that is lacking will have an impact on cybercrime, misuse of cellphone
numbers (there is an e-wallet that is accessed with a cellphone number). Maybe
technically the use can be overcome with a few tips, such as; create a secure
password, keeping the OTP (One Time Password) secret, monitoring balances
reqgularly, checking transaction history regularly, using anti-virus or malware
features on smartphones, and choosing a secure e-wallet. However, for the security
system, this is a future challenge that must be improved to be more adequate to
welcome the era of society 5.0 where digitalization is a means to simplify human
life.

1.2 Financial Literacy in Indonesia

Financial literacy is a basic need for everyone to avoid financial problems®.
Financial literacy is defined as financial knowledge that has the aim of achieving
prosperity®. Financial literacy is an important task for governments and people in
developing countries. According to Karakulum et al, that developing countries have
low levels of education will have an impact on low literacy, and low welfare’. In line
with the opinion of Kafela et al’* that in developing countries with low literacy rates,
developing countries need to create community-based organizations, schools, or
universities to expand the process and increase literacy levels. Indonesia is a
developing country, and according to the "OCBC NISP Financial fitness index"
Indonesia is known to have a literacy level of 37.72 out of a total score of 100. This is
still far from Singapore, which is at level 627%. Based on the OJK survey conducted
every three years, it is known that the results of financial literacy are as follows:

% Tracey Caldwell, “Locking down the E-Wallet,” Computer Fraud & Security 2012, no. 4
(2012): 5-8.

®7 Anthony Vaz et al., “Individual Awareness of E-Wallet and Bank Staff Related Fraud in
Malaysia, in the Face of Widespread Global Digitalization,” Available at SSRN 3811143
(2021).

8 Anis Dwiastanti, “Financial Literacy as the Foundation for Individual Financial
Behavior.,” Journal of Education and Practice 6, no. 33 (2015): 99-105.

69 Sylviana Maya Damayanti, Isrochmani Murtaqi, and Harry Anugerah Pradana, “The
Importance of Financial Literacy in a Global Economic Era,” The Business &
Management Review 9, no. 3 (2018): 435-441.

0 Kamer Karakurum-Ozdemir, Melike Kokkizil, and Gokce Uysal, “Financial Literacy in
Developing Countries,” Social Indicators Research 143, no. 1 (2019): 325—-353.

" Ghirmai Kefela, “Implications of Financial Literacy in Developing Countries,” African
Journal of Business Management 5, no. 9 (2011): 3699-3705.

2 Oktiani Endarwati, “OCBC NISP: Literasi Keuangan Generasi Muda Rl Rendah,” IDX
Channel, last modified 2021, https://www.idxchannel.com/banking/ocbc-nisp-literasi-
keuangan-generasi-muda-ri-rendah.
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Figure 7 financial literacy survey in Indonesia

Source: OJK, 2019”3
Based on the results of the survey, in 2013 financial literacy was in the percentage of
21.84%, and increased in 2016 with a percentage of 29.7% then the survey in 2019
reached 38.03%. When referring to the category of financial literacy level according
to Chen & Volpe’, Indonesia is still in the low literacy category, because it is still
lacking in the percentage of <60%. Of course, this is the joint task of the
government, stakeholders, and the community to be aware of the importance of
literacy.
Discussion. From the survey data, it is clear that the percentage level of financial
literacy in Indonesia is still in the low category, but there is an increase every third of
the year. This is a hope for Indonesia, based on data from e-wallet users, the most
users are millennials and gen Z, meaning that from the positive side in the future,
Indonesia with the majority of millennials and gen Z can increase literacy by playing
an active role in educating family, friends and the surrounding environment
regarding digital financial products. However, it should be realized that the
millennial generation and Gen Z can also have a bad influence on the environment if
the millennial generation and gen Z are not equipped with the impact of low
financial literacy. Based on the Ipsos’ survey, 2020 that the majority of e-wallet
users (millennials and gen Z) can get information from friends and co-workers. So it
is important to study further in the future, providing an understanding of the
importance of financial literacy for people's financial knowledge.
Conclusion
Based on the results of the survey described above, that in the industrial era 4.0,
digitalization has been used for daily purposes such as digitizing transactions, namely
the use of e-wallet. However, this is a note for improvements in the inadequate e-wallet
security system, to welcome society 5.0 in Indonesia, this is a challenge so that the e-
wallet security system is improved to be better and more accurate. Then, the growing
number of e-wallet users, the majority of which are millennials and gen Z, it is
important to provide an understanding of literacy so that it does not have a negative
impact on the environment such as friends, co-workers, family, and relatives.
This paper suggests a policy for the government and stakeholders to synergize to
harmonize the high number of e-wallet users and the low financial literacy to create a
financially literate society and good at utilizing digitization in the future era of society
5.0 in Indonesia. The government can carry out a campaign in the public media that
highlights the "importance of financial literacy". This type of campaign can highlight the

& OJK, “Survei Nasional Literasi Dan Inklusi Keuangan 2019.”
4 Chen, H., & Volpe, “An Analysis of Financial Literacy among College Students.”
S Ipsos, “Evol. Digit. Wallet Driv. Next Wave Growth.”
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benefits as well as the ability to manage finances. This is one of the basic efforts to
improve literacy in developing countries. Then make a policy requiring financial service
providers to provide education related to financial literacy. For stakeholders in this case,
for university / school academics or educators to understand financial literacy for future
prosperity.
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Abstract

Islam is prescribed only to provide benefit to all human beings and to prevent
them from harm. One of Allah's indications in Islamic law is that he is commanded to
marry and that adultery is forbidden. The marriage order is one of the
implementations of the five maqashid sharia, namely hifzhul nasl (keeping offspring).
However, for those who want to get married, in order to maintain its validity, they
should understand the religious and state guidelines in order to arrive at the essence of
marriage.

A.INTRODUCTION

Islam views that marriage is something noble and sacred, meaning worship to
Allah, following the Sunnah of the Prophet and carried out on the basis of
sincerity, responsibility, and following legal provisions that must be heeded. In Law
Number 1 of 1974 concerning Marriage, Chapter | Article 1, marriage is an inner and
outer bond between a man and a woman as husband and wife with the aim of
forming a happy and eternal family (household) based on the One Godhead.
The purpose of marriage, as stated by Allah s.w.t. In Surah Ar-Rum verse 21 "And
among the signs of His power is that He created for you a life partner of your own
kind, so that you tend to and feel at ease with him and He made between you
affection (mawaddah warahmah). Verily in that are signs of His greatness for those
who think." Mawaddah warahmah is a gift from God that is given to humans, when
humans marry.
Marriage is a sunnah of the Prophet Muhammad. Sunnah in the sense of imitating the
behavior of the Prophet Muhammad. Marriage is signaled so that humans have
legitimate offspring and families towards a happy life in this world and the hereafter,
under the auspices of the love and pleasure of Allah SWT, and this has been hinted at
from time immemorial, and has been explained a lot in the Qur'an:
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And marry those who are alone among you, and those who are worthy (to marry) from
your male slaves and your female slaves. if they are poor Allah will enable them with
His gifts. and Allah is Extensive (His gift) and All-Knowing. (Surat al-Nur/24: 32)

B. DISCUSSION

1. Understanding and Legal Basis of Marriage

The term marriage comes from Arabic, namely (ziSU), some say marriage according
to the term figh used the words marriage and the words zawaj2. Meanwhile, according
to Indonesian terms, it is marriage. Today it is often distinguished between marriage
and marriage, but in principle marriage and marriage differ only in drawing the root of
the word.3 Marriage is; An expression of a very clear contract and summarized the
pillars and conditions. The figh scholars who follow the four schools of thought
(Shafi'i, Hanafi, Maliki, and

Hanbali) generally define marriage as:

A contract that carries the permissibility (for a man to have sex with a woman)
with

(beginning in the contract) lafazh marriage or marriage, or a meaning similar to the two
words.

In the compilation of Islamic law it is explained that marriage is marriage, which is a
strong contract or mitsagan ghalizhan to obey Allah's commands and carry it out is
worship. From some of the terminology that has been put forward, it is clear that
marriage is a divine nature. This is described in God's Word:

And among the signs of His power is that He has created for you wives of your own
kind, so that you may tend to and find peace in them, and He has created between you
love and compassion. Verily in that are signs for a people who think. (Surah Ar-Rum
verse 21)

2. Pillars of Marriage a. Guardian

Based on the words of the Prophet sallallaahu 'alaihi wasallam:

"Any woman who marries without her guardian's permission, her marriage is void...
void... void." (Narrated by Abu Dawud, At-Tirmidhi and Ibn Majah)

b. Witness

The Prophet sallallahu “alayhi wasallam said:

"There is no marriage except with a guardian and two fair witnesses." (HR Al-Baihaqi
and Ad-Daaruquthni. Ash-Syaukani in Nailul Athaar said: "Hadith is strengthened by
other hadiths.")

c. Marriage contract

The marriage contract is an agreement that takes place between two parties who
get

married in the form of consent and gabul. ljab is submission from the first party, while
gabul is acceptance from the second party. ljab from the guardian of the woman with
her words, for example: "I marry my son named A to you with a dowry of a book of
Riyadhus Shalihin."
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Qabul is acceptance from the husband with his words, for example: "I accept the
marriage of your son named A with a dowry of a book of Riyadhus Shalihin."

In the marriage contract there are several conditions and obligations that must be met:
1) The existence of likes and dislikes of the two prospective brides.

2) The existence of ljab Qabul.

3) Thereis a dowry.

4) Thereis a guardian.

5) The presence of witnesses.

For the occurrence of an agad that has legal consequences for husband and wife, the
following conditions must be met:

a) Both parties are already tamyiz. b) The consent qobul is in one majlis, namely
when pronouncing the qobul consent cannot be interspersed with other words, or
according to custom it is considered that there is an interlude that hinders the qobul
consent event.

In the ijab qobul, words that are understood by each party who performs the marriage
contract must be used to express the will that arises from both parties to marry,
and may not use words that harsh words. And according to the sunnah, before the
marriage contract, a sermon is held first, which is called the Nikah Khutbatun or
Khutbatul Hajat.

Sheikh Abu Bakr Jabir Al-Jazaairi said in his book Minhaajul Muslim. "The words during
the marriage contract are like: The groom: "Marry me to your daughter named
Fulaanah." Guardian woman: "I marry you to my daughter named Fulaanah." Groom:
"l accept your daughter's marriage."

d. Dowry (Dowry)

The dowry is a sign of the sincerity of a man to marry a woman. The dowry is also a
gift from a man to the woman he marries, which in turn will become the full property
of the wife. We are free to determine the form and amount of dowry we want because
there is no dowry limit in Islamic law, but what is sunnah is that the dowry is adjusted
to the ability of the prospective husband. However, Islam recommends reducing the
dowry. Rasulullah saw. said: "The best dowry is the easiest (lightest) dowry." (H.R.
Al-Hakim: 2692)

3. Sermon

A man who has made up his mind to marry a woman, should propose to her to his
guardian. If a man knows that the woman he wants to propose has already been
proposed to by another man and the proposal is accepted, then it is forbidden for him
to propose to the woman. Because the Prophet sallallaahu 'alaihi wa sallam once said:

"It is not permissible for a person to propose to a woman who has been asked by his
brother until his brother marries the woman or leaves her (cancel his proposal)."
(Narrated by Al- Bukhari no. 5144)

Among the things that the guardian needs to pay attention to when the woman's
guardian is visited by a man who wants to propose to the woman or he wants to marry
a woman under his guardianship, he should pay attention to the following matters:
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b.

Choose a pious and pious husband. If such a man comes to him and the woman
under his guardianship also agrees, then he should marry her because the
Messenger of Allah (sallallahu 'alayhi wa sallam) said:

"When there comes to you (the guardians) someone whom you are pleased with
in religion and morals (to propose to your woman) then you should marry that
person to your woman. If you don't do this, there will be fitnah on the
earth and great destruction."

(Narrated by At-Tirmidhi no. 1084, quoted by Al-Imam Al-Albani
rahimahullahu in

Al-lrwa’ no. 1868, Ash-Shahihah no. 1022)
Asking for the opinion of his daughter/woman who is under his
guardianship and should not force him. A girl's approval is silence because she is
usually shy.

4. Marriage Law
As for the law of marriage, in marriage there are five taklifi laws, namely:

a.

C.

e.

It is obligatory for people who are able to get married, while their lust has urged
them to have intercourse which they fear will fall into the practice of adultery.

It is forbidden for a person who is unable to fulfill the needs of physical and
spiritual support for his future wife, while his lust is not urgent.
Sunnah for the person whose lust has urged and has the ability to marry, but
he can still refrain from doing haram.

d. Makruh for people who are weak in spirit and cannot afford to buy their
future wife.

It is permissible for people not to be pressured by reasons that require
immediate marriage or reasons that prohibit marriage.

5. Marriage Recommendation

Islam

has recommended to humans to get married. And there is a lot of wisdom

behind this suggestion. Such as :
First, the Sunnah of the Prophets and Messengers

And verily We sent messengers before you and We gave them wives and offspring.
And there is no right for an Apostle to bring forth a verse except with Allah's

perm

Andt

From

ission. For every age there is a Book. (Surat Ar-Ra'd: 38).
he hadith of the Prophet:

Abi Ayyub ra that the Messenger of Allah said, "Four things are the sunnah

of the apostles: [1] Hinna ', [2] perfumed, [3] siwak and [4] marriage. (HR. At-Tirmizi

1080)

Second, marriage is part of the sign of God's power
And among the signs of His power is that He has created for you wives of your own

kind,

so that you may tend to and find peace in them, and He has created between you

love and compassion. Verily in that there are indeed signs for a people who think.
(Surah Al-Ruum/2g: 21)
Third, one way to get rich
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And marry those who are alone among you, and those who are worthy of your male
slaves and your female slaves. If they are poor Allah will enable them with His grace.
And Allah is All-Wise, All-Knowing. (Surah Al-Nur/24: 32)

Fourth, marriage is worship and half of religion

From Anas ra that the Messenger of Allah said, "The person who is given sustenance
by Allah SWT a shalihah wife means that Allah SWT has helped half of his religion. So
he just needs to complete the remaining half. (HR. Thabarani and Al-Hakim 2/161).

Fifth, there is no celibacy in Islam

Islam is of the opinion that there is no relinquishment of control over the sexual
gharizah to be released indefinitely and without ties. For this reason, adultery is
forbidden and all that lead to adultery. But behind that Islam also opposes any feelings
that contradict this gharizah. For this reason, it is recommended to marry and forbid
celibacy and castration. It is not lawful for a Muslim to oppose marriage with the
assumption that celibacy is for the sake of worshiping Allah, even though he is able to
marry; or with the reason that he can one hundred percent devote his life to worship
and cut off his relationship with the world.

Abu Qilabah said "Some of the companions of the Prophet intended to abstain from
the world and leave women (not married and not having sex with them) and will live
celibate. So the Messenger of Allah said, in an angry tone and then he said: 'Indeed,
those before you were destroyed because of outrageous, they tighten themselves
against themselves, therefore Allah tightens also, they will live in churches and
temples. Worship Allah and do not associate partners with Him, make the pilgrimage,
perform Umrah and act uprightly, and Allah will set the record straight for you. .

Then the verse came down:

Hi ye who believe! Do not forbid the good of what Allah has made lawful for you and do
not cross the line, because Allah does not like those who cross the line. (Surah Al
Maidah/5:87)

Sixth, marriage is a characteristic of living things

In addition, philosophically, marriage or in pairs is a characteristic of living creatures.
Allah SWT has confirmed that His creatures were created in pairs with each other.

And We created everything in pairs so that you may remember the greatness of Allah
(Surah Az-Zariyat: 49)

6. Purpose of Marriage

People who get married should not only aim to fulfill their lust, as is the goal of most
people today. But he should marry for the following purposes: First, carry out the
advice of the Prophet sallallaahu 'alaihi wa sallam in his saying:

"Hi young men! Whoever among you is able to get married, he should marry...”
Second, multiply the descendants of this ummah, because the Prophet sallallaahu
‘alaihi wa sallam said:

"Marry you women who are merciful and fertile, because (on the Day of Resurrection) |
will boast of your large number in front of other peoples."
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Third, guarding his privates and his wife's genitals, lowering his gaze and his wife's gaze
from what is haram. Because Allah Subhanahu wa Ta'ala commands:

"Say (Hi Muhammad) to the believing men: 'Let them hold back part of their gaze and
guard their private parts, that is purer for them. Verily Allah knows best what they
do.' And say to the women

those who believe: 'Let them hold back part of their gaze and guard their private
parts..."." (An- Nur: 30-31)

7- Marriage Cancellation

Rl Law on Marriage No. 1 of 1974 was promulgated on January 2, 1974 and was
enforced simultaneously with the issuance of implementing regulations, namely
Government Regulation no. g9 of 1975 concerning the Implementation of Law no. 1 of
1974 concerning Marriage.

According to the Marriage Law, marriage is an inner and outer bond between a man
and a woman as husband and wife with the aim of forming a happy and eternal family
(household) based on the One Godhead (Article 1 of the Marriage Law).

Regarding the validity of marriages and registration of marriages, it is contained in
Article 2 of the Marriage Law, which reads:

(1) Marriage is legal if it is carried out according to the law of each religion and belief; (2)
Each marriage is recorded according to the prevailing laws and regulations.

This continues to happen because marriages according to their religion and beliefs are
considered valid, many married couples do not register their marriages. The most
common reasons are high costs and complicated procedures. Another reason is
deliberately to eliminate traces and be free from lawsuits and administrative penalties
from superiors, especially for second marriages and so on (for civil servants and
ABRI). This unregistered marriage is known as underhand marriage or sirri marriage.

Broadly speaking, marriages that are not registered in the Indonesian state are
tantamount to allowing cohabitation with an unstable legal status, and this is very
detrimental to the parties involved (especially women), especially if there are already
children born. Those who are born to parents who live together without having their
marriage registered, have legal consequences by making the status of the child the
same as that of a child born from an out-of-wedlock marriage, so that the child only
has a legal relationship with his mother, in the sense of not having a legal relationship
with his father. In other words, legally it does not have a father.

Actually, there is no compulsion for the community to register marriages. In a sense, if
we do not register a marriage, it does not mean that we have committed a crime.
However, it is also clear that this has certain legal impacts or consequences that are
especially detrimental to women and children. Then, when one cannot prove the
marriage took place with a marriage certificate, you can submit an application for itsbat
marriage (stipulation or ratification of marriage) to the religious court.

C. CLOSING

To maintain the benefits of marriage, the person concerned must pay attention to
and obey state and religious regulations, in this case figh and statutory
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regulations. In registering marriages, there are benefits or benefits, great goodness in
people's lives. On the other hand, if the marriage is not clearly regulated through laws
and regulations and is not registered, it will be used by the parties to the marriage only
for personal interests and to the detriment of other parties.
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INTRODUCTION

Definition of Inheritance Inheritance law is the law that regulates the
transfer of ownership rights to the inheritance (tirkah) of the heirs, determining
who is entitled to become heirs and how much of each. The word
inheritance or inheritance is very popular in Indonesian. This word is taken
from the Arabic word ),4)- - which means to inherit. It can also be interpreted by
replacing the position. Inheritance is the legacy of a person who has died
according to Sharia law and has the right and lawful transfer to his heirs. While
in some literature, several terms are found to name Islamic Inheritance Law.
Such as Faraidh Science, Mawaris Figh, and Inheritance law. Faraidh plural of the
word faridhah ( dy#8) which is taken from the word alfaradh, which means the
provisions (44s.) of Allah SWT periodically ( alixak) namely Allah has
determined your parts (ay gadartum). The science of Faraidh, also known as the
science of al-mirats (Wes\<) The word al-mirats has two meanings. The first
means eternal eternal (albaga), like the name given to Allah SWT. Namely
al-warits (\Js)J%) meaning al-baqi (the eternal).

Second, al-mirats is defined by the transfer of something from one
person to another, whether something transferred is immaterial or material such
as the transfer of property from a person (the deceased) to the heirs, as well as
meaningful forms such as the transfer of knowledge, honor, morals, and others.
The Faraidh in the Big Indonesian Dictionary is the division of inheritance, the
rules for the division of inheritance. Meanwhile, an heir is a person who is
entitled to receive inheritance from a person who has died.

In the Qur'an, inheritance is also indicated by the expression altirkah, al-
tirkah in Arabic is the mashdar form of the single word taraka, which is rooted
in the words ta, ra, and ka. And recorded 28 times in the Qur'an. Therefore, the
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word contains several meanings, namely letting, being, extending the tongue,
leaving religion and inheritance. Then the word tirkah is often interpreted as an
inheritance prepared by the heir to his heirs. The definition of faraidh science
is as follows: Prof. Hasby ash-Shiddieqy defines it as "the study of people who
inherit and do not inherit, the amount received by each heir and the ways of
distribution.

From the definition presented above, the authors conclude that
inheritance or faraidh is a law that discusses the distribution of inheritance
owned by the deceased. These assets can be in the form of movable or
immovable objects. Whereas in the Compilation of Islamic Law (KHI) it is stated
in article 171 that:

"Inheritance law is the law that requlates the transfer of ownership rights
to the

inheritance (tirkah) of the heirs, determines who is entitled to become heirs,
and how much each share.

A. Legal Basis of Inheritance

The main source of inheritance law consists of texts contained in the
Qur'an and the Sunnah of the Prophet SAW. his verse explains that Islam
uses the principle of justice in inheritance. In principle, it can be said that
the factor of gender differences does not determine inheritance rights. This
means that men have the same inheritance rights as women.

This verse explains that there is an inheritance relationship caused by
a kinship relationship. The word walad shows the cause of the transfer of
property which is influenced by the blood relationship between mother and
father and child. Then the provisions to give the rights of each male or female
heir who get certain rights from the inheritance of the parents and relatives are
regulated by Allah. The use of the word testicles in the verse above is not meant
to emphasize that age is not a barrier to the acceptance of inheritance.
Determination that men receive greater rights than women because men's
obligations are heavier than women, such as the obligation to pay dowries
and provide maintenance.*® The verse above also explains about the share of
each heir, according to al-Maraghi the part that has been assigned to the heirs
must take it a little or a lot according to the part that has been determined by
Allah. This verse explains in general that people who have blood relations are the
cause of inheritance relationships in Islam.

Islamic Shari'ah has laid down inheritance rules and laws regarding
property in the best and fairest way. Islam establishes a person's property rights
over property, whether male or female through the syara' way. such as the
transfer of property rights of men and women while they are still alive or the
transfer of property to their heirs after he dies.

The Qur'an explains and details in detail the laws relating to inheritance
rights without ignoring anyone's rights. The parts that must be received are all
explained according to the position of the lineage to the heir, whether he is a
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child, father, wife, husband, grandfather, mother, uncle, grandson, or even just a
brother or sister.

However, as the times progressed, the issue of inheritance was developed
in a complex manner by the fugoha. In this inheritance they grouped the parties
in terms of inheritance as follows: Dzawil furudh, Ashabah and Dzawil Arham
dzawil. Among the three groups that attracted attention was Dzawil Arham,
who had many disputes regarding the distribution of his inheritance rights. In
this article, the discussion will focus on exploring the distribution of Dzawul
Arham's inheritance rights according to the scholars and the Compilation of
Islamic Law in Indonesia. let's just go straight into the discussion.

B. Pillars and Conditions of Inheritance

1. Pillars of Inheritance There are several pillars that must be fulfilled
in the distribution of inheritance. There are three pillars of inheritance
distribution, namely:

a. Al-Muwarrits, namely the person who inherits his inheritance or
the person who inherits his property.

b. Al-Warits or heirs, namely people who are declared to have
kinship relations either because of blood relations, relationships
before marriage (semenda), or because of the result of freeing
slaves..

c. Al-Mauruts or al-Mirats, namely the inheritance of the dead
after deducting the cost of treating the corpse, paying off debts,
and carrying out the will.

2. Conditions of inheritance In Islamic law there are three conditions so that
inheritance is declared to exist, so that it can give a person or heir the
right to receive an inheritance, namely:

a. The person who inherits (Muwarrits) is truly dead and it can
be legally proven that he has died. Did he die essentially, legally
or by destiny.

b. The person who inherits (the heir) actually lives when the
person who inherits dies and can be legally proven.

c. It is clear that the line of kinship between the heir and the
heir is clearly known.

C. Mindset of Sunni and Shia Ulama and KHI regarding Dzawil Arham
and Dzawil Arham's Inheritance Distribution

Dzawil Arham consists of two words, namely dzawil and arham,
linguistically Dzawil is a person who has absolute kinship. Arham is the plural
of the womb, the womb means the place of the child in the mother's belly.
According to the term dzawil arham has the meaning of a group of relatives who
do not belong to the ashabul furud and ashobah groups.

According to Hanafi and Syafi'i, dzawil arham are relatives who have
blood relations with the dead but are not relatives of dzawil furudh and are
not relatives of 'Asabah, namely all family members on the maternal line, male
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or female and all female family members on the father's line except four
women whose share is determined in the Qur'an as daughters, daughters of
sons, biological sisters, and sisters of the same father.

According to Sunni scholars, the dzawil arham group are all people who
have kinship with the heir but do not receive the inheritance because they are
veiled by the heirs of dzawil furudh and ashabah. That is:

1. Grandchildren from daughters and so on down (male and female).

2. Children from granddaughters from sons and so on down (male and
female).

3. Children of biological sisters, father, mother, both male and female.
4. Daughter of a sibling, father, mother, and so on down.

5. The son of a brother of the same mother, and so on down.

D. Dzawil Arham's inheritance rights distribution according to the ulama

The distribution of Dzawil Arham's inheritance rights, there are differences
of opinion among scholars, some say that Dzawil Arham cannot inherit and
some can inherit. The opinion that states that dzawil arham can inherit the
method of distribution is that the heirs of dzawil arham are by positioning them
as heirs who bring them closer to the corpse. For example, a daughter's
granddaughter occupies a daughter's position.

1. Dzawil Arham's share of inheritance according to scholars

According to the Shafi'i and Maliki schools as well as Zaid bin Thabit and
Abdullah bin Abbas argue that dzawil arham does not inherit at all, so if
someone dies not leaving dzawil furud and ashobah, his inheritance is handed
over to the baitul mal and not given to dzawil arham. The arguments on which
they are based are the traditions of the Prophet Muhammad; "That the
Messenger of Allah. Wearing a robe to pray to Allah swt about the inheritance of
'‘Ammad and khalah. Then Allah gives instructions that there is no inheritance
for both of them" (HR Sa'ad al Musanadat). This opinion is also followed by the
Sunni scholars. According to Imam Hanafi, Imam Ahmad bin Hanbal and a
number of scholars quoted from the opinions of Ali bin Abi Talib and Umar bin
Khatab argue that dzawil arham can inherit inheritance if there is no dzawil furud
and ashobah because dzawil arham is prioritized over baitul mal. This
opinion is followed by some Shiites.

2. Distribution of Dzawil Arham's inheritance rights in Indonesia

In Indonesia, since the implementation of the Compilation of Islamic

Law, the classical theory of the division of inheritance for the Dzawil Arham
group has been replaced by the term substitute inheritance. The issue of
substitute inheritance has been applied to Islamic inheritance by judges of the
Religious Courts and the Supreme Court of the Republic of Indonesia. The
Compilation of Islamic Law was issued during the New Order government
which was an instruction from the president of the Republic of Indonesia
Number: 1 of 1991 dated June 10, 1991. In article 185 paragraph (1) and
paragraph (2) the Compilation of Islamic Law is regulated as follows:
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(1) An heir who dies earlier than the heir, his position can be replaced by his
child, except those mentioned in Article 173.

(2) The share of the substitute heirs may not exceed the share of the heirs who
are equal to the heirs being replaced.

From the provisions of paragraphs (1) and (2) above, it shows that the
Compilation of Islamic Law provides a very large opportunity for a grandson
who when his grandfather or grandmother dies he gets a share of the
inheritance from the rights of his parents who died earlier than his grandfather.
even though the grandson is a girl and inherits with the son.

The provisions of the Compilation of Islamic Law by itself have shifted
the classical theory in two respects. First: the right of replacement can be
granted to any heir regardless of gender and distance from the testator.
Second: the portion of the successor heirs cannot be greater than that of other
heirs who are equal to the heirs being replaced. This provision of the Compilation
of Islamic Law is a breakthrough in renewing Islamic inheritance law by creating
a new interpretation that is different from the fugoha thought contained in
classical figh books.

Conclusion
From the discussion above, | conclude as follows:

1. Dzawil arham has the meaning of a relative group that does not
belong to the Ashabul furud and ashobah groups. According to
Sunni scholars, the dzawil arham group are all people who have
kinship with the heir but do not receive the inheritance because they
are veiled by the heirs of dzawil furudh and ashabah.

2. The distribution of inheritance rights according to the scholars is
different, some say they are entitled to receive it, some state
that according to the Shafi'i and Maliki schools and Zaid bin
Thabit and Abdullah bin Abbas argue that Dzawil Arham does not
inherit at all. And the opinion of Imam Hanafi, Imam Ahmad bin
Hanbal and the number of scholars quoted from the opinion of Al
bin Abi Talib and Umar bin Khatab argued that Dzawil Arham could
inherit the inheritance.

3. The distribution of the inheritance of the Dzawil Arham group in
Indonesia is unknown, since the implementation of the Compilation
of Islamic Law on the instructions of the President of the Republic of
Indonesia, the Dzawil Arham group has been replaced with the
term Substitute Inheritance. And the existence of this inheritance
group is regulated in CHAPTER Il KHI Article 185 Paragraphs 1 and 2.
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A. Introduced

The will is something that cannot be separated from the inheritance law. The
meaning of a will is a statement of will by a person about what is done to his property
after death. Inheritance law is the law that governs the transfer of property left by a
person who dies and its consequences for his heirs. Basically, only the rights and
obligations in the field of property law can be inherited.

In Indonesian, the will is the last message conveyed by the deceased person
(usually with regard to wealth and so on); A will under the hand, a self-made will not in
the face of a notary to an heir to inherit some or all of the inheritance; A will of law, a
will made in the face of a notary and announced after the maker dies; A secret will, a
will placed in a cover and kept by notaries (strengthened in the form of a deed with the
witness of four people). So, it can be material (property) and can also be in the sense of
immateri of a person who will be carried out after he dies.

A person who finds the causes and signs of death while he has a great wealth,
must be in charge of his property for his father's mother and his relatives. According to
Imam al-Shaukani there is a difference of opinion of scholars regarding the size of the
lot of property. Some argue the size is more than seven hundred dinars. There are also
those who think a thousand dinars. There are even those who say more than five
hundred dinars Must have two fair witnesses when the authorities if he is on the way
(traveler). If no Muslim is a witness, it can be replaced with a non-Muslim (Q.S. 5:106).
Witnesses must not change and hide their testimony with any particular intent.
Witnesses who do this are threatened with sin.

Talk about wills, will not let go of talking about treasure. In Islamic law in
principle property belongs to Allah The Almighty. Man is empowered by God to enjoy it,
to manage it, to develop it, and to distribute it to the right. The transfer of ownership
from one person to another exists in the form of buying and selling transactions, and
there is also in the form of social charity, namely in the form of zakat, bread,
almsgiving, waqaf, grants, inheritance, and wills. The latter can be grouped into two
types, namely wills in the general sense and compulsory wills.
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B. Discussion
The provisions of the law governing wills in accordance with the Compilation of
Islamic Law affirm that the person is a person who is entitled to others or institutions
with the terms and procedures as regulated by the Compilation of Islamic Law. The
provisions applicable in the Compilation of Islamic Law indicate the existence of legal
certainty, justice and expediency for the pewasiat as well as the person or institution
who received the will.
The division of inheritance based on wills is the first rule in the Islamic legal system,
but there are differences of opinion among scholars regarding the law. Some argue that
the act is not obligatory, only circumcision. While others argue the law is mandatory,
but it has been done with verses about inherition.
Legal Provisions Regarding Wills According to the Compilation of Islamic Law.The
compilation of Islamic Law in Indonesia (KHI) defines wills more specifically with regard
to the material. In Book Il chapter | chapter 171 letter f KHI affirms, a will is the gift of
something from the heir to another person or institution that will take effect after the
heir dies. Compilation of Islamic Law Article 171 letter (f): A will is the gift of an object
from the heir to another person or institution that will take effect after the heir dies. In
accordance with these provisions it can be understood that Article 171 letter (f) has
elements:
1) Heirs

2) Items given by the heir

3) Another person or institution as a recipient of a will
4) Valid after the heir dies

To fulfill the implementation of the will of the four elements must exist and be
carried out in accordance with the terms and procedures as stipulated in the provisions
of the Compilation of Islamic Law.

Arrangements regarding wills in the Compilation of Islamic Law in Articles 194
to Article 209 under Chapter V of the Will. In the articles of the Compilation of Islamic
Law is regulated both regarding the person who is entitled to action (the subject of the
will), the form of the will and other matters with regard to the will. Compilation of
Indonesian Islamic Law, in accordance with presidential instruction of the Republic of
Indonesia Number 1 of 1991 dated June 10, 1991 and decree of the Minister of Religious
Affairs of the Republic of Indonesia Number 154 of 1991 concerning the Implementation
of Presidential Instruction No. 1 of 1991, stated in Article 194 paragraph:

1) A person who is at least 21 years old, intelligent and without compulsion

can distribute some of his property to others or institutions.
2) The property that is donated must be the right of the revelatorate

3) Ownership of property as referred to in paragraph (1) of this article can only

be carried out after the revelatory died

In accordance with the provisions of Article 194, the property that is mandated
the right of revelatory that can be proven in accordance with applicable law so as not to
cause legal problems if it has been entrusted to others or institutions.

The cancellation of the will according to the Compilation of Islamic Law is
carried out in accordance with the applicable terms and procedures. These provisions
indicate that the person receiving the will must have good faith and not commit
unlawful acts against the self-revelator. The revocation of the will may occur because
the prospective recipient of the will withdraws his approval to receive the will, or does
not know of the will until the prospective recipient of the will dies before the death of
the will or the recipient of the will is aware of the will, but he refuses to accept it or
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know of the will, but never declares accepting or rejecting until the prospective
recipient of the will dies before the death of the heir.

B. Compulsory Will in the Islamic legal system in Indonesia

The term will must be said to be one of the contemporary terms in the . In the
classical books so far only found the term will, there is no term of will obligatory. But
the substance in general has been discussed by previous scholars. Today the term will of
will is already popular in various parts of the Islamic world, it has even become a positive
law in Islamic countries, not least in Indonesia.

In the Encyclopaedia of Islamic Law mentioned the notion of a will of obligation
is a will intended for heirs or relatives who do not get inheritance from the deceased,
because of an obstacle syara'. Meanwhile, Suparman defines a compulsory will as a will
whose implementation is not influenced or does not depend on the will or will of the
deceased.

If you look at these two definitions in terms of substance, there seems to be a
slight difference. The first definition refers more to the notion of compulsory wills that
apply in the Islamic world in general. While the second denifinisi refers more to the
compulsory will that applies in Indonesia.

Basically the giving of the will is an act of effort, which is an action carried out
on the encouragement of his own will under any circumstances. Thus, basically a person
is free, whether he makes or does not make a will. This is based on the opinion of
jumhur ulama (madzhab) who said that the will to relatives was circumcised. However,
some scholars argue that the freedom to make a will or not only applies to people who
are not close relatives.

However, if observed the provisions of compulsory wills in the legislation apply
not only in the category of ikhtiariyah, but can also be in the form of a policy of judges
who are coercive. In this context Muhibuddin stated, The will of the constitution is a
policy carried out by the ruler or judge as a law enforcement officer to force or make
mandatory wills for people who have died, which is given to certain people in certain
circumstances.

Furthermore, Muhibuddin explained, a will is called a will of obligation because
of two things, namely: First, the loss of the element of effort for the will giver and the
emergence of elements of obligation through a law or decree without depending on the
willingness of the person of the will and the consent of the will recipient. Second, there
is a similarity to the provision of the division of inheritance in terms of the acceptance of
men (two) divisions of women.

The provisions regarding the will of the obligation are regulated in the
Compilation of Islamic Law article 20q9. In verse 1 it is affirmed that, the inheritance of
adopted children is divided under articles 176 to 193 mentioned above, while against
adoptive parents who do not receive wills are given a will as much as one-third of the
inheritance of their adopted children.

Based on the provisions of this verse it is understood that the property of
adopted children is divided into two categories, first divided in accordance with the
provisions of inheritance in accordance with articles 176 to 193 KHI, and second given to
their adoptive parents as much as one-third of their wealth, as a will of obligation. This
means that his adoptive parents get a maximum of one-third of the property of his
adopted child, whether there is a will or no will from his adopted child.

From the above information it is seen that adoptive parents can receive an
inheritance from their adopted child in the provisions of the mandatory will if the
adopted child dies first from his adoptive parents. Likewise, if the opposite happens,
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adopted children are given a maximum of one-third of the property of their adoptive
parents, in accordance with the provisions of paragraph 2 of article 209 KHI, Against
adopted children who do not receive a will are given a will as much as one-third of the
inheritance of their adoptive parents.

Thus KHI gives each other a share of inheritance in the form of compulsory wills
between adopted children and adoptive parents, and vice versa, whether there is a will
or no will from each adopted child and adoptive parents. So this happens automatically.
So the meaning of the will is obligatory, someone according to the law has received a
real will. The assumption of the law is born from the principle when in a case the law has
established the obligation to act. So if there is a will or not made a will, then the will is
considered to exist by itself.

C. Conclusion

The provisions of the law governing wills in accordance with the Compilation of
Islamic Law affirm that the person is a person who is entitled to others or institutions
with the terms and procedures as regulated by the Compilation of Islamic Law. The
provisions applicable in the Compilation of Islamic Law indicate the existence of legal
certainty, justice and expediency for the pewasiat as well as the person or institution
who received the will. In Indonesia has imposed mandatory wills in its legislation. This
applies not to those belonging to the heirs, but occurs between the adopted child and
his adoptive parents, or vice versa. This means that some of the inheritance is given
through the institution of compulsory will from others to others who have nothing to do
with it. If a person is concerned with some property, as long as it is not more than a
third, for others who have no connection, there is certainly no problem. Even this is in
accordance with the word of the Prophet (peace be upon him), La washiyyata li warits.
But what is unusual is to give some of the property through the judge's ruling of the
adoptive parent against the adopted child or vice versa, without any will from the
concerned.
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Abstract

In this study, the researcher used descriptive qualitative research in presenting the
results of the data, this data collection was done by distributing questionnaires to the
respondents at random. where these respondents were obtained from the surrounding
environment, here the researchers took 4 respondents randomly. and from the results
of this study the researcher can conclude that there are still many people who do not
understand about wagf. Both the meaning of wagf itself and the types of wagf in Islam
are permissible. Therefore, researchers need to review and provide related suggestions
to scholars in providing a clear understanding of wagf.

Keyword : Wagqf, Cash of Wagqf, Islam

Introduction

In the midst of the social problems of the Indonesian people and the demands
of economic welfare lately, the existence of waqgf institutions has become very
strategic. Besides being an aspect of Islamic teachings with a spiritual dimension, waqf
is also a teaching that emphasizes the importance of economic welfare (social
dimension). Therefore, the redefinition of waqgf so that it has a meaning that is more
relevant to the real conditions of welfare issues is very important.

Wagf law which is one of the studies in the science of law, in its development is
always accompanied by the development of the social structure of society. The law
always follows changes and human behavior, because the law is for humans. The law is
always open and responds to changes in society, so that the law can enforce justice for
the community and the law can be effective as a problem solving legal problem in
society.

Cash wadqf is an act of wakif to give some of his assets in the form of money, to
be interpreted in social life in accordance with Islamic law. Cash wagf assets must be
retained and must not be lost or spent, but must be managed and empowered by nadzir
in accordance with the purpose of waqf so that it continues to be useful in society,
usually wagf money is realized in objects that have eternal benefits, such as; bought
land to build schools, hospitals, conference halls, places of worship and others.
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The legality of cash waqgf in Indonesia is contained in the fatwa of the
Indonesian Ulema Council (MUI) on May 11, 2002 and is confirmed by Law no. 41/2004
Article 16 concerning property that may be waqf, which is divided into two, namely
immovable property and movable property. Movable assets as referred to in that article
are assets that cannot be exhausted due to consumption, including: money, precious
metals, securities, vehicles, intellectual property rights, rental rights, and other movable
objects in accordance with sharia provisions and legislation. So money is a movable
property that can be donated. Thus the rules for cash waqf are contained in figh (Islamic
law), Fatwa Ulama (MUI) on May 11, 2002, Article 16, namely the Waqf Law no. 41 of
2004, and Article 15 PP No. 42/2006.

Etymologically, wagf comes from the Arabic word "wagqafa" which means to
stop or hold back. According to the Shafi'i musnad, wagf is the same as tahbiis and
tasbiil which means to hold back: it says waqgaftu kadzaa meaning | hold it, but it doesn't
say except according to the Tamim dialect. remain intact. In the terminology of Islamic
law, the word wagqf (plural: awgaf) is defined as an act of detention from the use and
delivery of assets where someone can utilize or use the proceeds for charitable
purposes, as long as the goods are still there. Waqf also means handing over durable
ownership rights (substance) to someone or a nadzir (waqf custodian), either in the
form of an individual or a management body, provided that the proceeds or benefits are
used for things that are in accordance with Islamic law. While the assets that have been
waqgf have been out of the property rights of the wagf, and are not the property of
nadzir, but become the property of Allah SWT (in the sense of property rights of the
general public).

Waqf can also be interpreted as assets that are donated for various
humanitarian purposes, once in a lifetime, or the surrender of fixed assets by someone
as a form of manifestation of obedience to religion. Another definition can be found in
Law Number 41 of 2004, that waqf means a wakif legal act to separate and/or surrender
part of his property to be used forever or for a certain period of time in accordance with
his interests for the purposes of worship and/or general welfare according to sharia.

Qahaf (2007:58) defines waqf with activities to move assets from consumptive
efforts to reproduction and investment in the form of production capital that can
produce and produce something that can be consumed in the future, both by
individuals and groups.

From the explanation above researchers formulate the problem and research
objectives as follows:

a. Formulation of the problem

In this study the authors formulate the problem as follows:

1. Whatis the concept of cash waqf?
2. What are the Opportunities and Challenges of Cash Wagqf?

b. Research purposes

From the formulation of the problem above, the authors make the following
research objectives.

1. To know the concept of cash wagf.
2. Toknow the opportunities and challenges of cash waqf.

Method

In this study, researchers used descriptive qualitative research. Where the
purpose of this research is to reveal events or facts, circumstances, phenomena,
variables and circumstances that occurred during the research by presenting what
actually happened. This study interprets and describes data related to the current
situation, attitudes and views that occur in a society, the conflict between two or more
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circumstances, the relationship between variables that arise, the differences between
existing facts and their influence on a condition, and so on.

According to Sugiyono (2005) states that the descriptive method is a method
used to describe or analyze a research result but is not used to make broader
conclusions. According to Arikunto (2019), descriptive research is research that is
intended to investigate the circumstances, conditions or other things that have been
mentioned, the results of which are presented in the form of a research report.
According to Sukmadinata (2017) Descriptive research is a form of research aimed at
describing existing phenomena, both natural phenomena and man-made phenomena
which can include activities, characteristics, changes, relationships, similarities, and
differences between one phenomenon and another.

From the statement above, it can be concluded that descriptive qualitative
research is research by analyzing research results that have a relationship or similarity
or difference from one phenomenon to another.

Discussion and Finding

From the explanation above, the researcher made 6 questions which were then
given randomly to different respondents at random. Where this question consists of:
what is meant by wagf, do you know the type of wagf, opinions about wagf, advantages
of cash waqf over other waqf, procedures for cash waqgf process, can cash wagf or cash
wagf be used as an alternative for economic problems.

This research was conducted by researchers to find out about cash wagf. this
research is presented through descriptive qualitative research, where descriptive
qualitative research the data taken will be presented in a row.

From the results of each respondent, the author gives the term "respondent”
with "R1-R4". which the researcher will describe below:

1. What do you think is meant by waqgf?

Ri1: Giving our property to someone or an institution to be used public
interest.

R2:Land given or property given.

R3: Land or property given to other people for the needs of the people.

R4 : Transferring property to another person or legal entity to be managed
and used by the general public.

Based on the four correspondents above, it can be concluded that wadf is a
property or land that is given to an institution or person to be used by many people.

2. Do you know the types of waqf?

R1: Yes, wagf can be in the form of goods or land, and it can also be in the
form of money.

R2: As far as | know land and buildings.

R3: Not so familiar

R4 : Land wagf, cash waqgf

From the respondents above, it can be concluded that the type of waqf can be
in the form of cash wagqf, land waqf, or goods.

3. What do you think about cash waqf?

Ra: Cash wadqf is still rare in Indonesia.

R2: Have you ever heard of cash waqf?

R3: The concept is good but it must be handled professionally
R4: More Practical

From the respondents above, it can be concluded that cash wagf is rare in
Indonesia and they still do not understand what cash wagf is.
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4. In your opinion, what are the advantages of cash waqf over other types of
waqf?
Ra: Cash waqf can be done by two people without having to wait to be rich.
R2: It should be easier to do, because you don't have to wait for a lot of
treasure.
R3: Obviously because it can be felt directly by UMKM.
R4 : Very good, especially for those of us who do not have land, but want to
be waqf.

Based on the respondents above, it can be concluded that the advantage of
cash waqf is that it can be done immediately if we have more fortune, without having to
wait for our assets to overflow.

5. Do you know the procedure for cash waqf?

R1: Don't know yet
R2: Don't understand
R3: Don't understand
R4: Don't know yet.

Here it can be concluded from the four respondents that they do not
understand the procedure for cash wagf.

6. Do you think that cash/money wagf can be an alternative for the problem of

“the economy of the people”?

R1: Yes, as long as it is managed by a professional body or individual.

R2: Yes, because money can help UMKM

R3: Yes, with professional management of course cash wagf will be very
good help lift the post-pandemic economy.

R4 : Yes, if managed by a trustworthy person.

From the respondents above, it can be concluded that cash waqf is an
alternative and can help the post-pandemic economy.

From the results above, it can be concluded that the Indonesian people do not
understand what wadf is, especially cash waqgf. So here the role of religious leaders is
very important in providing understanding and education to the public regarding what
wadf is. And the need for socialization either directly or through electronic media such
as lectures on social media to k educate the public what is waqgf, what are the types of
wagf that Muslim communities can apply in their daily life.

Where wagf is a source of goodness that can be given directly to all levels of
society. For example, by providing land waqf which is given to an institution that can
manage it well, it can be used or built into a place of worship or a place of education
that has many functions for the surrounding community.

And there is a good debate between one clergy and other scholars whether the
law is cash waqf for the community, so here it can be concluded that understanding the
community is very necessary and important, where if the community experiences
misunderstandings regarding this waqf then what was originally a good intention and
practice will be reduced.

Then it is explained what are the opportunities and challenges for those around,
because cash waqf certainly has good opportunities and very real challenges ahead.
which is then explained by the researcher as follows.

Cash wadgf in the form of money is still an idle asset because it has not been
explored much by its owners, especially among the rich (aghniya) so that it cannot be
used for the benefit of the people, especially for economic development. It can this
occurs because the discussion about cash waqf has only surfaced recently along with
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the development of the economic system and development that produces new
innovations.

In line with the dynamics of the times, wagf continues to receive serious
attention and is implemented in various Islamic countries, without exception in
Indonesia. This is evident, that the wagf institution has long been accepted as the
customary law of the Indonesian nation itself. So that in Indonesia there are many
treasures scattered in various areas which are mostly Muslim. In the future, the
seriousness of exploring and developing the potential of waqgf will be even stronger with
the issuance of Law of the Republic of Indonesia Number 41 of 2004 concerning Waqf
which can guarantee legal certainty regarding the implementation of wagf.

Indeed, when compared to the problem of zakat, hearing about the issue of
wadgf, it seems that people are still a bit foreign, let alone doing it. Moreover, those
related to cash wagf will be less understood because so far what they have heard is that
wagf is limited to those directly related to the affairs of mosques, madrasas and
cemeteries. In other words, it seems that so far the impression that has emerged
among the Muslim community is that waqgf is always synonymous with Islamic charity
which is neglected, unmanaged, runs independently, and lacks bona fide. In fact, in
other countries, waqf management has been so advanced and professional (Nasution,
2001: 10).

Opportunities to raise funds through cash waqf do not only come from
individuals. However, institutionally wakif — although it has not been explained at
length in figh books — such as from Small and Medium Enterprises and Cooperatives
(UKMK), which according to Adi Sasono, if the UKMK is empowered will be able to
increase revenue from taxes by Rp. 400 trillion. Furthermore, if the 2.5% is transferred
in the form of cash wadf, it will collect funds of Rp. 10 trillion, (see Mahmudi, in the
Directorate of Zakat and Waqf Development, Director General of Islamic Community
Guidance and Hajj Organization, 2004: 26).

By seeing how big the potential of cash wagf is, it is time to realize the
empowerment of wagf institutions which are one of the financial instruments in the
Islamic economic system. And the collected waqf funds should be used for productive
activities so that the benefits can be felt by all levels of society. And in the end will give
birth to physical and spiritual well-being (compare with Qardhawi, 1397 H).

The Mamluk dynasty also developed waqf rapidly. Anything can be donated on
condition that it can be taken advantage of. However, most of the wagf at that time
was agricultural land and buildings, such as office buildings, inns and places of study.
Also, during the Mamluk dynasty there were slaves who were donated to care for
religious institutions. For example, donating slaves.

To maintain mosques and madrasas. This was done for the first time by the
ruler of the Ottoman dynasty when he conquered Egypt, Sulaiman Basya who donated
his slaves to take care of the mosque. Waqf that is used to further brighten the symbols
of Islam is waqf for facilities in Haramain, Mecca and Medina such as the Ka'bah cloth
(kiswatul Ka'bah). King Saleh bin al-Nasir, for example, bought the village of Bisus and
then donated it to pay for the kiswah of the Ka'bah every year and replace the cloth of
the Prophet's grave and pulpit every five years.

The waqf funds collected are an enduring fund that must remain and will
continue to benefit the community and the wagqif until the end of time. However, to be
able to realize the idea of course requires a systemic and organized program supported
by professional human resources in order to be able to overcome the challenges that
require solutions.
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The emergence of the idea of cash waqf clearly raises a question mark because
it is contrary to the perception of Muslims that has been formed for years. The
accommodation of cash wagf in the concept of wadf is actually the result of a radical
interpretation (ijtihad) which tries to change the definition of waqf in accordance with
the development of economic theories in this century. It seems that, in response to this
change, the Indonesian Ulema Council (MUI) is trying to formulate a new definition of
wadf as previously stated. Due to the results of this new ijtihad, many challenges will be
encountered in its implementation. Among other things, the most important thing is
how to change the mindset so that the wider community, especially the middle and
upper classes, are able to understand the strategic role of cash waqf which has the value
of worship in the economic development of the community, especially Muslims.

To develop cash wagf funds is to open a network (networking) and waqf
cooperation, both in the institutional and expert fields. Both on a national and
international scale. This needs to be done in order to improve conceptual studies as well
as waqf management and development techniques. From this collaboration, it is hoped
that there will be experience sharing and input from various experts according to their
respective scientific disciplines, all of which are still in the frame to support the progress
of cash waqgf management in the future. And from here, it is hoped that new
innovations will emerge in empowering the economic potential of wagf in a more
prosperous manner.

In addition, to overcome some of the problems faced by various waqf
institutions in Indonesia, namely around the lack of information about sources,
cooperation and general waqf development techniques, it is necessary to form an
information and communication network. Technically, this can be done by Muslim net
providers which are now growing rapidly. As has been done in several Islamic countries,
including Egypt, Oman, Qatar, Syria and Kuwait. These countries have developed
accessible Web sites.

Another thing that is no less crucial in the effort to socialize the cash waqf
development project, now is the time to establish print and multi-media media that
specifically develop information about cash wagf. Media can be in the form of journals
or magazines about wagf so that the information in it can be accessed by academics
and practitioners (nadzir) so that they will be richer in imagination, creations and new
innovations that can be developed in the future in their respective places.

Efforts to socialize and the availability of human resources that are still
considered inadequate are aspects that need attention. In addition to other aspects that
have not been mapped much for the sake of improvement of the waqf management
system which in turn is what is expected from the cash waqgf concept will really help a
lot for economic development in Indonesia.

The religious approach is intended so that the candidate for wakif feels touched
that cash wagqf is part of worship that functions as a charity for anyone who fulfills it.
Therefore, by looking at the real conditions of most of the Muslim community in
Indonesia who still live below the poverty line, it means that participating in paying cash
wadf is a very commendable charity opportunity, as well as a challenge to participate in
solving their socio-economic problems. Isn't it that those who are able to have a social
responsibility to eradicate the lives of their underprivileged brothers and sisters.
Conclusion

The theory or philosophy of law scholars still often debate what is the ruling on
wagf cash. Some allow it and some do not allow waqf with cash. This is because the
method commonly used by the community in developing wagf assets revolves around
only leasing waqf assets, such as land, buildings, houses and the like. Therefore, it is
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important to understand the importance of returning to the surrounding community
regarding what waqf is, and how to manage it.

However, along with these opportunities, there are still a number of challenges
that must be faced which if not responded wisely will reduce the value of the
opportunities that can be done. Since the regulation on waqf that has been in question
has been officially promulgated, the first and main challenge that needs to be
promoted is the process of socializing the concept with its target object to the
candidates for wagqif and wagf nadzir.

Then it needs to be followed by a future development strategy, among others
by building a representative waqgf institution in accordance with sharia principles. In
addition, there needs to be a thought on how to manage the funds that have been
collected so that they are kept safe and the results can be utilized. Of course, the
development strategy will be stronger if it is supported by external parties in the form
of networks and waqf cooperation. Without neglecting the main role of the government
to always be consistent in the development of cash wagqf in Indonesia by facilitating all
the necessary instruments.

References
Abdul Ghofur Anshori, Hukum Dan Praktik Perwakafan Di Indonesia, Yogyakarta, Pilar
Media, 2006
Ahmad Azhar Basyir, Hukum Islam Tentang Wakaf, ljarah Dan Syirkah, Bandung : Pt. Al-
Ma'arif, 1987
Al Arif, M. N. R. (2012). Wakaf uang dan pengaruhnya terhadap program pengentasan
kemiskinan di Indonesia. Jurnal Indo-Islamika, 2(1), 17-29.
Lihat Syekh Muhammad Abid As-Sindi, Musnad Syafi’i, Sinar Baru Algensindo,
Bandung, 2000
Undang-Undang Ri No.41 Tahun 2004 Tentang Wakaf, Departemen Agama Ri, Dirjen
Bimas Islam Dan Penyelenggaraan Haji, 2005
Muhammad Daud Ali, Sistem Ekonomi Islam, Zakat Dan Wakaf, Ui Press, Jakarta, 1988.
Siah Khosyi'ah, Wakaf Dan Hibah; Perseptif Ulama Figh Dan Perkembangannya
Di Indonesia, Pustaka Setia, Bandung, 2010.
Biro Perbankan Syariah,"Peranan Perbankan Syariah Dalam Wakaf Tunai (Sebuah
Kajian Konseptual),” Makalah Seminar Wakaf Tunai-Inovasi Finansial Islam:
Peluang Dan Tantangan Dalam Mewujudkan Kesejahteraan Sosial Yang
Diselenggarakan Oleh Program Pasca Sarjana Program Kajian Timur Tengah
Dan Islam, Ui 2001
Irfan Syauqi Beik, Wakaf Tunai Dan Pengentasan Kemiskinan, (Icmi Online, Halal Guide,
September 2006)
Junaidi Abdullah “Tata Cara Dan Pengelolaan Wakaf Uang Di Indonesia” Sekolah Tinggi
Agama Islam Negeri (Stain) Kudus E-Mail: Abdillahrafandra@ Gmail.Com Vol. 4,
No. 1, Juni 2017
Peraturan Bwi Nomor 1 Tahun 2009 Tentang Pedoman Pengelolaan Dan
Pengembangan Harta Benda Wakaf Bergerak Berupa Uang
Umrotul Hasanah, Cash Wagqf Dan Kontribusinya Dalam Perekonomian Nasional, El-
Qisth, 2005 Volume 1, Nomor 2
Tuti A Najib, Dan Ridwan Al-Makasary, (Ed.), Wakaf, Tuhan, Dan Agenda
Kemanusiaan, (Jakarta: Csrc Uin Jakarta, 2006)
Sudirman Hasan “Wakaf Uang Dan Implementasinya Di Indonesia” Pascasarjana
lain Walisongo Semarang Email: Sudirmanhasan@ Yahoo.Com, Jurnal Syariah
Dan Hukum, Volume 2 Nomor 2, Desember 2010

206| PROCEEDING 10 TH METRO INTERNATIONAL CONFERENCE ISLAMIC STUDIES ( MICIS)
POST GRADUATE IAIN METRO LAMPUNG

ISBN :978-623-95339-2-2


mailto:abdillahrafandra@gmail.com
mailto:sudirmanhasan@yahoo.com

Ahmad Yajid Baidowi et all., The Cash (Money)...

Muhammad Syafi Antonio, “Pengelolaan Wakaf Secara Produktif”, Dalam
Djunaidi Dan Thobieb, Menuju Era Wakaf Produktif, (Jakarta: Mumtaz
Publishing, 2007)
Nasution, Mustafa Edwin, “Prakata Editor”, dalam M.A. Mannan, Sertifikat Wakaf Tunai
; Sebuah Inovasi Instrumen Keuangan Islam, ed. Mustafa E. Nasution, Jakarta :
CIBER bekerjasama dengan PKTTI-Ul, 2001
Prof. Dr. Phil H. Kamaruddin Amin, Wakaf Tunai Peluang & Tantangan,
Direktorat Jenderal Bimbingan Masyarakat Islam

PROCEEDING 10 TH METRO INTERNATIONAL CONFERENCE ISLAMIC STUDIES(MICIS)I207
POST GRADUATE IAIN METRO LAMPUNG

ISBN :978-623-95339-2-2






